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Abstract

The Holy Quran is the last and final book of Allah (SWT) revealed
for the guidance of all mankind to His last Prophet Muhammad
(Ls4). The main objective of Qur’anic revelation is to enable
humanity to live as the vicegerent (~42) in this world and to enjoy
eternal happiness in the Hereafter. The Tafseer of Holy Quran is thus
the most important science not only for Muslims but for all human
beings because without this science there would be no right

understanding of various passages and aspects of the Holy Quran.

As reliable sources of Tafseer, al-Quran itself, Hadith & Sunnah of
Prophet (SAW), Reports of the Companions (RAA), the Successors
(RA), specific kids of Isra’ilyat are recognized by the scholars of Ilm

al-Tafseer.

Keeping in view the importance and necessity of Tafseer, a brief
account of the original sources, the significance of Tafseer & a

description of its sources is presented in this paper.

“ Associate Professor/ Chairman Department of Quran and Tafseer Allama Igbal Open University,
Islamabad.



Meaning of Tafseer
According to Arabic philologists, there are two possible roots for

the term “Tafseer”:

1. Some say that the Arabic term Tafseer (<) derives from the root
word FASARA () which literally means to reveal, to explain, to
expound, to elucidate, to interpret, to open, to unveil, to uncover,
to make clear, to expose, to show the objective and to
commentate'. An example of its linguistic usage is found in the
Quran:

Ol gpuinly (3L Alia U iy o83 8 U
(And no example do they bring to you but we reveal to you the
truth and the best explanation).

2. Other scholars say that the word Tafseer is from the root word

SAFARA (_&s) which means to expose, to unveil, to disclose and
to uncover something. It also means to travel. An unveiled woman
is called “Safirah” (¢_%8). Travelling is called “Safar” for it unveils
the manners of the travelers’.
Whether “Tafseer” is driven from SAFARA or FASARA, both the
roots have same meanings i.e. to unveil and reveal the unknown as
by travelling, the traveler also comes to know about several
unknown things. |

Technical meaning of Tafseer
Some renowned Quranic scholars have defined Tafseer as a
Science of the Holy Quran like:

1. Badruddin Zarkashi (d.794 A.H) has offered a short definition of

the science of “Tafseer” as follows:



“It is a science through which one knows the
understanding of the Book of Allah revealed on His
Prophet (L5k) and the elucidation of its meaning and
extraction of its injunctions and wisdom”“.
Abul Hayyan Andulasi (d.1053/445 A H) defined the science of
“Tafseer” in the following words:
“Tafseer is a science which discusses the pronunciation
of the Quranic words, their meanings, provisions and the
connotations, laid there in”.
Jalaludeen Suyuti (d.1505/911 A.H) has defined Tafseer as:
“Tafseer is a science which discusses revelation of the
Qur’anic ayaat (verses), their background, ayaat
revealed in Makkah and Medina, ayaat precise and
identical, revelatory and revoked, general and
particular, Conditional, concise and elaborate, related
to valid and invalid, a enunciation and denunciation,
order and prohibition, and the lessons and emmples”é.
Mustafa bin Abdullah (Known as Haji Khalifah d. 1067/1657) has
defined Tafseer in the following words:
“Tafseer is a science in which the meaning of the
Qur'an is determined in the light of Arabic grammar to
the extent of human capabiliry’ﬂ.
After these definitions, it is concluded that Tafseer is a science by
which the Quran is understood, its meaning explained, and its
injunctions of law and wisdom derived.
The person writing Tafseer, i.e. the exegete or commentator is called

Mufassir. The first one in the hierarchy of Tafseer is Allah (SWT)



Himself while the Prophet Muhammad (SAW) whose Prophetic
responsibility was to exemplify the Holy Quran was the second on the
list of Mufassireen of the Book.

The experts of Ilm-u-Tafseer also use the word “Taweel” as
synonym of Tafseer while some other make a distinction between
the both terms. The detail is as follows:

Literal meaning of Taweel
According to the Arabic philologists, there are two possible roots
for the term “Taweel”.

I Some scholars say that the word Taweel is derived from the root
“AWALA” (J5) which linguistically means to return, to revert or
to retrieve®. The derived meaning of Taweel is to revert to one out
of several possible meanings’.

2. Others scholars say that Taweel is derived from the root

“AYALA” (44)) meaning to take care or to guard. Taweel thus

means to place the word at their proper place and to determine
their meaning'®.

Ta’wil is used fourteen times in the Holy Quran with different
meanings’ .

Technical Meaning of “Taweel”’

There are two groups of the scholars of Tafseer i.e. “classical”
“contemporary” who have technically defined the term ‘Taweel’.

