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Abstract

This study deals with the Ghamidi’s concept of SGnnahh
and Hadith. This research paper intends to present a
comprehensive study of the importance of the Hadith in
Islamic Scholarship, and a chronological study of the
primary sources of the principles of hadith as well as a
brief biography and thoughts of Javed Ahmad Ghamidi.
The unorthodox methodology of Javed Ahmad Ghamidi
will be discussed regarding the principles of Hadith, as
he limited the Prophetic hadith into two types. However,
there is no precedent for his division of Ahadith in the
early books of Usil al-Hadith. Furthermore, the study
addresses Ghamidr’s definition of Sunnahh and Hadith.
It also examines Ghamidi’s adoption of the orientalist
approach in the division and definitions of the mentioned
terms. Neither the Muhaddithtin nor the authorities in
Hadith Science have divided the Prophetic hadith into
these types, nor have they defined the two terms as he
did in his works. Besides, the study contained a detailed
analysis of his conditions for the Sunnah, and a critical
analysis of the contradiction in the application of the
same principle.
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Introduction:

Javed Ahmad Ghamidt is a distinguished scholar from the Farahi-
Islaht school of thought of the Indo-Pak subcontinent. It has many theories
associated with the prophetic hadith, which are the subject of discourse
among scholars who have a critical approach to Ghamidi's works.

Ghamidi asserted that he is a follower of his pedagogue Mawlana
Amin Ahsan Islahi. However, he proved that he disagreed with him in
explaining the well-kenned terms of the Prophetic hadith. He has a
thoroughly unorthodox approach to the Principles of hadith (Usal al-
Hadith) and Islamic jurisprudence. He defined the prophetic hadith and the
Sunnahh on a new methodology that paved the way for the critique of
leading works in hadith literature for scholars of his time and beyond.

Ghamid1’s understanding of “Hadith and Sunnahh” is different from
the earlier authorities in hadith and its sciences. His theories about
Prophetic hadith and Sunnahh are predicated on his knowledge instead of
research in early related studies. He accentuated in his studies that the
mass transmission (ZTawatur) is compulsory for Prophetic Sunnah.
Therefore, if we miss the large-scale transfer in any tradition, it will be a
Hadith, rather than Sunnahh, which is not a religion, and at the same time,
it does not prove any doctrine or deed of Islam®.

Ghamidi divided the Prophetic hadith into two types “Sunnah and
Hadith” in his work. However, this division was unknown to the Muslim
world and researchers of hadith. The work of al-Ramahurmuzi (d.
360/971) considers the first book in the Usil al-Hadith. However, he did
not divide the ahadith into these two types, nor we find it in the work of
Hakim al-Naysaburi (d. 405/1014), Abi Nu'aym al-Isfahani (d.
430/1039), al-Khatib al-Baghdadi (d. 463/1070), and in later studies too.
This division, their definition, and conditions revealed that the Muslim
scholarship was incognizant of it, and he was the first one who discloses it
to the world.

Predicated on the division as mentioned earlier, Javed Ahmed
Ghamidi perpetrates the abnegation of fundamental Islamic Doctrines and
Provisions. Therefore, it is advisable to have a glance at his understanding
of Hadith and Sunnahh in the following lines.

1. A Glance at Ghamidi’s Bio and his Thoughts

Javed Ahmad Ghamidi was born in 1951 near Sahiwal, Punjab,
Pakistan. He was born in a Sufi household, and his father was linked with
the Qadrt Silsilah. He went to the local school for his primary education.
However, along with his schooling, he studied Arabic and Persian in the
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traditional education system. He got introduced to the works of Mawlana
Abul ‘Ala Mawduadi when he was in high school. He had a very close
relationship with him until his death. During his stay in Lahore for
secondary education, he kept studying Arabic and Islamic studies under
the supervision of Mawlana Ataullah Hanafi. Later he introduced to Amin
Ahsan Islahi from the works of Hamidu’d-Din Farahi, in 1973 Ghamidi
formally commenced the studying of Quran and Hadith with him for as
long he was alive®.

As a result of his long study and research, he published his study
Mizan, a translation of the Quran with a brief Tafsir called al-Bayan,
Burhan, an amassment of short articles on Figh called Magamat, and a
summary of his first work Mizan called al-Islam. He withal published his
Urdu poetry collection called “Khayal o Khama.”

