The Qur anic Concept of Miracles (Mu'jizat)
Dr.Bashir Ahmed Siddiqi*
INTRODUCTION:

"Miracle" is so vast a subject that it requires volumes to be discussed in
detail. If, on the one hand, David Hume and Spinoza (being hostile critics of
miracles) insisted on its incredibility, on the other hand, much has been
written in its defence by numerous writers to prove its possibility and its being
in accord with the laws of nature.' This is probably because of the fact that
the Bible is full of accounts of miracles.” But very little attention has been paid
to the Islamic concept of miracles. The article on "Mu'djiza" in the
Encyclopaedia of Islam is even less than half a page. Even that brief article
is a misrepresentation of the Islamic concept of the miracles. This small
article is an attempt to  present the true picture of the Islamic view point
about miracles.

Definition of ""Miracle"

The word "Miracle" is derived through French from Latin "miraculum"’
meaning literally, "a thing to be wondered at"* "something wonderful”® "a
departure from the usual course of nature"® or ‘"anything beyond human
power and deviating from the common, action of Nature"” Many define
miracles as "purely natural fact ‘which especially arouses sentiments of piety.""
Some opine that miracle is, "supernatural interference with the ordinary
course of nature for a definite religious or moral purpose.” The most
precise and concise definition of miracle is : "miracle isa sign or event which

shows the power of God.""

From the above definitions, leaving the discussion of its being "purely nathure
fact" or "deviating from the common action of Nature" it is clear that in non-
Islamic theology there is no distinction between a miracle of a prophet or
that of a saint: the term miracle is applied generally. But in Islamic theology
there are separate words to denote and differentiate the wonderful events. The
technical term to signify the miracles of prophets is "mujiza” and
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that of saint is "karamar” literally regard or consideration, while gradual
spiritual achievement for a non-Muslim is “istidraj."

Definition of Mu'jiza

The word Muljiza is derived from ‘ajz’ (;»¢) which literally means'"

.according to Raghib Isfahani:
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( To refrain from a thing or to receive a thing at a time when its

proper time has passed away but generally the word is considered to mean to
be unable.)

In the Holy Qur'an the word is used in its original meaning;
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(He said, woe me! do I lack the strength that I should be like this crow
and cover the dead body of my brother.) But the word a'jaza; means to
weaken, to disable, the Holy Qur'an says:
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(And~"Know that'you cannot weaken Allah) (and you cannot escape in
the earth)

Thus the word Mu'jiz or 'mufjiza' literally means any thing which
incapacitates.'”  Taftazani defines *mu'jiza”: "A thing deviating from the usual
course of things, appearing at the hand of this, of him who claims to be a
prophet as a challenge to those who demy to such a nature that it makes it
impossible for them to produce the like ot It is Allah's testimony to the
sincerity of his prophets."!” :

A more comprehensive and technical definition of *muljiza' appears in
(sl ) Ll sude sdas) by Abul Barkat al-Nasafi. a book which

explains almost all the fundamental doctrines of Islamic theology, as under:
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(Miracle is the manifestation of the order of God surpassing the order of
nature in this world, to prove the sincerity of the claimant of prophethood.)

A similar definition is given in al-Tii's "Mawaqif”, a comprehensive
study of the formularies of I[slamic faith and according to Wensinck," a
complete and systematic description of the subject. He defines "mu'jiza" as
under:
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(Miracle, according to our terminology is to prove the sincerity of
him who claims to be a "prophet of God").