1. According to the classical group of scholars, Taweel is synonym to
the word “Tafseer”. Perhaps that was the reason why the famous
commentary of Al-Quran Al-Hakeem by Ibn-e-Qutaiba (d.276
A.H) was named as “Taweel Mushkalil-Quran™ (o/_all JSia 55
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ii.

and that of Imam Muhammad Ibn-e-Jareer Al-Tabri (d.310A.H)
was named “Jami’al bayan, an ta’weel ayah al-Quran” ( Oll) aals
Sl Gl i oe), while the commentary of Imam Maturidi
(d.333A.H) was named as “Taweelaatul-Quran” (0Ll Ja ).

These Mufassireen have perhaps got this view from the prayer of
Prophet Muhammad (%) for Ibn Abbas (+= 4l o) which

says: “O Allah, give him firm understanding of Deen (figh) and

teach him Taweel (Tafseer/interpretation of the Holy Quran)lz.

These scholars also based their view point on Quranic use of these
terms, for instance the word “Tafseer” in Ayat No.33 of Surat al-
Furgan (No.25) and the word “Taweel” in Ayat No.7 of Surat aali-
Imran (No.3) has been used in the same meaning i.e. explanation
or interpretation. Mujahid stated that the Ulama (Scholars) knew

that Taweel meant “Tafseer of Quran”]3 ;

The latter scholars of Tafseer differentiated between Tafseer and

Taweel considering them as two different things:

Imam Raghib Asfahani says:
“Tafseer is more general than Taweel. Tafseer
applies to Al-Quran as well as to non-heavenly
books, but Taweel applies to the Heavenly Books
only. Tafseer deals with words (terms) and Taweel

deals with their meanings and sentences...”*

Al-Maturidi (d.333A.H) says:
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iii.

1v.

“When the interpretation is based on certain
knowledge this is called “Tafseer” whereas, when it
is based on personal reasoning (Ijtihad), it is known
as Taweel”".
Abu Talib al-Tha’labi said that:

“Tafseer was the explanation of the literal meaning

of the verse. For example, the Tafseer of the

following verse™:

O'faba]alll &) &y

(Verily, Your Lord is ever watchful).
Is that Allah (=3 5 4auw) is aware of all that man does, but the
Taweel of the same verse is that it is a warning to man not to lapse
into sins or to be little the commandment of Allah"’.
According to Abu Nasar Al-Qushairi, Tafseer depends upon
“Sama‘ and Itteba‘ ” i.e. following of the Traditions of the Holy

Prophet Muhammad (ilsif) while Taweel depends upon logical

deductions and inferences. In other words the meaning of the Holy

Quran which is apparent from the Traditions of the Holy Prophet
Muhammad (Zs%) is known as Tafseer and maintaining that

meaning intact, all logical inferences, drawn by the learned
scholars as regards the latent and hidden significance of it, is
known as Taweel'®.

According to the opinion of some Mufassireen, Tafseer is used in

explaining a word which carries only one meaning, whereas
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vi.

Vii.

Taweel is used in choosing one of the connotations of a word that
possesses many connotations'”.
In other words, Tafseer is used to explain the meaning or intent of
a verse which has only one connotation, whereas Taweel is used
when one of the possible connotations of a verse or a word is
opted.
Some other scholars say that:

“Tafseer refers to the illumination of the outer

meaning of Al-Quran, while Taweel is the

extraction of the inner meanings and secrecies of

the most gracious Lord™.
Other scholars say that: “Tafseer is related with Riwayat
(Traditional based Tafseer) while Taweel relates with Dirayat
(Ijtihad based Tafseer)”.
Dr. Muhammad Hussain Al-Dhahabi prefers this opinion because
it covers two main kinds of Tafseer i.e. Tafseer bil-ma, thur or
Tafseer bi-l-riwayah and Tafseer bi-l-ra’y or Tafseer bi-1-dirayah
or bi-l-ijtihad®
According to Shah Abul Aziz of Delhi, three conditions are
necessary for Tafseer:
Firstly, the outer or hidden meaning of the words should be clearly
stipulated; secondly, due regard should be given to the context; and
thirdly, it should not be against the interpretation given by the Holy
Prophet (Ais£) and his companions (p¢is 4 =), If the first
condition is lacking, the interpretation will be “Taweel-e-Qareeb™.

If the second or the third condition is lacking, it will be “Taweel-e-
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Ba'eed”. But if all the three conditions are lacking, it well be
“Tahreef””,

The Significance of Tafseer

Allah (A3 5 ~laws) revealed the Holy Quran as a mercy and
Blessing for people, so that they may understand, contemplate and
act upon it. Its passages contain advice and guidance for those who
believe in Allah and the Day of Judgment.