In 1983 Javed Ahmad Ghamidi set up the “al-Mawrid” Institute for
Islamic Research and Education. Al-Mawrid publishes a monthly Urdu
and English journal called “Ishrdq” and “Renaissance™.

1.2. Ghamidr’s Thoughts

Ghamidt has a vast number of followers and readers over the world
due to his unorthodox approach to Islam. He is famous for his
controversial Statements on paramount subjects of the modern age. His
book Mizan and Burhan consider a source of prelude to his theories and
understanding of Islam. After a critical study of his work, it has identified
that based on his own introduced Principles; he repudiated the proved
provision of Islam. Some of them could summarise as:

1.  The law of Blood Money was temporary*.

The Blood Money of Man and Woman are equal.
The testimony (Shahadat) of a Man and Woman are equal®.
He rejected the Had for an Apostate (Murtad)’.
Claims the seven dialects (Qir ‘ar) of the Quran to be wrong®.
Music and Singing are permissible®.
There is no canonical commandment of Jihad in Islam®®.
The veil (Hijab) for women is not a canonical commandment™.
He rejected the punishment (Had) on Drinking™.
0. A non-Muslim could inherit from a Muslim*.

2. The Concept of Hadith in Ghamidr’s Works

Javed Ahmad Ghamidi thinks that the Prophetic hadith has two
fundamental types. The first one, called Sunnahh, while the other one is
hadith. He stated at the very start of his work Mizan that the Prophetic
Sunnah is the second source of religion. Later he expounded his concept
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of Sunnah in his unique definition of Sunnah that “we mean of Sunnahh
the tradition in the Dini-Ibrahimi that prolonged the Prophet Muhammad
as a religion to his adherents after its modification, reformation, and
addition in it.”**

Moreover, he believes that the Sunnahh as a link with the practical
life only; he endeavored to advocate it with linguistic meaning of word
“Sunnahh” and its uses in the Holy Quran. Thus he rejected the concept of
proving Islamic credences, History, and Shani-Nuzil through the
Prophetic Sunnahh due to the nature of the word “Sunnah” in the Arabic
literature. Predicated on it, he prepared a group of twenty-seven (27)
practices and called them religion (Din) only™. He mentioned these
practices in four groups: Worships,*® Social workouts!’, Foods®, and
Moralities™.

It is noticed during research that Javed Ahmad Ghamidi divided the

Prophetic hadith into those types that the early works of the Usil al-
Hadith do not contain on it, as well as he defined the Sunnah and Hadith
that the authorities in this field until 21% century were nescient of it. He
applied the term of hadith on the Akhbar al-Ahad only and avowed that it
could not prove any deed and faith of Islam as he corroborated it in his
comment on the position of hadith in Islamic law. “We believe that the
cognizance gained from it does not reach certainty. Therefore, it does not
integrate any credence and deed in the religion.”?
3. Appraisal of Ghamidr’s Concept of Hadith

The Scholars of every Science introduced different terminologies
which consider a source of understanding and characterize each Science
from another one. As well as dispensed a specialist in that field for details
in front of his fellows. For instance, if a Muhaddith says: this is “Sahih
hadith” (an authentic hadith) in front of Muhaddithiin, he dispensed on it
from talking about the Sanad (Chain) and Matan (Text) of that hadith
because it is a kenned term among them, that whenever someone said it is
a Sahih hadith, it signifies that the hadith conveyed by a trustworthy
person with a connected chain that contains neither an earnest concealed
flaw nor irregularity.

Similarly, if a Jurist says: “Ibadatun Sahiha” (valid worship) in front
of other Jurists, he never needs the details due to the term “Sahih”, which
fulfils his meaning that is the performance of worship according to
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obligated and compulsory conditions. For that purport, the Muhaddithiin
developed terminologies in the Science of hadith in the light of chain and
text of hadith, and they complied books in it. These terminologies avail us
in the classification of Prophetic hadith and Judgment of them?*,

Javed Ahmad Ghamidi endeavoured in his work to introduce the
new terminologies in the Science of hadith. However, he claims that he
took it from the earliest authorities, while he consummately evaded the
first studies in this field and divided the Prophetic hadith as well as
defined them with a modern orientalist approach that fortifies his thesis
about Prophetic hadith and its position in Islamic law.

