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The Qualities of an Islamic Da’i

Prof. Dr. Khalid Alavi'

Da’i is a person who invites people to a particular
message and therefore, da’i ila-Allah is one who invites
people to Allah. All the Prophets and Messengers of Allah
were da’is as da ‘wah ila Allah was the duty of every Prophet.
Apart from individual references the Qur’an has described
da wa as their duty in general. It says:

Ve sellall | gty b1 g OF Y puny ol IS 3 Lty Ay
For we assuredly sent among every people a Messenger (with the

command) to serve Allah and eschew evil”

For Noah the Qur an says:

Y. GO peda Yoo a1 o @l oS aaily oy Sy (SR
I but convey to you the duties of my Lord’s mission; sincere is my advice

to you and I know from Allah something that you do not know.

The same subject is repeated through Prophet Hud

with slight difference of words: : ;
¥ ol ol (ST

I am to you a sincere and a trustworthy advisor.

Prophet Muhammad (Pbuh) is the supreme example of a da '
for all ages. The Qur’an has described him in an unequivocal
way.

*. Director Shaikh Zayed Islamic Centre
1- Al-Qur’an 16/36

2- Ibid, 35/45-46

3- Ibid, 12/108
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O Prophet : Truly we have sent you as a witness, a bearer of glad tidings

and a warner, and as one who invites to Allah by His leave and as a Lamp

~ Spreadinig Light :

D1 Oy oadt gy Ul 3o Jo 81 1 1gel o 0da 13D
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You say: This is my way: I do invite unto Allah on evidence clear as the

seeing with one’s eyes, I and who ever-follows me. Glory to Allah and
never will I join gods with Allah.

1 bl ally Vool ada 8Ty, &1 weh Of o R
Say: l am commanded to worship Allah and not to join partners with Him.

Unto Him do I call, and unto Him is my return.

Allah sent his messengers and Prophets as da’i to
human kind so that they could not have any excuse on the day
of judgement:

OS5 o ) g e i) e ol 063 I (o pin g o s S
Vcé‘.n.‘..gr J R 4‘35 |
Messengers who gave good news as well as warning that human kind,

after (the coming) of the messengers, should have no plea against Allah:
For Allah is exalted in Power Wise.

Addressing to the people of the Book, Qu¢'an has
made special reference to the Prophethood of Mohammad
(Pbuh). It is mentioned :

4- Ibid, 33/45-46
5- Ibid, 12/108

6- Al-Qur’an 13/36
7- Ibid, 4/165
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0] Peoplé of the Book: now has come unto you, making (things) clear unto
you, our Messenger after the break in (the series of!)our messengers, lest
you should say: there came unto us no bringer of glad tidings and no
wamner (from evil) but now has come unto you a bringer of glad tidings

and a warner (from evil).

Prophet Muhammad (Pbuh) is the last one in the line
of these da'is and therefore the nature of his da’wah though
similar in basic substance but is different in its scope. Earlier
da’is addressed their communities according to their capacity
to absorb it and Prophet of Islam communicated to humankind
according to the level of understanding bestowed upon it by
Allah (SWT)

Dawah of the Prophet of Islam ‘ therefore, is not
concerned with national, communal or regional requirement it
 is rather related to human kind and their requirements. Islam
fulfills individual and collective needs of whole humankind
and does not limit its scope to narrow national or
geographical demands. The Prophethbo_d of Muhammad
(Pbuh) has two dimensions of da'wah special and general.
special da'wah was for the Arabs because they were the first
addressee of the call. The language of the Prophetic message
was Arabic and the Prophet was from amongest the Arabs.

The Qur’an has explained this aspect in the following verses. .

8- Ibid, 5/19
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And this is a book which we have sent down, bringing blessings and
confirming (the revelations) which came before it: that you may warmn the

Mother of cities and all around her.
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These are the verses of perspicuous Book. We have sent it down as an
Arabic Quran, in order that you may learn wisdom,
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And this Book confirms in the Arabic tongue to admonish the unjust aﬁd
as glad tidings to those who do right

The Arabic characteristic of the Qur’an is repeatedly asserted
by the Qur’an'® which is a special reference to local situation

in which the message was revealed.

The general dimension of his Prophet hood is meant
for whole of humankind. It was this level which requir‘ed
delegation and representation and therefore, an Ummah was
raised to represent the

Prophet in his da'wah work. This duty was delegated to
Ummah for there was no Prophet to come after the last
Prophet. Allah has commanded the Ummah to do the da wah
work which was done by the Prophet.

9- Al-Quran 6/92

10- Ibid 12/1-2

11- Ibid 46/12

12- Tbid 16/103; 26/195; 41/44; 13/37; 20/113; 39/28: 41/3; 42/7, 43/3;
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Thus we have made of you an Ummah justly balanced that you might be

witnesses over the nations. And the Messenger a witness over yourselves.
Moa ) o sl oSy ot et A JB Bolgs pn ST 5 ol 3
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Say; what thing is most weighty in evidence ? say: Allah is witness
between me and you: This Qur’an has been revealed to me that I may
warn you and all whom it reaches. Can you possibly bear witness that
besides Allah there is another God. ? Say: “Nay” I can not bear witness:

say: But in truth He is the one God and I truly am innocent of (your

blasphemy of) joining others with Him:

The Ummah being representative of the Prophetic duty is
responsible for da'wah work. This collective responsibility

has been explained in the following verse:-

PSS e 04y By ally 05 pU il cor il 5 oS
' ' Yo .4l sy,
You are the best of peoples, evolved for mankind, enjoining what is right,

forbidding what is wrong and believing in Allah.

This collective responsibility can be taken up by some
‘people who are capable of doing the job if the whole Ummah
1s unable to perform it. The Qur’an has referred to such a

group in these words:

13- Al-Qur’an 2/143
14- Ibid 6/19
15- Ibid 3/110
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Let there arise out of you a group of people inviting to all that is good,

enjoining what is right, and forbidding what is wrong: they are the ones to

attain felicity.

The above mentioned verses show clearly that the
Ummah is Da’i as a collective entity. However, individuals
and groups can take up the job and become da’is. Some
people have misunderstood this Qur’anic injunction and have
taken up the view that da’wah is wajib kifayah meaning
thereby that it will suffice to all if it is done by some one from
amongst the community. Ibn Kathir has removed this
misunderstanding by stating:

SO Mg ddaze el adn e B3 O ST OT AN oda e 3 peaill g
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And the objective of this verse is that there should be a group
of Ummah who has this purpose in their mind, though it 1s
obligatory for every member of the Ummah according to his
ability. This is testified by a saying of the Prophet recorded
by Muslim. Abu Hurayra is reported to have said that the
Prophet said, “He who amongst you should see something
abominable should modify it with the help of his hand; and if
he has not strength enough to do it, then he should do it with

16- Tbid 3/104
17- Tbn Kathir, Tafsir, 2/195-196
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his tongue; and if he has not strength enough to do it, then he
should (abhor it) from his heart, and that is the least of faith.

