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ABSTRACT: The text of the Qur’an, -its transmitted multiple
readings and agreed orthography have always been an arena of
debate since the Qur’an has revealed. So a continuous chain of
variety of objections by the non Muslim scholars is as early as their
acquaintance with the Qur'an. This shows that modern
Orientalism has not been able to produce even a single new
constant objection on Qur’anic text. Only a perpetual chain of
illogical allegations have been charged since centuries with a slight
reshaping and applying modern methodological style to present old
and obsolete trends in a different form. It would be quite pertinent
to take an eye bird view of the behaviour of infidels of Makkah,
who were the initial audience of the voice of last revelation on the
surface of earth. The article is aimed to highlight the fact that recent
scholarship of modern orientalists is no more than a continuous
chain of assertion which were early made in the inception of
Qur’anic revelation. It will also explore the western stagnant and
antagonistic approach towards dealing the scriptural debate in a so-
called academic style and their obscure motives behind raising the
dubiousness in the World. '

The historical study reveals the fact that apart from some individuals, who
acknowledged the Qur'an as the ultimate word of God and Muhammad
(peace be upon him) as the final Messenger, a large number of the Jews and
Christians of that time who came to know about the Qur'an refused to
accept it as a revealed divine scripture. This repudiation led to the
emergence of polemical debates against the Prophet and the Qur'an. A good
amount of academic works came to surface. The whole concerned literature
containing the detail of perpetual polemical works can be divided into four
petiods:
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noted by his companions. According to them, these stories were later on
recited and memorized day and night before him.’ Prophet Muhammad
(PBUH) worried on the atrocities of the people of Makkah, Allah (SW)

revealed this verse for consolation of the beloved Prophet.
s s E

Al-Qastulani (d. 923 A.H.) indicates the prominent figures, who severely
opposed Islamic commandments and behaved with an exaggerated ridiculous
approach to Qur'an and Prophet Muhammad (PBUH), were the following
chief men of Quraish: :

. Al-Walid bin al-Mughirah

. Al-Harith bin Qiss

. Al*As bin W2l

. Al-Aswad bin ‘Abd Yaghuth
Al-Aswad bin al-Mustalib’®

J Nadhar b. Harith

. ‘Utbah b. Rabi‘ah
Similarly, Mushrikin also attributed to Prophet Muhammad false accusations
to prevent people from listening to Him. They alleged that Prophet was
gone mad. The following verse clearly describes their charge.
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“They said, ‘O you to whom the admonition has
been revealed, surely, you are mad.”
They accused him as magician
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They also propagated that Muhammad was a soothsayer and a poet. Allah
almighty has refuted this claim in this verse:
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before them and declared it to be the word of Allah. The challenge to all the
Arabs has been proclaimed in the following verse:
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Such a proclamation was no ordmary thing. It came from a person
who had never learned anything from the renowned poets and scholars of
the time. This proclamation was therefore the greatest challenge to their
literary prowess, as also a fatal blow to their creed and beliefs. This was also
a call for combat against their national honour and personal prides that the
haughty Arabs could never let go unchallenged. A hush fell over the whole
galaxy of these stirring orators and fiery poets. Not a single soul stepped
forward to accept this challenge. After sometimes the Qur’an proclaimed
once again:
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Their silence remained unbroken as before. None of them was able
to compose even a few sentences to match the Qur’anic verses. Just think
that they were a people who according to ‘Allamah Jurjani,"* could never
resist ridiculing the idea in their poetry if they heard that there was someone
at the other end of the globe who prided himself in his eloquence and
rhetorical speech. It is unthinkable that they cold keep quiet even after such
repeated challenges and dare not come forward. There can be no other
explanation of this except that these stalwarts of eloquence and rhetoric
were helpless in meeting the challenge of Quran. They had left no stone
unturned for persecuting the Prophet (PBUH). They tortured him, called
him insane, sorcerer, poet and sooth-sayer, but failed utterly in composing
even a few sentences like the Qur’anic verses.
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And the Prophet continued reciting while ‘Utba listened attentively till he
reached a verse that required prostration, and prostrated himself. He then
said, “You have heard what you have heard, it is up to you.””
It has also been recorded that ‘Utba while going back to his clans, they
started saying “you are coming with a changed mode” He replied his
immediate with the following passage:
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“By God,! I have listened such a glorious discourse that