The objection  of the orientalists on the word "mu'jiza" and its
baselessness: The word 'mu'jiza' neither occurs in the Holy Qur'an nor in the
tradition but the Holy Qur'an generally mentions the word "ayat' (sign)
instead of "mu'jiza'. It is strange that the orientalists have exploited this very
fact and made explicitly wrong conclusions "It (the word mu'jiza) does not
occur in the Koran, which denies in connection with Muhammad, whereas
it emphasises His signs, "ayat' 1. e. verses of Koran Even in later literature
Muhammad,s chief miracle is the Koran miracles of Apostles and Prophets,
especially those of Muhammad, occur in the sira and hadith. Yetin this
literature, the term 'mudjiza' is still lacking as it is in the oldest forms of the
creed. The "Figh Akbar, mentions the ayat of the prophets and the Karamat
of the saints. Mujiza occurs in the catechism of Abu Hafs Umar al- Nasafi "*'

The aoove mentioned objections are due to two reasons:

I. The majority ot orientalists study Islamic Literature with a bias and
prejudice; the glimpses of the same may be frecuentls observed in their
writings on Islam and the prophet of Islam.

2 They lack a thorough knowledee of Islam and Arabic Literature.
it is an undeniable fact that miracles of the prophet Noah, Hud, Salih,
Abraham, Lot, Jacob, David, Solomon, Yunus, Ayub, Zakaria, Uzair and




especially those of Moses and Jesus are mentioned in the Holy Qu'ran (and do
not "occur in the sira and Hadith" only). Rt

The Qur,an clearly ascribes miracles to the Holy prophet P. B. U. H.
Rendering asunder of the moon,” ascension of the Holy prophet” P. B. U.
H. challenge to pray-earnestly for the cause of Allah on the liars,” conferring
of favour,” prophecy about Romans,”® aid at cave "saur"”’ informations from
Allah,* Vision of triumph,® assistance of angels,” and so many others are
cited in the Holy Qur'an. The Holy Qur'an, itself, is an existing miracle of

_ Muhammad P_U B H Miracle is not the new form of creed but its
concept is inseparable from the Holy Qur'an and Hadith literature A great
stress has bgen laid on indicating the word ayat (sign) instead of mu'jiza. So
it is discussed somewhat in detail. The Holy Qur'an, along its marvellous
rhetoric,” generally mentions the mu'jiza. The word "ayat' (an apparent sign)
which has a wider sense instead of mu'jiza. The word "ayat' has been used in

the Holy Qur'an in four different meaning:

. It means a version or piece of the Holy Qur'an® because every
version in the Holy Qur'an is unprecedented.

2. It means injunction or order.™

3. It means a sign or natural phenomena,” which is
unprecedented.

4. It means miracle;

"God says (to Moses); So go you with our signs, We are with you
Hearing and when Pharaoh warned Moses and said:* If you will take -a God
_besides me. I will most certain ly make you one of the imprisoned. He said:
what even if I bring to you something manifest? Said he: Bring it then, if you

are—of the—truthful ones—Seo—he cast—down his rod-andlo-it-was-an-obvious
serpent. And he drew his hand and lo it appeared white to the on-lookers
Pharaoh said to the chiefs around him: Most surely this is a skilful
enchanter "”’

It is obvious that the signs (26:15(26.15) and "something manifest"
were miracles. There is an pointin connection with the use of the word
"ayat" in the Holy Qur'an, that the miracle is not an action of the prophet
himself. but it is vouchsafed by the grace of God to a prophet.



Jesus says to the children of Israel: "I have come to you with a sign
from Lord, that I create for you of dust like the form of a bird then. I breathe
into it and it becomes a living bird with Allah's permission and I heal the blind
and the leprous and bring the dead to life with Allah's permissions™ Here
jesus mention permission of Allah's twice and regards his miracle a sign.

In Hadith literature the same word ‘ayat' is used to indicate miracle
(Mujiza). Abdullah bin masood says:™ "3 » LYl Jx LS (We used to

regard miracles as blessing.) This is because of the wider sense of the word
‘ayat' that it has been cited both in the Holy Quran and Hadith literature to
denote miracle. The word 'sign' is even used in the Bible to denote miracle;

"And they went forth and preached everywhere the Lord working
‘with them and confirming the word with signs following"®

The Urdu translation of the word signs has been frequently rendered .

*mujizat' ¥

The Modernists have no objection on the use of word "sign' to indicate
miracle: All the three words, "works" "signs" "powers" are used by Christ in
describing his disciples' miracles by the Evangelists and by friends and critics"*

Further, the accurate word to denote miracle is determined.
"But the stress is on that of which they are signs..... the Love of God."