Fakhr al-Din Razi commenting on this verse has

elaborated this point further by saying:
ok Gaanall G g " O] sload) 10N B oS
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§AA) 58 039y D5l 0y b Wl o el 5 2 1) B
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There are two opinions about the interpretation of the word _r ~one
openion is that the word ¢ (_*  here is not for portioning ” the
holder of this view base their openion on two arguments Firstly Allah
(SWT) has made enjoining of good and forbidding of evil obligatory for
the whole Ummabh as evident from his command in the verse: your are the
best of people, evilved from mankind, enjoining what is right, forbidding
what is wrong.

18- Mafatih al-Ghayb, 8/177-178
19- Ahkam al-Qur an, 4/165-170
20- Abkam al-Qur an, 2/29
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Secondly, every one who is obliged to observe the precepts of Shari a is
obliged to enjoin good and forbid evil, either by hand, tounge or heart.
And it is encambant upon every one to protect himself from haram. When
this proposition is proven we say that the-meaning of this verse is that you
be the Ummah which calls people to goodness, enjoin good and forbids
~evil. As for the word “min” it is for explanation u\:s here and not for
proportioning , as it is in the words of Allah: But Shun the obomination
of idols”. Al-Razi has mentioned another openion that the word L)" L
here is for proportioning because there are people in the Ummah who are
neither able to do da'wa nor have the powers to énjoin good and forbid
evil. Talking about the holder of this openion he further said that this
obligation is especially related to the ‘u/ama’ for da'wa to goodness has a
prerequisite of the knowledge of goodness and evil. It therefore. is proven
that this obligation is meant for ‘#/ama’ and is not meant for the ignorants
and the ‘ulama’ are a portion of the Ummah. The same interpretation and

openions have been mentioned by al-Qurtubi and Jassas.

Any individual or group who has the intention of doing
da 'wa work must fulfill certain requirment and should possess
 these qualities which are essential for a da’i. Some of these
qualities are mentioned below: -

FAITH (ola)

The most important quality of a da’i is his faith in the
- message that he is going to preach. Without a strong faith a
da’i becomes a joke among the people. With reference to the
~ Prophets the Qur’an says:

Sy U ool O gniliy iy ool 51 8 g IV AT
(STh @\ﬁbb&i}\.&t“)@)gd..w)&a.\?iq‘.gdﬁqdd.”ﬁ:f)
Y\ & pall Sty

21- Al- Qur'an, 2/85
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The Messenger believes in what has been revealed to him from his Lord,
as do the men of faith. Each one (of them) believes in Allah, His angles,
His Book and His messangers “We make no distinction (they say)
between one and another of His messangers™ And they say: we hear and
we obey. (We seek) your forgiveness, our Lord and to you is the end of all

journeys.

Prophets as first dais have deep faith in their message
and Allah (SWT) bestowed upon them faith and strengthened
it by inspiration, providing spiritual experience revealing to
them secrets of His creation with the convincing arguments.
Examples of such faith can be found in the Qur’an and by
providing ahadith.Thé Qur’an says:

BB oS! al ash vyﬁio};yo)c.udm.woig@@ws%
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Say: I am forbidden to worship those-other than Allah- whom you call
upon say: I will not follow your vain desires: If I did, I would stray from
the path, and be not of the company of those who receive guidance. Say:
“For me, I (work) on a clear sign from my Lord, but you reject Him, what
you would see hastened, is not in my power. The command rests none but
Allah: He declares the truth and he is the best of judges.

A da’i must have a conviction and an unshaken faith in
his da wah and according to Qur’an the Prophets were gifted
with such faith. Going through the arguments of the Qur’an
one can see such faith shining in the hearts of the da is. This

22 - Ibid, 6/56 - 57
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overflowing strenth of faith is examplified in the story of
Abraham narrated in the Qur’an: '
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Behold: Abraham said. “My Lord! Show me how you give life to the
dead”. He said, dont you believe” ? He said, yes, but to satisfy my own
understanding.” He said, “take four birds: tame them to turn to you: pu a
portion of them on every hill, and call to them: they will come to you
(flying) with speed. Then know that Allah is Exalted in Power Wise,

A similar request was made by Moses to see Divine
self with his own eyes. Qur’an has stated this incident in the
following words:

7 I8 sl g oy JB ) aalSTy EL e sl Uy
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When Moses came to the place appointed by us, and his Lord addressed
him. He said, “ O my Lord: show yourself to me that I may look upon
you”. Allah said, “By no means can you see me (direct) But look upon the

mount, if it abide in its place then shall you sec Me”. When his Lord

mainfested His glory on the Mount He made it as dust. and Moses fell

- downtma swoon. When he recovered his senses he said: “Glory be to

You. To You I turn in repentance, and I am the first to belicve.”

23- Al-Qur’an 2/260
24- Ibid 7/143
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Apart from the personal experience' of the Prophets
Qur’anic arguments on the true nature of the message 1S
another attempt to strengthen the faith of the believers. One of

such argument is given in the follwing verse of the Qur’an:
BwlS ) iy @b O g g3 o0 O oy ol g ‘3;-\ 8485 ‘d%
Yo . e 39l o sles Loy addly 4o Loy ol ald oll) 1) adS”
For Him (alone) is prayer in truth: any others that they call upon besides
Him hear them no more than if they were to stretch forth their hands for

water to reach their mouths bbut it reaches them not. For the prayers of

those without faith is nothing but (futile), wandering (in the mind).

The faith is an essential quality for a da’i as well as for
a real believer. The Prophet is reported to have said:

Arg o oS o s el ) o 1 gy OB 206 il
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It is reported from Anas that the Messanger of Allah said, “there are
three qualities for which anyone who is charactenised by them will relish
the savour of faith: that he loves man and he does not love him but for
Allah’s sake alone; he is to whom Allah and His messenger are dearer
than all else. He who prefers to be thrown into fire than to return to

unbelief after Allah has rescued him out of if.

Such strong faith is the need of every Muslim and it is .
more essential for a da i because he 1s going to be an example
for those who accept message.