The success of believers in this temporary life and in the next
permanent life depends upon their understanding and compliance
with the instructions of Al-Quran Al-Hakeem.

There are a number of reasons for importance of Tafseer of Al-
Quran Al-Hakeem, such as:

Al-Quran Al-Majeed itself commands its reader to ponder over it,

and to reflect upon its meaning as Allah (a3 5 ~lass) says:

PO 1 ol gl LRIy 43l 1950500 & Gy sl Ll
([This is] Book [Al-Quran] which we have sent down to you, full
of blessings, that they may ponder over its verses, and that men of
understanding may remember).

The science of Tafseer is actually the fruit of pondering over the

Quranic verses.

OP 0D aglaly agal) I L (ol 830 &) W3y S50 ey
(With clear signs and Books (we sent the messenger). And we have
also sent down unto you (O Muhammad (£)) the reminder and

the advice (Al-Quran), that you may explain clearly to mankind

what is sent down to them, and that they may give thought).
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Those who learn and understand the Holy Quran, implement its
commands and avoid its prohibitions, observe its stated limits, then
the Quran will stand for protecting its followers on the Day of
Judgment. The last Prophet Muhammad (ilsif) said:

2ovade o & dga (T AN
(The Quran is either a proof on your behalf or against you).
But understanding the text of Holy Quran needs its explanation and
clarification, the task which can be sought only with the help of its
acceptable Tafseer.
Imam Jalal-ul-Deen al-Suyuti discusses the necessity of Tafseer in
his famous book ‘Al-Itqan’ stating that it is a known fact that Allah
(SWT) communicates with mankind in a way that 1is
understandable for him. Every messenger sent by Allah, was
speaking the language of his people. From the above-mentioned
quotations, it is inferred that there are three basic reasons
establishing the necessity of Tafseer:
First of all, Allah (SWT) uses the most eloquent and concise
language in the Holy Quran resultingly its meaning is clear to
those who are well grounded in the Arabic language, but not so
clear to those who are not.
Secondly, the Quran itself does not always mention the
background events or the context in which each particular verse
was revealed, while these must be known in order for the verse to
be properly understood.
Thirdly, some Quranic words may have multiple meaning527.

which can only be elaborated and clarified by a person (Mufassir)
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who is well versed with the mastery of Arabic language as well as
has a vast knowledge of Tafsir bil Masur.
The science of Tafseer, as stated earlier, meant to explain the Holy
Quran for all ménldnd, its in-depth understanding and to have
knowledge about the will of Allah (SWT). Without its explanation,
it would be difficult for them to comprehend the aim of Allah
(SWT) to send it down. Iyas ibn Mu’awiyah (d.122 A.H) said:

“The example of a person who recites the Quran

and does not know its explanation is like a group of

people who ha.ve a written message from their king

that comes to them during the night, and they do not

know what is in the message. The example of one

who knows Tafseer is like a person who comes to

them with a lamp and reads to them what is in the

message ™.

Saeed ibn Jubayr (d.95 A.H) said: “whoever recites the Quran and
does not explain it is like an ignorant person”zg.
As-suyuti said: “The science of Tafseer is the most honorable of all
sciences for three reasons:
1. “The first reason is with respect to its topic. It

deals with the speech of Allah Ta‘ala, which

contains every kind of wisdom are virtue. It

contains pronouncements about what has

passed reports of what will happen and

Judgment concerning what happens among the

people. Its wonders never cease.
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2 The second reason is with respect to its goal. Its
goal is to lead mankind to the firm handhold of
Allah Tahala, and to the true happiness, one
that does not end.
3. The third reason is with respect to the great
need for this science. Every aspect of this
religion and this world, in the near or distant
future, is in need of the science of the Shari’ah
and knowledge of the religion and this
knowledge can only be obtained through the
understanding of the Book of Allah ( s 4l
a9
In short, Tafseer of Al-Quran Al-Majeed is the most important
science because “Allah has sent the Quran as a book of guidance to
mankind. Man’s purpose is to worship Allah, i.e. to seek his
pleasure by living the way of life Allah has invited him to adopt.
He can do so within the frame work of the guidance that Allah has
revealed concerning this, but he can do so only if he properly

understands its meanings and implications™".