So far as their objection on occurrence of the word *mujiza’ in the later
literature is concerned, it is a resplendent fact that the terminology of all the
sciences, i. e. Hadith, Figh, Mysticism, Lexicon, Grammar, Philosophy,
Sociology, Psychology etc, came into existence on the time when they were
compiled.  The orientalists perhaps did not give attention to the word
‘Bible, itself. the very name was given to it after nine hundred years: "the
word Bible is never used in the volume itself in the English its first

appearance is in the 9th century". *

Due to wider sense of the word "ayat' it is frequently used in Islamic
Literature® to denote miracle and when the term "Mujiza' first appeared it
became a synonym of the same in later literature and we see al-Ghazali using
likewise in "Ihya" on the opening of his chapter on the miracle of the Holy
Prophet™® :
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and concluding the chapter he says

The great theologian Bagillani says:
Yo LAl ol el s 5 ALl GLYT e s ade Al o ol e g L
Al-Nasafi says:
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There are other words furqan”’ (distinction between good and

evil) burhan”' (argument), ‘hayyinar’” (clear arguments) used in the Holy
Qur'an to indicate miracles. The early Muslim scholars have used also

dalail”  (arguments) ‘alamat’ (signs) 'Khawarig-al-ada’  (the breakers of
usage) to denote miracles.

Nature and Function of Miracle:

Now it is appropriate that from the maze of literal discussion we
step into the vale of reality and come to know the exact nature and function of
a miracle.

There are two kinds of the law of nature, accustomed (mutad) and the
non-accustomed (ghair mutad). There is a harmony in the ordinary and normal
~course,” to which we are habituated-and accustomed—but there is another law
which seems to us a violation of the ordinary law but really it is not. Here the
rationalists are confused and they reject the concept of miracle regarding it
a violation, which in their opinion is impossible. Similarly the Orientalists have
objected and said; "There isno Naturein orthodox Islam"™ They ignored
that Muslim  scholars have regarded the latter law (usage or accustomed law)
as khawariq al ada (the breakers of the usage) because miracle is not a
violation of Nature but it is only against ada (usage or accustomed law). Both
of these laws are quite natural for the creater. Are the births of Adam, Eve.
Jesus, (happening in quite three different forms) according to the accustomed
law? How did the first bird, first cattle first of all the creatures, even. this



whole universe came into existence? it is obvious that Nature itself is
according to the law of Nature . »

The basic misunderstanding which compelled rationalists and scientists
to contradict miracle is their belief in the concept of cause and effect'.
Commenting on this. Dr. Qadiri says: Ghazali proved the concept of cause
and effect' be wrong rationally. Hundred years after him Hume, John Staurt
Mill, Spencer and Comte confirmed the same idea.” Prof Roohi solves the
problem in a different way when he says: "We accept that miracle is effect

but its real cause is will of Allah and mysterious causes act in such a way that

we cannot observe them". ™

He further adds: "if the rejecter of miracles claims that he himself does
not know the cause this not knowing the fact does not prove the
incredibility  of miracles".”” The great philosopher Ibn Sina does not consider
miracle a  violation of nature. Commenting on its possibility, in his
celebrated work, "fsharat", he says:
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("If you hear that some saint restrained himself from taking his daily
meal for a long time, you should believe it and consider it according to
nature."

"If you hear that some saint had a power to do an action or move a
thing or do some movement the like of which seems to be beyond his power,
do not deny all these things, because you may find their cause in accordance
with nature."