25- Al-Qur’an 13/14
26- Muslim, Al-Jami', K, al-Iman, bab Bavan Halalwat al-Iman 1/33
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It was the faith of the Prophet (Pbuh) which made him
steadfast against all odds. When the Prophet started his
mission the Qureish were furious about the preaching of
Islam. They went to his uncle Abu Talib and said”.
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O Abu Talib! you have an old age privilege and an honour and position
among us. we asked you to stop your nephew but you did not. We do not
tolerate our fathers to be abused. our wisdom is stultified and our gods are
ridiculd. Either you stop him to do that or we fight with him alongwith
you the time that one of the partics is perished. Abu Talib summoned the
Messenger of Allah and said, “O son of my brother: Your people come to

me and said such and such thing. So have pity on me and yourself and do

not put on me a burden which I cannot carry. The Messenger of Allah felt

27- Sirah, 1/284-285
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a change in the attitude of his uncle and he felt that he has become weak to
help him and stand with him. The Prophet said, “O uncle: by God if they
place the sun in my right hand and the moon in left hand so that 1 leave
this matter I would not leave it until Allah make it victorious or I am
perished in this. Tears were in the eyes of the Prophet and he cried. He
stood to leave when Abu Talib called him and said to him “come here my
nephew”. The Prophet went near him he said, “O son of my brother say

what ever you like I will never hand over you to the enemies for anything.

The above statement manifests the strength of
Prophetic faith in odd situation. To remain firm in the
situation of suffering and persecution can only be possible

with the strength of the faith one possesses.

The Prophet was commanded to ask Allah for more
knowledge because the more knowledge you have the more

strength you get in your faith.

KNOWLEDGE AND DEEP UNDERSTANDING

Knowledge and understanding of the nature and
various aspect of da’wah is an essential quality for a dai. In
fact understanding is the first requirement of the job. It is
even prior to faith, because faith needs an understanding for
its basic element. Allah (SWT) established the superiority of '
Adam over angels through knowledge. The Qur’an has '
summed it up in the following verse:

s.Lr'b SFJJ“‘ JLad LSS &9 —P 5 H l@.lf el e:T Hﬁ}%’
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28- Al-Qur’an 2/31
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And He taught Adam the names of all things: then he placed them before
the angels andsaid. “Tell me the nature of these if yo are right.” They said
glory to you; of knowledge we have no save what you have taught us: in

truth it is You who are perfect in Knowledge and Wisdom.

The Prophet was commanded to ask Allah for more
knowledge the more knowledge you have the more strength
you get in your faith. In a verse the Prophet supplicates his
,Lord for increase in knowledge

Hém@) u) Je;%
And say: O my Lord advance me in knowledge

Knowledge and understahding is the cirterion of
preference in human race. It is always knowledge which
bestowed leadership upon those who possessed it. The Qur’an
has stated this fact in the realm of faith and obedience. It says:
AT S Ly 0 gl g O prales o (8 gy o B
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Say: are those equal, those who know and those who do not know?. Tt is
- those who are endowed ‘with understanding that receive admonition.

Even among the believers, those who possess

knowledge, are given preference over those who do not.
O gy g 1y oy all 111l g oSCan wu.m:mgﬁ%

Allah will raise up to (suitable) ranks (and degrees) those of you who
believe and who have been granted knowledge And Allah is well

acquamted with all you do.

29- Ibid 20/114
30- Ibid 39/9
31- Ibid 58/11
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There is no God but He: that is the witness of Allah, His angels and those

endowed with knowledge, standing firm on justice. There is no god but He
the Exalted in Power, the Wise. :

This verse tells us that the understanding of faith can
not be developed without knowledge. Those who possess
knoWledge are made witness of tauhid alongwith the angels
and Allah himself. The verse indicates that knowledge is the
basis for accepting and witnessing of faith. At another place

Qur’an has put knowledge as a source of understandmg faith:
P_Lu W)y ULJJLUWM)JAJJWUAH\ PRV ,.Lpu%
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Know therefore, that there is no god but Allah and ask forgiveness for
your faults and for the men and women who believe: For Allah know how

you move about and how you dwell in your homes.

Since knowledge is essential for the understanding of
faith it is also a prerequisite for da'wah work, therefore
seeking knowledge remained a top priority among the
Muslims. The Prophet (Pbuh) said:

- Jaly Sy 1 0] 1J0 o WSS e S syl e dladl Jad
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The excellence of a learned over a worshipper is like any excellence over a

lowest amongst you. Then he said, Surely Allah and his angels and

deweller of heaven and earth even an ant in its chamber including the fish

pray for the betterment who teaches beneficial sciences.

32-Tbid 3/18 .
© 33-The Qur’an 47/1
34- Tirmidhi, K. al-‘Ilm. bab ma ja'a fi Fadl al-Figh, 5/50
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The Prophet (Pbuh) is also reported to have said:
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Anas reported that the Prophet said “whosoever went out to seek
knowledge has gone to the way of Allah till the time'he comes back.”

- UNDERSTANDING

For the Prophets the knowledge and understanding
came from Allah (SWT) directly. They were especially
trained by Allah for the job and were alWays guided by Him.
They were not only given.revealed knowledge but also were
gifted with a special faculty of wisdom and discernment.
Since a common believer is not blessed with Prophetic
qualities he therefore, has to depend upon revealed Book and
Prophetic model. A Muslim has to have a deep understanding
of the Qur’an, sunnah and the practice of trustworthy and
pious generations of early Muslims. Without a deeper
understanding of the examples of the best generations (khayr
al-Qurun) a da’i is liable to commit blundrs. The Prophet is

reported to have said:

YNk ol 3 g5 0g A

My time is the best of all periods then closer to it and then closer to that.

35- Tirmidhi, K. al-Tim__bab Fadl-Talab al-‘Iim, 57/28
36- Bukhari, K. Bad’ al-Khalq, bab Fada’l Ashab Nabi, 4/189
Tirmidh, K. al-Fitan. ma Ja’a fi al-Qarn al-Thalith, 4/500
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Reflecting on the Qur’an is one way of getting deeper
understanding of the path of da'wah Qur’an says:
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(Here is) a book which we have sent down unto you, full of blessings, that

they may meditate on its signs and that peole of understanding may

receive admonition.

Through reflection on the Qur’an a da i is able to gfasp -
the purpose of the communication of the Lord with His
creation. It makes him aware of deep relation between the
creater and the creation. Without reflection one can not
unfold the complexities of this relationship. The Quran says:

YA AT O J8 e o OT A1 Oy iz Nl
Do they not then eamestly seek to understand the Qur’an, or are their
hearts locked up by them. :

The other sources is the sirah of the Prophet and
examples of the companions of the Prophet and successive
generation to the companions. Their examples serve as a
guiding light in the path of da wah ila-Allah.