3.1. The Division of Hadith in Early Usul al-Hadith Works

Ghamidi divided and limited the Prophetic hadith into two types,
Sunnahh and Hadith in his works, and called the first one the source of
Islam after the Holy Quran. He believes that only Sunnahh could prove an
obligatory practice in Islam, which grades as a religion. To differentiate
between Sunnahh and Hadith is not a matter of discourse because the
jurists differentiated among both terms in their works, but such division
with limitation does not subsist in the early works of the Usu/ al-Hadith.
Javed Ahmad Ghamidi followed- in the limitation and division of
Prophetic hadith to the mentioned terms- the approach of the prominent
orientalist Ignaz Goldziher (1339/1921) and did not refer to him while
professing that he followed the methodology of the early Muhaddithiin.?
However, a profound study of the early authorities works in  Usil al-
Hadith, revealed that the first written book in the Usi/-Hadith is called al-
Muhaddith al-Fasil of al-Ramhurmuzi (d. 360/971). However, he did not
divide the Prophetic hadith into Sunnah and Hadith, nor he differentiated
among them. Moreover, he took both terms in one sense?®*.

The second published study in the Usal al-Hadith is the book of al-
Hakim (d. 405/1014), who is a prominent hadith specialist. He divided the
Prophetic hadith in his work called “M ‘arifat Uliim al-Hadith” into al-
Musnad and al-Mawgif with its detail conditions and did not mention
Sunnahh as a contrary term of sadith®*.

Another prominent study from the early works in this field is the
book of al-Khatib al-Baghdadi (d. 463/1071) called “al-Kifaya fi ilmi’ ar-
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Rivaya”, which is the primary source of hadith terminologies for the later
writers in the Principles of hadith. The majority of Scholars followed his
methodology in the compiling of their works; he was the first Mu/addith
who merged the method of Jurists and Muhaddithiin in his study by
dividing the Prophetic hadith into Mitawatir and Ahad™. Based on it, the
orientalists like G.H.A Juynboll (d. 1431/2010) challenged the authenticity
of hadith Mitawatir. Because this term was the first time appeared in the
fourth book of the Principles of hadith, and the first three were devoid of
it?®. The same influence could be noted in Ghamidi studies too. However,
the work of al-khatib al-Baghdadri also depleted of the Ghamidi division
of Prophetic hadith, despite it was not an unknown source for him as he
fortified his thesis about “Khabar al-Wahid” that contradicted the sense
and the Holy Quran from “al- Kifdya” of al-Baghdadi®’.

The famous Syrian Scholar Ibn al-Salah (d. 643/1245) also compiled
a well-known book in the Principles of hadith called “Marifat Anwa Uliim
al-Hadith” known as “Mugadimah lbn al-Salah”, which has the same
popularity in the classical and modern Islamic Scholarships. He divided
the Prophetic hadith at the commencement of his study into three types,
Sahih, Hasan, and Daif’®as well as Ibn Hajar (d. 852/1448) compiled a
study called “Nukhbah”, which considered one of the most useful brief
studies in this field. The author devised a method of arrangement and
division that was not preceded by anyone. He divided the Prophetic hadith
into Miitawatir, Mashhiir, ‘Aziz, and Gharib?,

Consequently, it proved that Ghamidi dissent the methodology of
early-authorities in the Science of hadith, and his division of Prophetic
hadith has no precedent example in the early works of the Usil/ al-Hadith.
Moreover, Ghamidi presented the term of Sunnahh as a contradict to the
hadith. However, both terms are equal and there is a minor difference in
its terminological definition.

Supposed, if the Ghamidi’s division and limitation of Prophetic hadith
into Sunnahh and Hadith accepted, it could be the cause of abnegation of
the most authentic, potent, and acceptable terms to the hadith Scholars and
Jurists like Mutawatir, and the majority of our theological theories depend
on it. Moreover, there is no such term in the Ghamidi Usi/ al-Hadith,
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which covers its place. Due to this complication in Ghamidi’s conception
about hadith, he circumscribed the religion to twenty-seven practices and
refused the proved prescribed provisions of Islam.
3.2. The Loopholes in the Definition of Ghamidi

After the unique division of Prophetic hadith, Ghamidi defined the
Sunnah with those words that reflect his actual approach to Islamic
Studies. He linked the Sunnahh with practices and Dini Ibrahimi, which
protracted as a religion by the Prophet Muhammad after its modification,
reformation, and addition in it. He endeavoured to prove the authenticity
of his definition from the Holy Qur’an, that Allah described his command
for his Prophet on these words:

304,400 Gn G 63 s panbl Ao 4l of 2 a3l &)

“Then we revealed to you, [O Muhammad], to follow the religion

of Ibrahim, inclining toward truth, and he was not of those who

associate with Allah.”