If you hear that some saint foretold about an unknown thing and it

became true whether it were some good news or some warning, belief it. You
should not feel any doubt to verify, because there are known reason for its
being in accordance with nature.” :

"And perhaps - you may hear about the saints such news that tell
- something _ that seems contrary to nature and you. intend to_reject _it; for_
example, some saint prayed for rain and the people had it; or he prayed for
the sick and they were cured; or prayed against some men and earth was
made to swallow them and there came an earthquake; or they were
destroyed due to some other reason; or the saint prayed for them and they
were saved from destruction and the murrain or fire or flood; or a beast
humbled itself to some saint or the birds did not go away from him and like of
~— these things do not prove difficult for him to do then you should waitand —

think and do not be in a hurry because, for such things, there are reasons in the
secrets of nature,")

He concludes his discussion as follows:
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("And one to whoim happens such miracles in a natural disposition’
and he becomes good, straightforward and righteous person, so he isa
prophet with miracles or a saint with '"karamat", and this happening of
miracles causes increase in his amelioration which is an addition to his
natural disposition so he reaches utmost limit while if some supernatural is
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and honour them by the occurrence of these miracles. "Wal;" literally means
‘near". So when a man comes near to Lord Almighty by his great obedience
and great sincerity, God Almighty comes near to him by His mercy, bounty
and Grace ") : :

The concept of miracle is common belief in the world religions.
"Taoist,  Zoroastrian, Buddhist, Hindu and Muhammadan a]i believe in
the possibility of miraculous in the case of gifted persons."” The Christians'
view  of miracles of Jesus is as follows: It is impossible to remove the records
of miracles from the gospels without tearing them to pieces as these works
of Jesus so wrought into the very texture of his ministry"” It is an undeniable
fact that all the prophets had be bestowed with miracles: '

The last of the prophets has said-
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(There is none among the prophets but he was given such miracles
like of which have been believed by mankind).

But to work miracles was never the end of prophethood. The real
miracle of a prophet is his personality, his unblemished high character
and his blessed teachings. His duty of prophethood is never to perform
miracles only and take strong hold of the people but his duty is to convey to
the people the divine communication and teach them practical wisdom A
prophet is always an ameliorator. He wins the hearts of the people by his
amiability, politeness, and high morals. The first mission of each and every
-~ prophet is to centralize the attention of ‘mankind to their Beneficent
Merciful Creator to worship Him only and sincerely:
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(And they were not enjoined anything except that they should worship
Allah being sincere to Him in obedience).

This mission was not a limited one but to each and €very nation a
prophet was sent. *, . Lo St VI 14l o OV'(And there is not a people but a
warner has gone among them)."" sLs 29 J-<J” (For every people there is a

guide)
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performed by some one and afterwards he becomes wicked and employs it
to evil so he is a mischievous wizard"

Razi® and Tusi® have explained these points nicely in their
commentaries. The Orientalists are not happy with the opinion of Ibn Sina:*
"The fact of these all orthodox Islam, admits even SO philosophical an
historian as Ibn Khuldun and a peripatetic philosopher like Ibn Sina."

According to  Asharites, Miracles  are 'Dalail’ (arguments) of
prophethood.* Even the later scholars argue likewise,” Ibn Hazam, a strong
believer in miracles, has criticised Asharites on their regarding miracle as
an argument of the prophethood. But in reality there is difference of words
and not that of the spirit. The great Imam Abu Hanifa Says:
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(The miracles of the prophets and Karamat of the saints are true).
Abul Muntaha explains"
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("Signs or miracles are established for the prophets, peace and blessing
of Allah be upon them, it means that all wonderful events which are
performed by the prophets, for example, the dead is quickened, the water
bursts out from amongst the fingers or the fire does not burn a thing etc., are
named "Ayat" or signs. Because by its demonstration it is God's will to make
it a sign and argument on their prophet-hood and their truth. The

"Karamat" of saints are also true, ie. the miracles which are performed by
the saints are named "Karamat" because the will of God is to regard them
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(And certainly we raised inevery nation a messenger saying: Serve
Allah  and shun ~the devil). Noah, Hud, Saleh, Shu'aib, Moses and Jesus all
were sent to their nations to fulfil the same purpose.” The same mission was
assigned to the Holy Prophet to convey it to all*’ the men:
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(That you should serve never but Allah, Surely I am to you from Him a

warner and a giver of good news).