The Qur’an has directed the believers to follow the example
_ of the Prophet by saying:

Jr’ﬂ\ fﬂ‘)“““)’j"xgg,lw‘j-” AMJ‘,..»)‘_QPS.‘UKM%
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37- Al-Qur’an, 38/29
38- Ibid 47/24
39- Al-Quran, 33/21
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You have indeed in the Messenger of Allah a beautiful pattern  (of
conduct) for any one whose hope is in Allah and the Final day, and who

engages much in the praise of Allah,

A da’i therefore, by following the example of the
Prophet and studying his method can strengthen the under
standing of the message of da'wah. Islamic da'wah never
succeeds if a da'i ignores the beautiful pattern of the Prophet.

A da’i for the understanding of da‘wah work, has to
study and benefit from the experiences of the Companions of
the Prophet and successive generation. The Companions in
particular were the people with whom Allah was pleased and
favoured them with His mercy. The Qur’an reports about a
group of Companions who received Allah’s favour in these
words: ;
sl Lo o ad 8 ) o gl ) e 1 o8 ) ) AT
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Allah’s good pleasure was on the Beiievers when they swore fealty to you

under the tree. He knew what was in their hearts, and He sent down

Tranquility to them: and He rewarded them with a speedy victory.

The Qur’an describe them as a examples for the
believers in their faith,

RO 3 o LEB 1) 5 O)g 1 gl aa) b g guiel Lo fus | el Oy
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So if they believe as you believe, they are indeed on the right path: but if

they turn back, it is they who are in schism.

~ 40- Ibid, 48/18
41- Al-Qur’an, 2/137
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The Compamons enjoyed not only the company of the
Prophet but also saw him leading a model life. They were the
People who became a model to be followed. As a mortal he
was aware of the end of the process of revelation therefore he
instructed his community to follow the Book of Allah and his

sunnah. He 1s reported to have said:

I am leaving amongst you two things, you will never go astray if you hold
them fast: the Book of Allah and my sunhah.

It is also reported from him that he said:

£F gl ki) I el Ay i WSCad

You must follow my sunnah and sunnah of the rightly guided caliphs.

For a non Prophetic da’i deeper understanding of the
message will always depend upon a thorough understanding

of these sources. This is a common course of action for every
da'i of the Muslim Ummah.

1-CLOSE RELATIONSHIP WITH ALLAH

Another important quality of a da’i is his close
relationship with Allah, his trust in Him and reliance upon

42- Muslim, K. al-Hajj, bab Haj al- Nabi, 4/41; Abu Dawud, K. al- Manasik,

bab sifah. 2/462; Ton. Maja, K. al-Manasik. bab Hajj al-Rasul, 2/1025.

43- Tbn Maja, al-Muqaddimah, 1/16; Tirmidhi, K. al- Ilm, ma Ja'a fi'al-Akhdh
5/44: Abu Dawud, K. al-Sunna, bab fi Luzum al-Sunna, 5/14; Jami'Bayan al-
‘Ilm, 2/180
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him. Religious life in its personal dimension is fruitless
without a communication with Supreme being. It is a
fulfilment of one’s spirituality on one hand and an ancher in a
stormy situation on the other. The Qur an uses an illuminative
and comprehensive term “ma‘a” to describe the nature of
human divine relationship. When Moses took the Israelites
out of Egypt and was followed by the Pharaoh’s host. They
were pursuing them and the Israclites saw the danger
approaching nearer they cried! “we are sure to be overtaken”
The faith of Moses stands in strong contrast to his people. His .
relationships with Allah and his trust in Him was so strong
that he did not waver. He was sure that Allah will surely. show
him a way to escape and the people will be protccted. The
Qur’an has recorded Moses strength of faith in the wake of
extremely dangerous situation in the following words:

t¢ .%ﬁ%@)@bl}\fd@%ﬁ

(Moses saidj By no means my Lord is with me soon will He guide me,

Moses used his closer link with his Lord to satisfy his people.
He was aware of this closeness for he was assured of it at
time of his appointment as Messenger of Allah. Both Moses
and Aaron expressed their fear at the time of their

- appointment as Messengers:

¢o cé‘sv.hd\_,\w&ﬁmdlﬁhlh)%

They (Moses and Aaron) said. “our Lord we fear lest he hasten with

insolence against us or lest he transgress all bounds.

45 Ibtd 20/45
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Allah assured His closeness with them and this presence by
saying: '
| AN fly ael LS 1 BEY JB)
He said, fear not for I am with you I hear and see (everything)

The word ma’iya ( ™ ) indicates closeness with
Divine -being which was based on divine ‘assurance already
experienced by Moses. When Prophet Muhammad (Pbuh)

- was compelled by his opponents to leave Makka he with
Allah’s permission migrated to Madina. When the news of his
departure reached Qurayash they were furious. They wanted
him to be killed, therefore they announced reward for his
capture. A party was sent also to pursue him and capture him.
The Prophet and his close Companion Abu Bakr had taken
refuge in the cave of Thawr. They concealed themselves for
three nights. The enemies were prawling around in great
number in fruitless effort to capture them. The Quraysh party
actually reached the extreme of the cave but were unable to
enter it. It was at this occasion that Abu Bakr expressed his
anxiety and the Prophet consoled him by declaring Allah’s
closeness with them. The Qur’an has stated Prophetlc
confidence and Allah’s response in the following verse:

‘zgmaigy1¢u1})_a§&_im@fs;m\a,mu.eajﬁ_.:'ﬂ%
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46- Ibid 20/46
47- Al-Qur’an 9/40
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If you help not (your leader) for Allah did indeed help him. When the
unbelievers drove him out he had not.more than one companion. They two
were in the cave and he said to his companion “Have no fear for Allah is
with us™ Then Allah sent down his peace upon him and strengthened him
with forces which you saw not and humbled to the depths the word of the
unbelievers. But the word of Allah is exalted to the heights. For Allah is
exalted in might Wise.

The faith provided them with peace of mind and Allah
gave them safety and protection. They reached Madina, and a

glorious chapter was opened for Islam.

The Prophets were chosen people therefore they were
experiencing this relationship every now and then but for a
common da’i this can be achieved through worship and

prayer.
Z-WO_RSHIP

Worship is an important source for the attainment of
the nearness of Allah. Prostration is an essential element of
ritual prayers and it has been described a mean to achieve

divine nearness. The Prophet (Pbuh) was thus commanded.

iA.%q;&ij .u,z..»s,%,

But bow down in adoration and bring yourself closer (to Allah).