Sources of Tafseer of Al-Quran Al-Majeed

Having proficiency in the prescribed attributes, qualities and
conditions for sound Tafseer’>, when a scholar (Mufssir) wants to
start interpreting Al-Quran Al-Majeed, he has to depend upon the
following sources of Quranic exegesis which have been prescribed

. . *
by scholars of Quranic Sciences :
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1. Al-Quran Al-Majeed

The first and foremost source of Tafseer is Al-Quran Al-Majeed

itself. This is regarded as the most authentic sources of Tafseer it
explains itself. At many places in Al-Quran Al-Kareem, certain
things have been mentioned briefly, but the same things are

explained in detail at another place. For instance: In surah al-

Fatihah Al-Quran says:"(l a5 Sl". (Master of the Day of

Judgment). Here the phrase "l » 5" has been left unexplained.

Its explanation is, however, found in Surah Al-Infitar where Allah

(SWT) Says:

Gl 35S U 2T Ol arga La @530 G Ol args La @10 G

8 pss O o J A~ a 9
Ol gy “xallry Ui i

(And what will make you know what the Day of Recompense is?

Again, what will make you know what the Day of Recompense is?
(It will be) the Day when no person shall have power (to do
anything) for another, and the Decision, that Day, will be (wholly)
with Allah).

In Surah al-Fatihah again, Al-Quran Says:

Mol ¥y agale paiadl & Opgale chaad] 1) Bl e Opsiiucal) b yal) Ukl
(Guide us in the straight path. The path of those upen whom you
have bestowed favor, not of those who have evoked (your) anger
upon them or of those who are astray).

Now, it is not clear here as to who are those whom Allah Almighty
has blessed, but in another verse, they have been identified very

clearly where it is said:
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Ol O pgale ALY el ) e A8 Qg ALl e
¥ 1, it f iy uallally £ 13l Gisial s
(So, these are the people whom Allah Almighty has blessed, being
the Prophets, their true followers, the martyrs (in the way of Allah)
and the righteous).
Similarly in the first ayah of Surat-al-Ma’ida Al-Quran describes:
o) Fo Al sl o 5 e ) G 9) il K o0 ol
o™y i La ka3 Al
(Lawful for you are the animals of grazing livestock except for that
which is recited to you (in the Quran) - hunting not being permitted
whiles you are in the state of ihram. Indeed Allah ordains what He
intends).
The above-mentioned description cannot be fully comprehended:
without consulting the following Ayah (verse) of the same surah:
ABIRTANp 4y AL a3 Jaf Ly 38 aay all1y AT Ko L
S 7ud L'y A8 Ua 9y Al 561 Ly Aty 453 ANy 83 685l
0379._,;43'31
(-Prohibited to you are dead animals, blood, the flesh of swine, and
that which has been dedicated to other than Allah, and (those
animals) killed by strangling or by a violent blow or by a head long
fall and by the goring of horns and those from which wild animals
has eaten except that you (are able to) slaughter (before it death)
and those which are sacrificed on stones alters).

It appears, without any doubt, from the above and so many other

examples38 that the verses of Al-Quran Al-Majeed explain and
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interpret one another. Many verses or words in Al-Quran Al-
Hakeem are explained or further classified in other verses of Al-
Quran Al-Hakeem.

So, while interpreting Al-Quran Al-Hakeem, the first and foremost
duty of a mufassir is to try his best in seeking other verses from Al-
Quran containing the same subject. He must not ignore this source
of Tafseer because “the best way is to explain the Quran is through
the Quran itself. But if this does not help you, you should turn to

the Sunnah of Muhammad (&%), because the Sunnah explains

and elucidates Al-Quran Al-Hakeem™.

2. Sunnah of Muhammad (£5:%)

The second source of Tafseer of Al-Quran Al-Hakeem is the
Sunnah of the Holy Prophet Muhammad (4522 ) because it explains

and elucidates the meaning of the words and the verses of Al-

Quran and also exemplify its teachings. In fact, the first Mufassir
of Al-Quran is the Holy Prophet Muhammad (&:£) himself and
the first theoretical as well as practical Tafseer of Al-Quran is in
the shape of his (%) Hadith and Sunnah. The very purpose of
his mission, as Al-Quran tells us, is to “Teach the Book

(Al-Quran)” and “to purify” the humanity as mentioned in a verity

of ways in different places of the Holy Quran:
OG0 e 185 el 9555 e 533 G A0 G
O e Jda (Al 4B 01 1 488 g Akl y S gy a5
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(Certainly Allah has conferred a favor upon the believers when He
sent among them a Messenger from themselves, who recites to
them His verses, and purifies them and teaches them the Book and
the wisdom, though before that they were certainly in manifest
error).

Thus the Holy Prophet Muhammad (%) not only recited Al-
Quran to his companions (s 4l (=) but also explained to them

the meanings and purposes of it. Allah the Almighty says:
el U35 e o G K 1 Wy
(We have revealed the reminder (Al-Quran) to you (O Muhammad
k) so that you may explain to the people what has been sent

down to them).