After conveying the first Divine Message, the duties of prophet are as
follows:
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(Reciting to them His messages and purifying them, and teaching
them the Book and the Wisdom). From the above verse it can be easily
concluded that :- i

|. A prophet conveys Divine communication to the people.
2. He ameliorates and purifies their hearts.
3. He teaches the Book indicating injunctions of God.

4. He teaches them the practical wisdom to improve their conduct in
every walk

of life.

If we contemplate and ponder over the complete history of the
prophets we see that during the whole period of their Prophethood, despite
their miraculous power, they fulfilled their mission morally. Morality in its
climax may be seen in Muhammad's resplendent character, God says:
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(And most surely you conform yourself to sublime morality).

The Prophet himself indicated his mission:
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(I have been sent to cbmplete the sublimity of morals).

If there were no miracles, good natured people would have accepted
him only on his high character: Ibn Rawaha says:
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(Had there been no mention of his miracles only a sight of him would
assure his prophethood to you).

Commenting on  the miracles of the Holy Prophet, Ghazali indicated
the same idea: -
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(His character, morals and manners are resplendent proofs of his truth).

It is obvious from the history that Haroon did not demand any miracle
from Moses and likewise Khadija, Abu-Bkrand Ali embraced Islam. only
believing, Muhammad's noble character. Heraclius on hearing the replies of
~ 'his" eriquiries about the Holy Prophet from Abu Sufyan (then an opponent)
said:
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(If what you say is right then he is surely a Prophet). =ik

Here the question arises, that in the presence of above facts what 3
purpose miracles fulfil? In the light of the Holy Qur'an the first purpose of
miracle isto strengthen the belief of the prophet himself It does not mean
that the prophet does not have a strong faith in God but a perceptible
- proef becemes as-a strengthening-evidence to tis belief as wesee in the case of"
Uzair. ¥’

Similar is  the case of Abraham so that his heart may feel tranquility. *
Moses  before going to Pharaoh is fully satisfied by experience and these
“words, 'Go with your signs; -you two and those who follow you shall be
~ uppermost.” Similarly the Holy Prophet P. B. U. H. . has been bestowed with
the  blessings of ascension.™ It is obvious that all the miracles explicitly meant

to provide a strong perceptible evidence to their firm belief
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The second important purpose of miracle is to strengthen the belief of
the believers. In ordinary circumstances, when thereis no clash and conflict
with enemies, such miracles appear from the prophets as a testimony to
their prophethood. Making mountains and birds declaring glory of God,
subservient to David,” making the wind blowing violent and the devils
subservient to Solomon,” making clouds to give shade and sending ‘manna
and quails' on Israelites,” flowing of twelve springs from mountains by the
rod of Moses,” healing the blind and the leprous, bringing the dead to life and
other miracles performed by Jesus,” assistance of angels,” and innumerable
miracles performed by the Holy Prophet” (P. B.U. H..), belong to this
category.  To tranquilize the heart of the believers, to intensify the faith is the
basic motive of this kind of miracles. The Holy Qur'an illuminates this motive
itself.

-
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(Allah did not make it but as good news for you, and that you hearts
might be at ease thereby).
Abdullah Ibn Masood, an important companion of the Holy Prophet
has explicitly indicated the same motive of this kind of miracles:
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("Hazrat Abdullah b. Masud said: We used to reckon the signs as a
blessing but you reckon them as something to cause fear. Once when we
were on a journey with God's messenger (P. B. U. H. ) and there was little
water he said: "Look if there is any water left." They brought him a
vessel containing a little water, and when he had put his hand into it he said,

"Come to the blessed cleansing medium and the blessing from God." I have
seen the water spouting between God's messenger's fingers, and we have
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been hearing the glorifying of God of food when it was being eaten".
(Bukhari transmitted 1t.)