48- Al-Qur’an 96/19
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%he Prophet (Pbuh) has informed us about the

__significance of prostration in these words:
O4Ss bo 3 1oy ke &) oo i J gy JUB 2 JG PPN
€9 cledl 13 sSTB Urle pagay 0 !
Abu Hurayrah reported: The Messenger of Allah said:The nearest a

servant comes to his Lord when he is prostrating himself, so make °

supplication (in this state)

worship is a way to come closer to Allah (SWT) and
thus one develops love and trust in Allah (SWT). In one of
Hadlith Qudsi this closeness has been explained in a unique
way. Following is a portion of long narraﬁon:

A o S e S8 et o B gL Sl Ry gde Ve

Ol g it gl g Ly oy (31 oy 4y o1 0 g
O v wideY 3zt o g ardacy Sl
My servant keeps on coming closer to Me through performing nawafil
(doing non obligatory prayer and good deeds) till I love him, when I love
him, I become his sense of hearing with which he hears and his sense of
sight with which he sees, and his hands with which we graps and his foot
with which he walks and if he asks me I give h1m and if He asks my

protection, I protect him.

3-Du’'a

Du’a plays an importan role in suengthemng a close
relationship of human being with his creater. Du'a is only an
expression of the servanthood and submission of a person but

49- Muslim, K. al Salat, bab ma yugal fi al-ruku‘ wa’al-sujud, 2/49-50
50- Bukhari, K. al-Rigag, bab al-Tawadu’, 7/190; Musnad, 6/256
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also an acceptance of the power of an absolute authority, and
unlimited mercy and forgiveness of Allah (SWT). Du ‘a links
a person with Allah and soften his heart for doing good to

others.

A da'i through dua attains closeness of Allah and
sofistication of hearts and mind Du’a is to seek continuous
guldance and help from divine source in all situations and
circumstances. The Prophet in various utterrances explained

the usefulness of du'a He said du a is the essence of worship
("w\.,} \c\)))Elaborating it further he said:

CRRNPCSRGE SppTal oSy JBy 113 o Balal) g2 slelt O)
Surely du a is worship and then recited the Quranié vers: And your Lord

says: “call on Me I will answer your prayers.

Since a da’i is always working for Allah therefore, he
can face a terrible situation in which one is confused and does
not know the way out. It is du'a which helps and guides him
through that situation. Qur’an has given the characteristic of
those who are closer to Allah (SWT). They are the people
who remain in touch with their Lord through du'a. Qur’an

says:

oY ,«é\.u.b_, Uyﬁ)ufﬁeLA‘uﬁﬁ}’@w%

Their limbs do forsake their beds of sleep, the while they call on their
Lord, in fear and hope.

51- Tirmidhi, K. al-Du’a, bab ma Ja'a fi Fadl al-Du’a, 5/456
52- Al-Qur’an, 32/16

S
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And keep thy soul content with those who call on their Lord morning and

evening, seeking His Face.

The Prophet has encouraged believers to engage
themselves in du’'a because they would be able to get the
bounty of Allah (SWT) He is reported to have said:

,L_!ama;t_,du_.aﬂh_};_..{ok__q:mopwwﬁmp
Ofc;ﬂj‘

Ask Allah (SWT) for His favour and grace. Surely‘ Allah loves to be
asked. And the best worship and prayers is to wait for pleasure and
comfort.

Worship and prayer brings a da i so close to Allah that
he forgets his difficulties and is completely absorbed in the
love of Allah. Every step he takes and every word he utters
become source of pleasure and joy. Becuase of the love of
Allah and his devotion to him he faces all difficulties with
smile, courage and resolve

53- Ibid, 18/28
54- Tirmidhi, K. al-Du’a, bab Intizar al-Faraj, 5/565
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PATIENCE AND PERSEVERANCE

Patience and perserverance are the essential qualities
of a da’i. No da’i can withstand the difficulties and sufferings
in the way of da ‘wah unles he possesses these qualities. The
Qur’an has used sabr ( (»~#) ) and istigamah ( il )to
indicate these qualities.

SABR ( )

Originally sabr meas to refrain, abstain and desist. The
Arabs say ( QM"\}L_,_U)S’ which means he refrained from
something. Al- Jawhan is reported to have said: patience is to
control oneself at the time of anguish and anxiety.
According to Tbn Manzur patience is antonym to anguish.”’
On the basis of linguistic meaning one can say that a person
who has controlled himself in difficult circumstances,
refrained from being impatient and kept himself steadfast in

dangerous situation would be called a patient person.

The Qur’an has used this word in this sense. For
instance describing the attitude of unbelievers and their

continuous refusal to the call of the Prophet Qur’an says:
oA e Upwr 0T N ¢ Ladl e Lhiad 5187 O

55- Lisan. 4/438
56-bid, 4/438

57- Ibid,

58- Al-Qur’an, 25/40
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He indeed would WeIl-nigh have misled us from our gods, had it not been

that we were constant to them,

At another place it is said:

08 31 1 5 (o5 Wa OF (SGT e 19 ol g 1 pal 01 ggas ALY 3t
And the leaders among them go away impaticntly saying walk ye away

and remain constant to your gods for this is truly a thing designed (against

you).

Although this word has been used in the Qur’an in
these meanings, however, a slight difference in the shades of
meaning can be observed. For instance it is used for waiting
for an appropriate time, not to be impatient to face the
difficulties bravely, to ignore and to be steedfast and to do the
needful inspite of all difficulties and obstacles.

If we look at all these meanings it becomes evident that
the spirit of the term is to control and resist. There are
moments in the lives of the individuals and nations when they
are faced with failures or enjoy a success. These are the
moments of their test, either they show control over their
senses and strength of their character or they loose patience
and destroy everything. The Qur’an has beautifully analysed
the psychological condition of humans under such
circumstances. The Qur’an says:

Aay slons oL8S g 3 4 g Wil s i o iy OLLIY) WBST
Vg e ol VY g o )l g St (b o g weas 6l o
T eood-Lally },L;,_p 3

59- Tbid. 38/6
60- Al-Qur’an, 11/9-11
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&
If we give man a taste of Mercy from ourself and then withdraw it from

hﬁn, behold: ke is in despair and blasphamy. But if we give him a taste of
our favour after adversity has touched him, he is sure to say, “all evils
have departed from me; behold! he falls into exultatlon and pride.-Not so
do those who show patience and constancy and work righteousness; for

_them is forgiveness and great reward.

The Qur’an while describing the characteristics of the
Prophets mention with special importance the quality of

patience in them.®' =1

A student of the Qur’an will notice that the Prophet of
" Islam has been commanded by Allah (SWT) to be patient in
- all circumstances. For instance it says:

HJM‘U—”‘HJJ-)M@—“J Ol e o gt
Y.l f

Therefore be patient with what they say, and celebrate constantly the

praise of your Lord before the rising of the sun and before its setting.