Ghamidi tried to elicit the originality and authenticity of his
conditions in the definition of Sunnahh from the word “al-Milla” in the
above verse, which has meant religion, and Allah commanded his Prophet
to follow it. However, it does not fortify his theory, because none of the
authority in Arabic language or Qur’an translation and exegesis translated
or explained the word “al/-Millh” on the tradition of the Prophet Ibrahim
that modified and prolonged the Prophet Muhammad a religion to his
adherents after addition in it. For instance, the prominent linguistic Ibn
Duraid (d. 321/933), Abu Hilal al-'Askart (d. 395/1005), Nushwan al-
Yamani (d. 573/1177), Ibn al-Athir (d. 606/1209) and Ibn Manzir (d.
711/1311) translated the word “al-Milla” on religion only like Islam,
Judaism, and Christianity™".

On the other hand, the research in the Holy Qur’an shows that the
word “al-Milla” repeated nine times in different verses®?, and everywhere
it stands for religion. It also appears from exhaustive research in the books
of exegesis that Ibn Jarir al-Tabar1 (d. 310/922), al-Maturidi (d. 333/945),
and Abu’l-Hasan al-Wahidi (d. 468/1075) expounded the above verse and
translated the word “al-Milla” on the religion only™.
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It's clear that Allah commanded the Prophet Muhammad to follow
the religion of Ibrahim. However, it ever mentioned that he has the duty of
modification, reformation, and addition in the tradition of Prophet
Ibrahim. It may be Ghamidi, who interprets the “al-Milla” with that
unique meaning.

Likewise, in Ghamidi’s definition of Sunnah, he correlated the
Sunnah with the practices of the Prophet Ibrahim and Muhammad. At the
same time, the Islamic Scholarships like Abi Zaid ad-Dabtst (d.
430/1039), al-Sam’ani (d. 489/1096), Abul Abbas al-Qarafi (d. 684/1285),
and Ibn Muflih al-Hanbali (d. 763/1362) attributed the Sunnah to the
Prophet Muhammad only®*. Even Ibn al-Athir and Ibn Hajar (d. 852/1448)
defined the Sunnahh with every statement, action, and the approbation of
the Prophet Muhammad®. However, it seems that Ghamidi did not study
the word “Sunnahh” linguistically and idiomatically in the books of Usi/
al-Hadith and Islamic Jurisprudence. Because one of the contemporaries
emerged jurists al-Zuhayli (d. 1436/2015) also attributed the Sunnahh to
the statements, actions, and approbation of the Prophet Muhammad™.
While Ghamid1 did not pay much attention to his work too, otherwise, he
would not ascribe the Sunnahh to the two Prophets in his definition of the
term Sunnahh.

The profound review of Ghamidi’s works shows that the Sunnah
would be the Practices, and he limpidly abnegated in his theory about
Sunnahh that it could not prove any notion; on the substratum of it he
constrained the religion to twenty-seven (27) Practices. While the Sunnah
is not the name of those twenty-seven practices only, there is an
abundance of Notions and other Practices that have the position of
Sunnahh among the Muslims. For instance, the Penalization of Apostate,
the Had (legal punishment) of blasphemous, the enjoinment of Aunt and
Niece in the Nikak of one person, the inviolability of commandment to the
Inheritor, and the credence that the action depends on intention. However,
Ghamidi expatriated these practices and notions on his definition of
Sunnah from the list of religions.

Ghamidr’s definition of Sunnah shows that mass transmission is
compulsory for the Sunnah. We endeavoured to find the inception of this
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condition in the studies of hadith and its sciences. Haplessly, it is also
baseless like his definition, none of the authority of the Principles of
hadith and Islamic Jurisprudence mentioned it in the relevant discussion.
A follow-up of Ghamidi’s works revealed that even he did not comply
with it in his collection of twenty-seven practices, which he called the
religion as some of them referred to those narrations that are “Ahad” or
“Daif "