never been listened, surely, this is not poetry, not

sorcery and not clairvoyance.”
Quraish Boycotts Muhammad (PBUH) and his Clans
Stinging form their failure to tempt Muhammad, the Quraish went to Aba
Talib, a highly respected elder who was the Prophet’s uncle and tribal
protector, and demanded that he put an end to Muhammad’s behavior,
whom they accused of cursing their gods, denouncing their forefathers and
insulting their religion. Aba Talib seat for his nephew and conveyed to him
Quraish’s message. Anticipating that his uncle had forsaken him and that he
was about to lose his support, he replied, “O my uncle, by Allah, if they
were to place the sun in my right hand and the moon in my left, to force me
to abandon this thing, I would not, till Allah let it come forth or I perished
therein.” And he turned his back and wept. Touched by his words Aba
Talib assured him that he would not turn him away. Soon afterwards the
sub-clans of Hashim and al-Muttalib, unwilling to desert one of their own
decided against giving up Muhammad even though they were idolaters like
the rest of Quraish. Failing to subdue him once again, Quraish wrote a
decree stating boycott of the Hashim and al-Muttalib sub-clans: marriage
and all forms of buying and selling, between the rest of Quraish and the two
sub-clans was completely suspended, such that not even basic provisions
could be secured. This ruthless and devastating embargo carried on for three
year, during which the Prophet and his clans suffered immeasurably, carving
out a precarious existence with noting to eat but the tough leaves of the
sparse desert vegetation.” Ibn Ishaq writes:
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Despite the severity of their hatred the Prophet continued reciting,

and the eavesdroppers continued to increase till they constituted a sizeable
portion of Quraish, each of them wary of having his secret exposed.”’
The Prophet was not asked to argue with his antagonists about Allah’s
Oneness because the Qur’dn, clearly not the work of a man, contained
within itself the logical proof of the existence and Oneness of Alldh. Yet as
his recitations spilled from the stillness of night into the bustle of day and
became public, Makkah'’s anxieties were quickly brought to the boil.

With a popular fair fast approaching, some people from amongst
Quraish approached al-Walid bin al-Mughira, a man of some standing. He
addressed them, “The time of the fair has come round again and
representatives of the Arabs will come to you. They will have heard about
this fellow of yours, so agree upon one opinion without dispute so that
none will give the lie to the other.” They said, “Give us your opinion about
him,” and he replied, “No, you speak and I will listen.” So they said, “He is
a kahin (u»'S: clairvoyant).” al-Walid responded, “By God, he is not that, for
ke has not the unintelligent murmuring and rhymed speech of the kahin”.
“Then he is possessed.” “No, he is not that. We have seen possessed ones,
and here there is not choking, no spasmodic movements or whispering.”
“Then he is poet.” “No, he is no poet, for we know poetry in all its forms
and meters.” “Then he is a sorcerer.” “No, we have seen sorcerers and their
sorcery, and here there is no spitting and no knots.” “Then what are we to
say, O’ Abu‘Abd Shams?” He replied, “By God, his speech is sweet, his root
is as a palm-tree whose branches are fruitful, and everything you have said
would be known as false. The nearest thing to the truth is your saying that
he is a sahir (sl sorcerer), who has brought a message by which he
separates a man form his father, or from his brother, or from his wife, or
from his family.”®

We find the same phenomenon in the case of Abu Bakr, who built a
mosque in Makkah next to his own house and devoted himself to regular
prayer and recitation of the Holy Qur’an. The polytheists approached Ibn
Addaghinna, who was responsible for protecting Abu Bakr, and asked him
to prevent Aba Bakr form reading the Qur’an because, among other things,
women and children were known to eavesdrop on his recitations, and were
naturally more susceptible to such an influence.”

Competitors of the Qur’an.
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been sent to them and these events did not reach us.
When this is inconceivable, no less so is the idea that
Qur’an’s challenge was met.” ,

However, some buffoons did compose a few ridiculous things which
are still preserved in the pages of history and the Arabs have laughed at
them.