- Af another place the Qur’an says:

i eﬁyﬁjmcﬂ}uuwuu@&ﬂu

Now await in patience the command of your Lord for verily you are in our

eyes and celebrate.

e 61- See: Al-Qur’an, 3/146, 32/24, 12/18, 38/44, 37/103 :
62- Al-Qur’an, 20/130 -
63- Ibid, 52/48
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The Prophet of Islam was commanded to adopt patient
attitude as earlier Prophets had adopted it. It says: :

wf.,éwyjyjiygﬂu,lyﬁusﬂa

Therefore patiently persevere, as did all the Messengers of unflexible

purpose: and be in no haste.

Patience has a special place in the ethico-moral aspects
of the Prophetic personality. The social conditions in which
he started his da wa and the difficulties and the challanges he .
faced have no parallel. It was the quality of paﬁence that
enabled him to face the opposition of the Qurayshites and the
hardships created by them. Hadith and biographical sources
are full of the detailed accounts but we confine ourself to a

few examples.

The polytheists of Makka were exercising all sorts of
pressures to stop the Prophet (Pbuh) from da'wah work.
Physical torture and persecution were the obvious choice.
Weaker foliowers were the easy targets but the Prophet was
no éxception. Bukhari has recorded an incident -whick shows
the gravity of the situtation. He has recorded it at various
places and narrated it from Abdullah b. ‘Amr b. al-‘As and
‘Amr b. al-°As. Following is the full account of the incident:
il (g e ol (g e o I 1B ) 3y 8 e

: J._.mssga_,ﬁxﬁo‘;gm@dmgdﬁ_%duoﬁrmw;ﬁ
Al JBU6 sy L afind aie d g o p lame Jf o Lo
.m\g‘a)J).mo\M_rJuj.Lm\ Ju@_hugwﬂw.u-\f

64 Tbid 46/35 L)
65- Bukhari, K. Bad’al-Khalg. b. Ma Lagiya al Nabl wa A shabuhu

min al-Mushriken, 4/245, Tbid, K.al-tafsir. b. Sura al-Mu’min, 6/34,
Ibid, K al-Managib. b. Manaqib Abi Bakr, 4/19
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‘Urwa b. Zubayr says that he asked Abdullah b. “Amr b. al-‘As to tell .
him about the gravest sufferings of the Prophet at the hands of polytheists.
He said that once the Prophet was praying in the Hijr of the Kaba,
suddenly ‘Ugba b. Abi Mu’ayt came and put his garment around the
Prophet’s neck and throttled him violently. Abu_ Bakr came and caught
him by his shoulder and pushed him away from the Prophet and said, “Do

you want to kill a man just because he says, “My Lord is Allah”.

The second incidence has also been recorded by
Bukhari in the following words:

o b sl e AU A g b ) JB ) e
iabld ooslond aly ad 4 o ) b b o i g7 o Jams
! :‘g.-.\i J@Hwﬁwzjbj#yﬁbﬁgwl el
Tty ot Aoy imy ot iyl o el B o S e
s PR I VN o el g dl 2

On the authority of ‘Abdullah it is narrated that while the Prophet was

prostrating, surrounded by some of Quraysh, ‘Ugba b. abi Mu’ayt

brought the intestine (i.e. abdominol contents) of a camel and put them

over the back of the Prophet. The Prophet did not raise his head, (till)

Fatima came and took it off his back and cursed the one who had done ‘the
harm. The Prophet said, “O Allah : Destroy the chiefs of Quraysh, Abu

66-Bukhari, K. Bad’al Khalq, bab ma lagiya. 4/239
Al-Tabari in his book has recorded this incident from Abu =
Salmah. al- Rahman and al-Nasair and Ibn Abi Hatim hable narrated

it with slight variation from amr b. al- ‘As instead of his son.

el o 1 gy i 106
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Jahal b. Hisham, ‘Utba b. Rabi‘a, Shaiba b. Rabi‘a, Umayyah b. Khalaf
or Ubayy b. Khalaf.” (Shu‘bah, is not sure of the last name).

I saw these people killed on the day of Badr and thrown in the well except
Umayya or Obayy, whose body parts were mutilated but he was not

thrown in the well.

‘A’isha reports that the Prophet (Pbuh) said that he used to
live between the two nastiest neighbours - Abu Lahb and
‘Ugba b. Abi Mu ayat. Both of them used to throw dirt and
filth at his door.’

The main cause for Hamza’s embracing Islam was the
torturous attitude of Abu Jahl toward the Prophet. It is
narrated on the authority of Tariq b.. ‘Abdullah al-Muharibi
that he once saw the Prophet preaching, ‘There is no god save
Allah”. A man followed him and ruthlessly flung stones at
him. The Prophet was profusely bleedm;, and w1cked fellow
cried: O men! be on your guald he is a liar. ¢

The Prophet was facing all these insults and
persecutions with patience and steadfastness. His companions
and followel's. meted out with same kind of treatment. Bilal,
the salve of Umayyah b. Khalaf, was severly beaten by his

. . 69
master when the latter came to know his conversion to Islam.

67- Aurgani, sharh Mawahib, 1/251
68- Kanz al-‘Ummal. 6/302
69- Sirah,’1/240
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Family of yaser.70 Suhayb b. Sanan’' and Khabbab b.
al-Arat’> were the people to suffer the most. They were the
weaker members of the society and their sufferings arid
persecutions could be understood but it is strange to note that
even thé members of honourable families were not spared.
Their-own Kith and kin were keen to persecute theia.
‘Uthman' b. ‘Affan, Zubayr b. al- ‘Awwam, ‘Umer b. al
Khattab, Khalid b. Sa‘id and others were among those who
sufféred at the hands of their own relatives for the mistake of

: 7
conversion to Islam. :

The Greatest example of Prophetic Patience

The greatest example of the Prophet’s patience can be
seen during his journey to Ta’if. He went there with the
companion of his, Zayd b. Haritha, his freed slave, and
approached the family of ‘Umyr who was reckoned among
the nobility of the town. '

70- Tbn Sa‘d. 1/249. The Prophet said to the family: oh family
of yasir! be patient, (al-Isti‘ab, 1/178.)