CoT (85 g AL & Loy () iy oK) (gally IS L) 30
O*apald
(Surely, We have sent down to you (O Muhammad :5:%) the Book

(Al-Quran) in truth that you may judge among the people by that
which Allah has shown you, so you be not a pleader for the

treacherous).
asll B30y 2kl A 16AA 31 Al ool §) QuSh dte b L
043‘. i* :9:
(We sent down the Book (Al-Quran) to you (O Muhammad k)

for the express purpose that you should make clear to them those
things in which they differ, and that it should be a guide and mercy

to those who believe).
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The Holy Prophet Muhammad (5:%)is the most knowledgeable
of all with regards to the intended meaning of Allah (SWT) the
Prophet (SAW) was the direct recipient of revelation and his own
interpretation was also guided by the All Mighty Himself. The
Holy Quran affirms this fact as under:

OMasi a3 U sh OG5 o8 3kl L
(Indeed, he does not speak out of desire but verily it is a revelation
sent down to him).
Explaining the same the Holy Prophet (SAW) said:

J51aga dlfia g o AN cusi gl il A

(Know that I have been given Al-Quran and something like it
[Namely the Sunnah].
Consequently, no other human interpretation can be considered as
equivalent or preferable over that of the Prophet (SAW).
The Companions of the Prophet had this understanding clearly
and they always turned to the Prophet Muhammad (%) in his
life time for clarification whenever they were in doubt about the
meaning of any passage of Al-Quran.
In fact the, Holy Prophet (ils:%) explained to them the Quranic
teaching in details by word as well as by action for example,
details of Salaat, Sawm, Zakat, Hajj, Inheritance Laws and other
commands relating to the general affairs to human life in the form

of Shariat*®.
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Thus the theoretical and the practical interpretations and
explanations of Al-Quran by the Holy Prophet Muhammad (isa5)

are referred to as the “Tafseer of Al-Quran by Al-Sunnah™*’.
Some examples of Tafseer al-Quran by Sunnah of the Prophet
(SAW) are presented in the following:
053553 A Vst 05
| (For those who have done righteous deeds in the reward of
Paradise and more).

Prophet (i) explained ‘more’ to mean looking at the Face of

Allah the Most High, he (Af) said: When those deserving of
Paradise would enter Paradise, the Blessed and the Exalted would
ask:

“Do you wish me to give you anything more? They would say:
Have you brightened our faces? Have you not made us enter
Paradise and saved us from Fire? He (the narrator) said: He (Allah)
would lift the veil, and of things given to them nothing would be
dearer to them than the sight of their Lord, the Mighty and the

Glorious”49.

O sl b 3 gl () 00 s (o 0P 2SS 3
([Remember] the Day when the Shin shall be uncovered [Day of
Resurrection] and they shall be called to prostrate [to Allah], but
they [hypocrites] shall not be able to prostrate).

The above mentioned verse is explained by the following Hadith:
“Allah will then uncover His Shin whereupon every believer will

prostrate before Him and there will remain those who used -to

23




prostrate before Him just for showing off and for gaining good
reputation. These people will try to prostrate but their backs will be
rigid (firm) like one piece of a wood (and they will not be able to
prostrate L

As narrated by Abdullah Ibn Abbass (4 &l = )): “When the
Verse: “It is those who believe (in Allah) and confuse not their
belief with transgression, for them only there is security and they

» 52

are the guided ones was revealed, it became very hard on the

companions of the Prophet and they said: “Who among us has not
confused his belief with (Transgression?” On that, Prophet (%)
said: “This is not meant (by the verse). Don’t you listen to
Lugman’s statement: (;ehﬂ- m &) O }) “Verily joining others
in worship with Allah is a great transgression indeed”™.

In short, the second source for understanding the Quran after the

Holy Quran itself is the Sunnah of the Prophet (SAW). Whenever,
during the lifetime of the Prophet( i) , his Companions found
any verse difficult to understand, they approached the Prophet

(Asf), who, in turn, explained it to them. Some times the Prophet
(As2) explained verses of the Quran without waiting for anybody
to ask him to do so. Further, there were occasions when the
practice of the Prophet(ilsf) in a particular situation or on a
. particular issue was taken as interpretation of the Holy Quran.
After his death, all such prophetic interpretations were faithfully

transmitted by his Companions to those who followed™.
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3. The Reports of Sahaabah (p¢= &) p4a))

The 3" source for Tafseer is the Reports and the Sayings of the

Companions (st 4l =) of the Holy Prophet Muhammad

(&%), Their Tafseer is of immense importance due to the

following reasons:

L. Thorough knowledge of Arabic language and its idioms.
2. Full acquaintance with the customs and practices of the Arabs.
3. Knowledge of the Jewihs and the Christian traditions at the time

when the Quran was being revealed.