For instance, Ghamidi counted “the Adhan in the right ear of a
newborn child and the Igamat in his left ear” from Sunnah, which based
on two narrations®’, one of them narrated by Ahmad b. Hanbal (d.
241/855), Abi Dawiid (d. 275/888), al-Tirmizi (d. 279/892), and al-Bazzar
(d. 292/905) in their compilations through ¢Asim b. ‘Ubaid Allah® Who is
not a trustworthy narrator. The well-kenned hadith scrutinizer Abi Hatim
(d. 277/890) put him in question and stated that he is a Munkar (odd) and
Mudhtarab (confused) narrator®. As well as Ibn Mo’in (d. 233/847)*, and
al-Bukhari (d. 256/870) called him Munkar and an unreliable source of
hadith transmission*. During the research about the above hadith, it
appeared that al-Bayhaki (d. 458/1066) narrated the same hadith with a
marginal change in the wording in his compilation through al-Hassan b.
Amar, who is a liar, according to al-Bukhari’s research*. The second one
narrated by the famous Iraqi Scholar Abu Ya’la al-Mawsili (d. 307/919) in
his compilation through a defected chain because of Marwan b. Salim al-
Ghafari™™ who also labelled as a Munkar al-hadith**. Consequently, it
proved that there is not any authentic hadith, or hadith that fulfil the
criteria of Ghamidi regard the “Adhan to the newborn child”. However, he
counted it among his group of practices which he called the religion.

A glance at Ghamid1’s definition of hadith illustrates the impotence
of his approach to the Usiil a/-Hadith that he called Ahad to all those
narrations that have not come under his interpretation of Sunnah, and
relocated their position in Islamic law. The research of his definition in the
related books of hadith and its sciences shows that Ghamidi
misunderstood the analysis of the early authorities about Khabar al-
Wahid. Their conclusion about Khabar al-Wahid is not general, as
Ghamdi1 understood and predicated his theories on it.
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The prominent Andalusian theologian Ibn Hazm (d. 456/1064)
discussed the position of Khabar al-Wahid and placidly expressed that the
erudition gained from it reaches to the certainty and act on it is
obligatory™. Although, it is not the stance of all theologians, as the other
theologians have a conditional approach, which is whenever it explored
and ascertained that it is an authentic narration. Then it refers to the
certainty and could integrate a deed or notion in the religion, as Ibn Hajar
stated; all theologians acceded on the obligation to act on a hadith proved
its authenticity*®.

It is not a scientific approach to generalize the tentative conclusion
due to the various types of Khabar al- Wahid, as Ghamidi did in his Usil
al-Hadith. Moreover, it is a sound fact that there is a bundle of Islamic
practices and notions proved on an authentic Khabar al- Wahid that
Ghamidi relocated without any credential evidence.

Conclusion:

The “Usil al-Hadith”, is an invariable science of hadith, which
introduced in the early ages of Islam. However, it compiled in the 4™
century after Hijra, al-Muhaddith al-Fasil considered the first written
book in this field which followed by M ‘arifat ulim al-hadith and other
valuable studies. The fundamental terminologies in the Science of hadith
introduced by the early authorities welcomed in every century and the
Muslim Scholarships predicated their theological theories on it.

Javed Ahmad Ghamidi is the first Muslim Scholar of the 21
century, who limited the Prophetic hadith into those terms that were
famous among the Muslims with incipient concept and definition. The
term of Hadith and Sunnah could find in the related studies, while the
division of hadith into these two types has not any precedent. It could be
considered the discovery of Ghamidi who put the familiar terms in an
incipient frame.

The study shows that none of the hadith experts defined the Sunnah
on the tradition of the Prophet Ibrahim, which modified, reformed, and
then perpetuated the Prophet Muhammad as a religion to his adherents. It
seems that the earlier-authorities of hadith and its sciences were
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incognizant of it and Ghamidi was the first one who discovered and
presented it to the Muslims world.

The profound review of Ghamidi’s works shows that he did not refer
to the authoritative studies of hadith and its sciences, and the Arabic
literature. He translated the word “a/-Milla” on the tradition of Prophet
Ibrahim in a Quranic verse while none of the theologians translated the
world “al-Milla” on the tradition of Prophet Ibrahim.

The research proved that Ghamidi dissent the Muhaddithin and
Jurists in his division of Prophetic hadith as well in counting every hadith
as a Khabar al-Wahid, which has not the conditions of Sunnah. However,
Muslim Scholarships mentioned Khabar al- Wahid as a type of hadith.

It noticed that Ghamidi did not comply with his Usi/ al-Hadith. He
believes that mass transmission is a backbone for the Sunnah. However,
he referred in various subjects to those narrations which could not be grad
Sunnah. As he mentioned the calling (Adhan) for the newborn child
among the twenty-seven fundamental practices of Islam that narrated in
two different Daif hadiths due to the odd and confounded narrators in its
chains.
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