71- When subayb migrated to Madina he was forced to

leave all his belongings at Makka. Reaching Madina he was
greeted by the Prophet by these words; Suhayb has benefited from
this dealing. (Ibn Sa’d, 3/161)

72- Khubab was the slave of Umm-¢-° Ammar and was severely
punished by her after his conversion to Islam (Al-Isaba. 2/195.)
73- Ibn Hisham has given all the details (Sirah. 1/339-343)
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The leadership was in the hands of three sons of *Abd
Yalayl, Mas‘ud and Habib. He approached them but to_inis
disappointment all of them turned a deef ear to his message.
Instead they stirred up the slaves and vandals to tease, abuse
and chase him out of the town. The people hooted him
through the streets, pelted him with stones and at last obliged
him to flee from the city pursued by a relentless rebble. Blood
flowed down upon his legs; and Zayd endeavouring to shield
him was wounded in the head. According to Ibn Sa‘d they did
not desist until they chased him to the foot of surrounding
hills. There wearied and exhausted he took refuge in one of
the numerous orchards and rested against a wall of vineyard
which belonged to ‘Utba and Shayba, sons of Rabi’a, the
wealthy citizens of Makka. They watched with pain the
conditon of the Prophet and moved by compassion, sent to
him one of their christian servant with a tray of grapes. The
Prophet accepted the fruit with pious invocations; “In the
name of the Lord.” '

At that time it seemed to him that as if the whole world
had turned against him. He turned to his Lord and betook
himself to prayer in the following touching words. He was
weary and wounded but confident of the help of his Lord. The
text of this touching prayer has been recorded by al-Tabari,
Ibn al-Qayyim, Ibn Kathir, [bn Hisham, and others.

HJIQCU»LJ\G&@\?}@.L?&B}J}EWUQ:JI_*J.;!F_G_UT
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O Lord: To thee alone I make complaint of my helplessness, the paucity of

my resources and my insignificance before mankind. Thou art of the most

merciful of the mercifuls. Thou art the Lord of the helpless and the weak,

O Lord-of Mine! Into whose hands wouldst Thou abandon me: into the—

hands of an unsympathetic foe who would sullenly frown at me, or to the |
~_enemy who has been given control over my affairs? But if Thy wrath does
not fall upon me, there is nothing for me to worry about but Thy grace is
more than enough for me. I seck protection in the light of thy
Countenance. which illuminates the heaven and dispels every darkness and
which controls all affairs in this world as well as in the Herafter. May it
never be that I should incur Thy wrath, or that, Thou shouldst be wrathful

to me. And there is no power nor resource but Thine alone.

Reaction of a common person to such a terrible
experience would be one of anger and vengeance, but the
Prophet had shown an example of a da’i who was model for
patience and compassion °‘A’isha has narrated Prophetic
reaction ‘which indicates his greatness and mercy. Bukhari,
Muslim and Nasa’i have recorded the Prophetic statement in

the following words:

oo Al O a g slde T fa ol cJU (gl adi- d2ile 0T34 0 0
eﬁﬂngﬂhmfms;g‘;ﬂu;‘hﬁy%ﬁlm:J@S’.\:—Teﬁ
Lo 4} a8 o8 WS e o U s ol o ol o 2 31 B

74- Sirah. 2/60-62
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It is reported by ‘Urwa, that ‘A’isha told him that she once asked the
Prophet, “Have you encountered a day harder than the day of the battle of
Uhud”. The Prophet replied, “ybur tribe has troubled me a lot and the
worst trouble was the trouble on the day of ‘Agba when 1 presented
myself to Ibn Abd Yalayl bin “Abd Kulal and he did not respond to my
demand. So I departed overwhelmed with excessive sorrow and proceeded
on and could not relax till I found myself at Qarn al-Tha’alib where |
lifted my head towards the sky to see a cloud shading me unexpectedly. 1
looked up and saw Gabriel tin it. He called me saying, “Allah has heard
your people’s saying to you, and what they have replied back to you,
Allah has sent the ‘Angel of Mountains to you so that you may order him
to do whatever you wish to these people.” Angel of the Mountains called .
and greeted me, and then said, “O Muhammad!. order what you wish. If
you like, I will let al-Akhshabayn (i.e. two mountains) fall on them.” The
Prophet said, “No but I hope that Allah will let them beget children who

will worship Allah alone, and will worship none besides Him.”

It is evident from the above Prophetic statement that 1t
is the quality of patience which helps a da'i to stand firm in

all difficult situations and is a key to success.

75- Bukhat¥k. Bad’al-Khalg, b Dhikr al-Malaika, 4/83;
Muslim K. al-maghazi, b. Ma Lagiya al-Nabi min Adha
al-Mushrikin, wa’al-Munafigin. 5/181
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ISTIOAMA

Istigama ( 3G ) is from gawama (¢ ) which
means to be upright, straight and even. The Arabs say that:
(V@ gty Jisel cplizalg s 2201 6 )" ic a thing is balance,
straight and even. Abu Zayd says that istigamah is evenness,
uprightness and straightness ( YV (os! sl 3 £ ! Jidze! dalizuyty
With reference to human attitude it means to stand firm for a
right cause even if there are difficulties, dangers and
oppositions. To remain firm on ones stand is called

PErseverance.

PERSEVERANCE AND THE PROPHET (Pbuh)

The Prophet had a difficult mission. He was being opposed by
every one. Ridicule, humiliation abuse and persecution was
the order of the day. The Prophet and his followers were
always threatened by dire consequences. It was this situation
when Allah commanded the Prophet to be steadfast:

) ) g b A1y ) Fﬁluiéls’ﬁ&ﬂmwlﬁ% -
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76- Lisan. 12/498
77- Ibid, 12/498
78- Al-Qur’an 41/6
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Say: I am but a man like vou: It is revealed to me that your God is one
God; so stand true to Him and ask for his forgiveness and woe to those

who join gods with God.

Opposition to the da ' wa was increasing everyday and
Makkah and its surroundings were becoming a hell for the
believers. Even to breath peacefully was forbidden. The
person of the Prophet, inspite of his noble tribal position, was
not spared from the torture. The condition of a common
believer was unimaginable. The more they were persecuted
the more they were asked for patience and perseverenée. The

Qur’an says:

Vﬂ.%ﬁ;\}ﬂ@:ﬁ?) C.Jff Laf(..ﬁ.w'l) 6:'@ «.‘JJ-LIS%:

Now then, for that reason, call (them to the faith) and stand steadfast as

thou are commanded, nor follow thou their vain desires.

The commandmant of perseverance is not confined to
the Prophet; his followers and believers are included as well.
One can perceive the wisdom of this order by looking at the
situation of that time. As mentioned earlier the whole
atmosphere was highly charged against the small minority of
believers. Every kind of torture and pressure was used against
them to retreive them back to polythesim. The inhumance
behaviour of Makkan was on the increase so were the
sufferings of the believers. Under this hopeleseness and

79- Al-Qur’an, 42/15
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despair there was a danger that some weaker heart might
waver and forsake the Islamic Movement; therefore the
Qur’an time and again reminded the Prophet and the believers
of patience and perseverance, because this was the source of

their strength. Addressing to the Prophet the Qur’an says:
A~.«%ﬁ—&: O shount & ) | gadait o Slas U 0 g Qf\wrbu%
Therefore stand firm (in the straight path) as thou art commanded, thou

and those who with you turn (unto God) and transgress not from (the

path); for He sceth well and all that you do.