4, Deep Insight and an instinctive awareness of the meaning of the
Quran, which are the diving gifted qualities.
In addition to that, they (mic 4 =) lived with the Prophet

Muhammad(£54) and learnt their Deen (religion) directly from

him(4%%) . Many of them had not only memorized the Holy

Quran but also had full knowledge of when, where and why
different verses of the Quran were revealed. So they were, in fact,
fully aware of everything about the QuranSS.

So on the base of these reasons, whenever the first two sources are
found insufficient for Tafseer of any particular verse of the Holy
Quran, the sayings and the reports of Sahabah (p¢= &) =) are
given the highest priority and preference. Ibn Katheer (d.774 A.-H)
has reported in this regard as follows:

“If we do not find the commentary of the Quran in the Quran itself,

or in the traditions, we should turn to the sayings of the

companions who knew about it the best. This is because of the fact
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that they had witnessed the revelation and were aware of the
conditions and the true nature of understanding right knowledgc
and good deeds which they possessed”56.

If there is a consensus (Ijma) of Companions (¢ 4l (=) on the
explanation of a certain verse, the commentators follow just that,
and explaining it in any way, other than that, is not permissib1657.
By the way, if the (recorded) statement Qf companions (R.A) differ
in the interpretation of a certain verse, then the commentators who
come later examiné then in the light of arguments and determine as
to which interpretation or explanation can be given preference5 ! In
order to handle this situation, there is an important corpus of rules
and regulations already codified under the sciences of Usul-al-

Hadith and Usul-al-Tafseer...>".

Prominent Commentators among the Companions

T = Y N T N

According to Suyuti (d.911 A H), the following ten Sahabah =)
(s¢i= &) are most prominent and well versed in the field of
Tafseer™:

Abu Bakr 4= & o= (d.634/14 AH).

Umar Ibn al-Khattab 4= &1 o5 (d.644/24 A.H).

Uthman bn Affan 4= & = (d.655/35 A.H).

Ali Ibn Abi Talib 4= &) o, (d.660/40 A H).

Abdullah Ibn Mas’oud (4ie &l ) (d.653/33 A H).

Abdullah Ibn Abbas (4= &) =) (d.687/  A.H).

Ubaiy Ibn Ka’b (4= 4l o)) (d.640/20 A.H).

Zaid Tbn Thabith (4= &) o)) (d.666/45 A.H).
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10.

- I

Abu Musa al-Ash’ari (4 4l =) (d.662/42 A.H).

Abdullah ibn az-Zubayr (4 & =) (d.694/75 A.H).

Besides these famous ten Companions (psic &) =)) for their
profound knowledge of Al-Quran, the following companions dealt
in Tafseer, though comparatively less®":

Aa’ishah bint Abee Bakr (g & (o))

Anas Ibn Malik, (4= &) o3)) (d.711/93 AH).

Abu Hurayra al-Dawsi (4= &) (o)) (d.678 or 679/58 or 59 A.H).
Abdullah ibn Amr (4= &l ) (d.693/73 A.H).

Jabir ibn Abdullah («ie & o)) (d.693/74 A.H).

And Abdullah ibn, Umar ibn al-Aas (4 & =) (d.682/63 A.H).

. The Reports of the Successors (Tabi‘een)

After the Holy Quran, Sunnah of the Holy Prophet (SAW) and the
statements of his Sahabah (peic & o3)), the reports of the
Successors (4! ag=> ) are considered as a valid source of Tafseer.
Their reports (sayings) have great importance in this science. The
reason is that they took Tafseer from the Sahabah (pe= A g y)
who learnt it from the Holy Prophet Muhammad (£:£). In this
regard Imam Ibn Katheer says:

“ When the scholar (Mufassir) is unable to find the

Tafseer of any verse in the Quran, or in the Sunnabh,

or in the sayings of the companions (pie 4l (=),

then he looks to the Tafseer of the successors

(Tabi‘een) such as:
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1. Mujahid bin Jabar al Makki (d.722/104 A.H)
who had wonderful expertise in Tafseer®.
2. Saeed bin Jubayr (4! 4es) Al-kufi (d.714/95
AH)®,
3. Jkrama Abu Abd Allah al-Barhari (d.722/104
A.H). The freed servant of Ibn Abbas ( &
i)™
4. Abu Muhammad, Ata, bin Abi Ribah Al-Makki
al-Qarashi (d.732/ 114 A H)®.