The third purpose of miracle is to induce the disbelievers and to
persuade them to accept the truth. The Holy Qur'an indicates that when the
rod of Moses becoming a serpent, devoured what the enchanters had
wrought they fell down prostrate and said" we believe in the Lord of
Aaron and Moses.'" On -the very threat of Pharaoh that he would cut off their
hands and feet on opposite sides ¢nd he would certainly crucify them on
the trunks of the plam-trees, they simply replied: '
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(We do not prefer youto what has come to us of clear arguments
and to Him who made us, therefore decided what you are going to decide; you
can only decide about this world’s life. Surely we believe in our Lord that He
may forgive us our sins).

It is obvious that this category of miracles illuminated their hearts.
There is a category of the people who embraced Islam in this way. We see that
noble men of Qureish embraced Islam on the fulfillment of the prophecy of
victory of Romans on Persians. '

The fourth purpose of miracle is to persuade the rejecters as we see the
history of the prophets that when a prophet claimed prophethood, there were
only few good-natured people who accepted him while the majority
rejected him and persecuted him. ltis obvious that despite their noble
character:

103

I. The prophets are rejected by the mass of people,

. 2. Their rejection is regarded the denial of Divine communication.
3. The prophets, being the sincere servants of God carry on their
mission with firmness and constancy. '”

4. At last the stage is set when Divine help comes and miracles like
ark of Noah, She-camel of Saleh, rod of Moses on sea appear, and the cruel
rejecters, after a considerable intermission, are smashed and become a lesson
for the coming generation.'”
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The- main  purpose of this kind of miracle is to warn-and- chastise the
rejecters. The Holy Quran says: (And we do not send signs but to make (men)
fear).
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The Orientalists and even some Muslim rationalists have concluded
from the first part of this verse that miracles were stopped and not sent on
the Holy Prophet.
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(And nothing hindered Us that we should send signs except that the
ancients rejected them and We gave to Thamood she- camel manifest sign, but
on her account they did injustice and we do not send signs but to make men
fear).

It is obvious that in the light of this verse the objection is quite baseless:
|. The ancients did not take a lesson from the miracles.

2. It was advisable that God may not send further signs.

3. He gave to Thamood a she-camel, manifest sign.

4. But on her account most of them did injustice.

5. As aresult ofthis, Divine help came to the Prophet Saleh and his
believers.

6. The purpose of such miracle is a warning to rejecters.

This was due to the noble sentiments of the Holy Prophet (P. B. U. H..),
being the mercy for humanity," who always not only forgave but also prayed
for his opponents to embrace the truth, that such kind of miracles to wash out
the surface of the earth from disbelievers were not sent.

The Qur'anic concept of miracles is unique as is the Holy Qur'an itself
because of its special characteristics.

. Miracle is not a part of prophethood,"" as is considered in
Christianity = central doctrine of which is itself based on an alleged miracle.
The Holy Qur'an says:
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(Nor was it possible for a messenger to bring a sign except with Allah's
permission). :

Juses, referring . his miracles mentions twice that he performs them
only with the permission of God.'” The Holy Prophet regards it the

blessings from God."al} -0 357 1"

Razi says: Syt il

2. The real miracle of a prophet is his high resplendent and unblemished
character. The Holy quran mentions it as evidence, " so the criterion of
helief in prophethood is the truth of his teachings and never the miracle alone.

3. The prophet is never de51r0us to show miracles. The Holy Prophet is
advised by God to refuse to perform miracles, when demanded by such
disbelievers.""’

" 4. The word ‘ayat’ (sign) includes both kinds of miracles perceptible to
senses and intellectual. "’

5. The basic characteristic of Qur'anic concept of miracles is that the
‘prophet, by performing miracles does not become Divine as believed in
Christianity naming Jesus "God the son" and—ado_ptmg quite irrational —
beliefs of trinity, Incarnation and Atonement. But the prophet remains a man
of esteemed character and servant of God.""* The miracle is not a purpose in
itself But according to Ibn Rushd it is rather an eviderice and a support to
make men believe the truth. '"®

6. The Holy Quran, itselfis an outstanding evidential intellectual'*
_miracle, uniqueness of which is admitted both by the friends and the foes.""

No Religion in the world has ever presented such a refined and pure
concept of Miracles as Islam did.
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