The Qur’an has described uprightness and peseverance
as a process of psychotharapy for the corrﬁnitted believers in
difficult circumstances. According to the.Qur’-an it not only
provides spiritual satisfaction and inner strength but also
induces angelic favour and divine grace. The language and
expression used by the Qur’an for the description of al-
isticama has not been used for any other moral and ethical

quality. The Qur’an says:
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In the case of those who say, “Our Lord is'God™ and futher stand straight

_and steadfast, the angels descend on them (from time to time) fear ye not:

80- Al-Qur'an, 11/112 e :
_81- Al-Quran, 41/30-32 s
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(they suggest), nor grieve: but receive the glad tidings of the garden (of
bliss) to which ye were promised. We are your protector in this life and in
the hereafter, therein vou will have all that yours souls desire and therein
you will have all that vou ask for, a hospitable gift from one oft-Forgiving

Most Merciful.

PRESEVERENCE AN ESSENTIAL MORAL
QUALITY

Perseverence 1s the most important quality for a worker
of da’wa Ila-Allah. Refering to the history of da’wa the
Qur’an has mentioned istigama s special significance. History

of da’wa is full of examples of patience and perseverence.

There was no period of da’wa activity when the de is
were not persccuted. difficultics were not faced by them or
the opponents have not made life miserable for them and the
deis were not compelled to seek retuge in Allah from the
oppression of the unjust and brutal oppenents ot de we. From
amongst many examples we will contine ourselves to a few
only. The Qur’an while referring to early s has reorded
sentiments and emotions of some of the workers and gave
advice to the followers ot the Prophet Muhammad (Pbuh) by

saying:
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or do you think that you shall enter the paradisc without such trials as

came to those who passed away before you.? They encountered suffering

and adversity and were so shaken in spirit that even the Messanger and

those of faith who were with him cried: when (will come) the help of

God?”. “Ah verily, the help of God is always near:

A famous companion of the Prophet Khabbab b. al-
Arat says that when he complained to the Prophet about the
sufferings and persecutions faced by him in the path of Islam,
the Prophet referred to the difficulties of the earlier believers.

Bukhari has recorded the whole story in the following words:
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Khabbab narrated: I came to the Prophet while he was leaning against his
shect cloak in the shade of Ka'ba. We were suffering greatly from the

pagans in those days. | said (to him):, “will vou mnvok Allah (to help us)™

Hc sat down with a red face and said. A belicver among those who were

82- Al - Qur’ An. 2/214
83- Bukhar K. Bad' al-Khalq. b.Ma Lagiva Rasul Allah 4/239
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before you used to be combed with iron combs so that nothing of his flesh
or nerves would remain on his bones: yet that would never make him
‘desert his religion. A saw might be put over the parting of his head which
would be spilt into two parts, vet all that would never make him abondon
his religion. Allah will surely complete this religion (i.c.Islam) so that a
traveller from San‘a to Hadramaut will not be afraid of anybody except
Allah™.

The Prophet (Pbuh) has described /stigama as the
greatest virtue after the faith. It is evident from his sayings
that /stigama has the complementary position to the fiath
Itself. Following hadith of the Prophet is clear proof of it.
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It is narrated on the authority of Sufyan b. “Abdullah al-Thagafi that he
said; [ asked the Messanger of Allah to tell me about Islam a thing which
may dispensc with the necessity of my asking anybody after you. In the
hadith of Abu Usama the (words) are: other than you. He (the Prophet)

remarked: say I affirm my faith in Allah and then remain steadfast to it.

The Prophet himself set illuminating examples of
perseverence. His biographical and hadith sources contain

such examples. Although Makkan period was full of

84- Muslim. K, al-Tman: b, Jamu = Awsal al-Islam. 1/47
Trimidhi has reported it in the following words
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sufferings and tortures for all believers but the Prophet was to
face the brunt of it.

The Qurashite abset by continuous preaching of the
Prophet approached his uncle Abu Talib and pressurised him
to stop his nephew from preaching his new faith. Abu Talib
seemed to scumb to their pressure and politly advised the
Prophet to find a way of reconciliation. Disappointed by the
situation and realising the weakening of his uncle’s help his
faith gfew stronger and his trust in God became deeper and
firmer. His answer to his uncle is a glorious example of

perservence and rectitutde. He said:
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“O my uncle: by God! if they put the sun in my right hand and moon in

my left on condition that I abondon this course. until God has made me

victorious, or I perish therein I would not abandon it.”

The Prophet continued his da'wa activities at Makka
inspite of all odds. He faced all the hardships, sufferings and
persecutions and migrated to Madina only when the divine
command came to leave for Madina. The Madinan life

brought another type of difficulties. It was physical clash with

85- Sirah. 1/59
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the Makkans because they were determined to wipe the
nascent community out. Madinan experience was the one of
survival. It was a matter of life and death for the community.
It was this period that he along with his followers had to go to
the battle field. During these battles there were occasions
when even the bravest warrior would not dare to stand. His
companion witnessed his bravery, strength of character, will
power and trust in God at the times when death was

prevailing every where.

One of such occasion was the battle of Hunayn. For
the Muslims it was the biggest armies that had hitherto
assembled under the Prophet. So some of them felt greatly
elated with their numbers and with their preparation for war.
Hawazin were skilled in arachery and they had occupied
every point of vantage. They had posted the best of their
archers on various hills. When suddendly the enemy sprang
from his ambuscade and charged furiously upon them.
Staggard by the unexpected onslaught column after column
fell back and choked the narrow pass. Aggravated by the
obscurity of the hour and the straightness of the rugged road
panic ceased the army. They all turned and fled.*

- Amidst such adverse circumstances with the exception

of a few of the Prophet’s devoted friends and admirers there

86- William Meur. Life of Muhammad, 402
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was a general confusion. Muhammad (Pbuh) called out with a

loud and dignified voice:

Al de ) G IS Y o ]

[ am the messenger of Allah, I am no imposter, I am the
descendant of ‘Abd al-Muttalib.

This imparralel example of the Prophet created such
sort of moral courage and perseverance that they themselves
proved to be glorious of human history. Family of yasir,
Khabbab b. Aratt, Bilal, Suhayb are always quoted as a
symbol of patience and perseverance. There are numerous
examples of other companions of the Prophet who showed

resilience and courage against all odds for the cause of
da wabh.
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