5. Abu saeed, Al-Hasan b. Abi al-Hasan Yasar al-
Basri 4 4as (d.728/110 A.H)*.

6. Abu A’sha Masruq b. al-Ajda, al-Hamdani al-
Kufi (4 40 ) (d 694/75 A.H)Y.

7. Abu Abdur Rahman Tawus b.kaisan al-yamani
al-Hiwiari al-Jandi(4 4ss). (d.724/106 A.H) ®.

8. Abdul Aliya Rafai bin Mihran al-Riyahi( £ =)
aie) (d. 709/90 or 714/96 A.H)®.

9. Al-Rabib Anas al-Bakri, al-Basri, al-Khurasani
(4 4w ) (d. 756/139 A.H)".

10. Abu al-Khattab Qatada bin Di’ama al-Sadusi
(4) 4ns ) (d.735/117 AH)'' etc.
The statement of these Imams may be
mentioned and referred to for Tafseer”’”.

Imam, Ibn Taimeeyah explains why the Tafseer done by the best

generation after the Sahabah (asi= &) =) is closer to the truth than
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the Tafseer by the later generations. He says that they are free from
the defects found in the later generations, which are as follows:
Their expositions have not been influenced by foreign ideas.

b. They have not been affected by the political and theological
disputes that marred the Tafseer of the later generations.

c. They are for sure, the best and purest expositions of the Quran in
letter and spirit. -
Although there exists a difference among scholars whether or not
the statements of the successors (4l s¢ea)) are decisive In
Tafseer’".
According to Ibn Teimeeyeh: However their expositions carry
authority only when they are all in agreement. Where they differ,
no one view is binding over and above another, or for that matter

binding over the following generation”.

5. The Arabic Language

The Arabic Language is an important source for understanding the
sprit of Quranic Teachings because Allah (SWT) revealed his
message, the Quran, in the same language, as He says:
O (it (o Oy
1. (Inaclear Arabic Language).
%583 1483 G U 0
2 (We have sent it down as an Arabic Quran, in order that you may
gain understanding).
The righteous Companions (peie &l (=) and Muslim scholars of

the past have testified to the importance of learning this language;
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for instance it is reported that Ubay ibn Ka’b (aic 4l o= ) said:
“Learn Arabic just as you learn to memorize the Quran™’’.

So, keeping in mind this importance of Arabic language, it is not
appropriate for any one to declare himself as interpreter (Mufassir)
of the Quran, if he is not well versed and versatile in its Language.
There are several verses of the Holy Quran in the back ground of
which there happen to be just no attending circumstances of

revelation, or any juristic or scholastic question and in tafseer of
these kind of verses, the saying of the Prophet Muhammad (2542),
or the statements of the companions (s¢ie 4l = ;) and successors
(40 age> ) are also not reported. In this situation the only means
through which these verses can be explained is that of the Arabic
language, and it is on the basis of language alone that they are
elucidated. Besides that, should there be some difference in the
Tafseer of a certain verse, then in that case too, the science of

linguistics is used to run a test of veracity between every opinion’®.
5. Deliberation and Deduction

One of the Sources of Tafseer is “Deliberation and Deduction”.
The Quran consists of countless sciences and wisdoms. Hence, the
person who has been blessed with insight into the sciences of Islam
by Allah (SWT) and deliberations in it discovers new mysteries
and subtleties. Thus commentators describe the results and the
findings of their respective deliberations, but their mysteries and
subtleties are acceptable only when they are not against the above
mentioned five sources. So, when a Mufassir wants to describe in a

subtle point, or independent Judgment (Ijtihad) which is contrary
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to the Quran, Sunnah, Consensus ([jm‘a), language, or the
statements of companions and successors, or stands in contlict with
another principle of Shari’ah, that will then have no credence.
Some mystics had started to describe such mysteries and subtleties
in their commentaries but the research scholars of Islamic ummah
did not consider this trustworthy because the personal opinion of
any one against the basic principles of the Quran, Sunnah and
Shariah has obviously no weight”.

6. Tafseer of Biblic Origin (Isra’iliyyat)

»80 is defined as the narratives and

The term “Isra-iliyyat
information of Jewish and Christian origin which had infiltrated
into Islamic Community after lot of Jews and Christians accepted
Islam®'.

The Jews had their religious culture which originated from the
scripture Torah while the Christian had their religious culture
which originated from the Gospel®.

The Companions (s &) =) were hesitant in accepting every
thing from this source. They only accepted from them the details of
stories and narratives as the material which did not conflict with
belief and conformed to ahkam®.