1. Musailima, a man of al-Yamama, pretended to be a prophet during the
last days of the Arabian Apostle. He did this after he had visited Medina
and embraced Islam, His aim was to acquire a kingdom and he offered his
terms for peace to the Apostle to the effect that he should be accepted as a
partner or appointed as the Apostle's successor. He formally wrote a letter to
Holy Prophet (PBUH) in 10® Hijra, asserting following statement:
uh_)‘f‘;haim\.dbs&ﬂuthY\ujCSJﬁaiuj\i;Aqh"
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Musailima claimed that the angel Rabmian brought him his Qur'an
which was divided into sections and sentences. His compositions were in
harmony with the saj‘of diviners as he asserted the prophetic office to be a
part of divination. Here are some of his self made compositions on the style of
Sura “Al-Qari‘ab® and Surah “ALfil™:
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While trying to make a parody of Sura “Al-Nazi'at”, he asserts:
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As can be seen from this example, the whole composition was foolish and
mean. His end proved that he was not a prophet and that his compositions
were not revelations. After the death of the Prophet, the First Caliph sent
a large army against Musailima and he was put to death, leaving no one
to mention him except the Muslims in their histories, and none to
mourn him. Musaylimah had claimed the following sentences as “wahy”
revealed to him:™
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that a Qur’an had been revealed to him. A few people followed him. But
afterwards he gave up his pretension and lived like an ordinary man.”

6. An-Nadr bin al-Hirith a contemporary of the Prophet whose daugh-
ter's verses are cited in al-Flamasah He did not pretend to be a
prophet. Some people claimed that he wrote a ' history of the Persians and
other stories, with which the Arabs were not familiar, in imitation of the
Qur’an. On account of his foolishness in his assertion no historian has cared
to quote his composition.”

7. ‘Abdullah bin al-Mugqaffa‘(d. 142 A.H.) Then again, long after the
revelation of the Qur’an a renowned Arabic man of letters and essayist and
translator of Kalilah wo Dimnab ‘Abd Allah bin al-Muqaffa‘ (d. 142 A.H.)
intended to write a rejoinder to the Qur’an but just then he heard a child
reciting the verse..
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And at once declared “I testify that it is 1mpossib1e to echo these words and
verily it is not a human composition,*
8. Abmad b. Yahya Abu al-Hussain Al-Riwandi (d. 293A. H.) was an
atheist. He wrote many books against religion and it is said that be is the
author of a book called at-T3j (The Crown). According to Abu'l-Fida, the
Muslim scholars refuted all the arguments of al-Rawandi including his
claim to competition with the Qur’an. Though it is said that he intended
to compete with the Qur’an with his at-T3j yet there is no proof that
he wrote it in a spirit of competition. It is probable, therefore, that in
it, as in his other books, he also advanced arguments against the
inimitability of the Qur’an. Al-Ma‘arri has remarked in his «/-Ghufran
about al-Riwandi’s at-Taj as follows:
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“As regards his Crown it deserves not to be a sandal. His
crown is not but, as the diviners said, fie and dirt."*
9. Abu’l-‘Ala al-Ma'arri (d. 449 A.H.). It is asserted that he compete with
the Qur’an through a book named .<G¥iy )yt 31 jlase (3 el s Jpaill Tt
is a baseless allegation of the atheists that the charged al-Ma‘arri with
competing with the Qur’an.
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Rami. Many Christian slaves lived in T2'if. One of them was ‘Addas, the
slave of ‘Utbah and Shaybah the sons of Rabi‘ah. Another name is of al-
Azraq the Roman the blacksmith. ®
Norman Daniel comments demonstrating the continuity of this hostile
approach and its chief reason is appropriate to be mentioned here:
The earliest Christian reactions to Islam were much the
same as they have been until quite recently. The
tradition has been continuous and it is still alive.
Naturally there has been variety within the wider unity
of the tradition, and the European {and American) West
has long had its own characteristic view, which was
formed in the two centuries or so after 1100, and which
has been modified only slowly since. One chief reason
for continuity has been not only the normal passage of
ideas from one author to the next, but the constant
nature of the problem. The points in which
Christianity and Islam differ have not changed, so that
Christians have always tended to make the same
criticisms; and even when, in relatively modern times,
some authors have self-consciously tried to emancipate
themselves from Christian attitudes, they have not
generally been as successful as they thought.**

Hence, such propagation by infidels through different means was
kept on by their Christian successors like, John of Damascus, Al-Kindi,
‘Ammir Al-Basri and others who carried on by giving them modern touch,
and same baseless and false accusations about Qur’an were made.
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