The Companions (pes &) =) relied upon the Isra’iliyat very
little as a source besides using the other sources, for the
understanding of some topic of Al-Quran Al-Hakeem in more
detail like stories of the Prophets and their people®™. When the
period of Successors (Tabi‘un) came after 110 A.H, they took

much from the People of Scripture in the field of Tafseer, because

i+
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the number of these people, who embraced Islam, was increased.
From them, there was some great scholars of their traditions who
provided necessary information regarding their traditions to the
commentators of Al-Quran Al-Hakeem from Successors, like,
Abdullah bin Salam, (d.43A.H), Ka’b al-Ahbar, (d.32 A.H),
Wahab bin Munabbih (d.110 A.H) and Abdal-Malik bin abdal-
Azizi ibn Juraij (d.150 or 159 A.H)®.
Those commentators who came after- the Successors®® heavily
depended on Isra’iliyyat and described them in their commentaries
as Imam Muhammad Ibn Jareer Al-Tabari (d.310 A.H) did in his
Tafséer “Jami’al bayan ‘an ta’wil ayah al Quran ( Jisli o Jlad) aals
GIa sH®7
In short, Isra’iliyat were used very little for understanding of the
Quran by the Companions (a= 4l =) but more by the
Successors (4l ag«a ) and even more by succeeding generations®®,
Anyhow, this source has always been considered as a secondary
. source of Tafseer in situations only where it did not contradict with

the preceding sources.

The Validity of Isra’ilyat
There are many aspects of the Quran which can be explained by
relgerring to Isra-iliyat, when there is common ground “etween the
Quran and the other traditions. However, the information taken
from such sources cannot be considered sound according to the
standards of ilm al-hadith, unless traced back of the Prophet (5:%)
himself and his companions (e¢ie & =)® The Prophet
5

2%



Muhammad (#5%) has already cautioned and admonished
Muslims against this source of knowledge:

Narrated by Abu Hurayrah (4= &) =)), the People of the
scripture (Jews) used to recite the Torah in Hebrew and they used
to explain it in Arabic to the Muslims. On this the Allah’s Apostle
recited the Quranic verse: “Do not believe the people of the
scripture or disbelieve them, but say: we believe in Allah us”
(2:136)™.

Likewise, Ibn Mas’ud (4ie 4 o)), the well-known companion is
reported to have said: “Do not ask the ahl-al-kitab about anything
(in tafseer), for they cannot guide you and are themselves in

error’”L.

Kinds of Isra’iliyyat and their Rules
Hafiz ibn Katheer (d.774 A.H), who is one of the authentic

Mufassir of the Holy Quran, has mentioned the following three

kinds of Isra’iliyyat:

1. Approved by Shariah

This is a narration that has confirmation from the Quran or the
Sunnah. This type is completely acceptable to narrate and believe
in. An example of this is the story of Musa (2wl 4d=) with the
Cow. This incident is the reason for naming of Surah Baqarah.
This kind of narrations that exist in the Bible can therefore be

completely accepted.
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2. Rejected by Shariah
This type of Isra’iliyyat is one that is in contradiction with the

Quran, Sunnah, or any general principle of the Shariah. An
Isra’iliyyat of this type cannot be used for narration whatsoever.
There are narrations in the Bible, wherein some of the Prophets go
drunk and committed incest. In Islam, the Prophets are the best of
the society and wouldn’t stoop to such levels. Therefore, such
narrations are in clear contradiction of the Shariah and must be
rejected.

3. Unspecified by the Shariah
This is a type of Israeeliat that has not been mentioned by an
Islamic reference. For this type, we cannot accept it with full
confidence, nor reject it with full confidence. Hence, it is of a
neutral category. An example of this is the details found regarding
the young men in the cave (<) lawal), such as their names, and
the description of their dog. Such detail wasn’t mentioned in
the Quran or the Sunnah, so therefore, we neither deny completely,
nor accept the narration completely”?.
There is, however, a difference of opinion among scholars whether
or not reporting such narrations is permissible. Hafiz Ibn Kathir
has given the decisive word by saying that r=porting these is
permissible all right but doing so is useless because they cannot be
taken as authentic”

Conclusion

From this research article it can be concluded that:
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The word “Tafseer” means to explain the apparent meaning and
“Tawil” means to deliberate the hidden meanings of the letter,
words, verses and Surah of Al-Quran Al-Hakeem.

Tafseer has great importance among the Islamic Sciences because
of its direct relationship with the word of Allah Almighty.

The first commentator of Al-Quran Al-Hakeem is Muhammad
(Alys) and the first commentary is the Hadith and the Sunnah of
him (i58).

The reliable sources of Tafseer are: Al-Quran-Al-Hakeem, Hadith
and Sunnah of Muhammad (i), Reports of the Companions
agic 4l o and the Successor (4 aees ) and the kind of Isra’iliyat

which are approved by Islamic Shariah.
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