THE REQUISITES OF A VALID WILL
(A comparative study of Shariah & Law)

*Attique Tahir

Introduction:

The concept of will is not new. This concept was very much present in the
pre-Islamic civilizations and religions. We do find it in the customs and
usages of pre-Islamic Arabs and Rabbinical Law; but the purpose behind
making the will was not a good one. It is mentioned in the Rabbinical Law
that the jewish tribes used to make a will in favour of strangers; the
purpose of which was to deprive the legal heirs from inheritance. In the
Arab tribes also there was a custom to make a will in favour of strangers
out of pride, leaving the legal heirs in a state of poverty and needq) .

When Islam came it gave it a new spirit and shape; the purpose of which
was not the cruelty and pride but it was based on justice and sacrifice. So
it is made obligatory on the owner of property to make a will. The Quran
expressly sanctions the power of making a will and it prescribes the
formalities, conditions and limitations to which it is subjected. When the
Ayah concemning the inheritance was revealed in Surah Al-Nisa) the
conditions regarding the will were prescribed by Sunnah.

A will according to Islamic point of view is a divine institution as it is
sanctioned and regulated by the Quran and Sunnah of the Messenger of
Allah; the purpose of which is to correct to a certain extent the law of
inheritance on the one hand and to accommodate some of the relatives
who are excluded from inheritance, to obtain a share in property. In this
way Islam not only rectifies the laws of will prevailing in the pre-Islamic
civilizations and religions, but it recognizes it as a right of strangers
alongwith protecting the rights of legal heirs.

As the present treatise is on "The Requisites of a Valid Will" therefore, we
would like to confine our discussion on the said topic, under the headings
given below:
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Essentials of a valid will

Regarding the essentials of a valid will there is divergence of opinion
among the jurists of Islam. The views of the jurists in this regard may be
stated as below under the following headings:

A.

Hanafl’s views

The Hanafi jurists they themselves differ in this regard. Their point

of difference may be discussed as follows:

1) Views of Imam Zufar
According to Imam Zufar, a Hanafi jurist there is only one
element of a will and it is Al-Tjab ( «a¥' ) ie. an offer
from the testator side and the acceptance is just a condition
of will and a proof of the ownership of the legatee. The
reason behind this may be that the basic thing required for a
will is the intention of testator. Therefore, it may be taken
as valid under the circumstances without acceptance. It
may happen under some situations that an acceptance may
not be possible, for example, in case of unspecified
legatees, as in the case of will made for a Masjid or a
hospital or for the poor and needy of a town or a city.
Under these circumstances, acceptance is not possible but
the will will be considered as valid and enforceable@).

i) Views of The Majority Of The Hanafl jurists.

According to the views of majority of Hanafi jurists, the elements of will
like all other contracts such as Hiba and sale etc. are two and they are the
offer and acceptance ( Jsills 2as¥' ). According to this view ownership of
a legatee is not proved unless it is accepted by himew).

B.

Views of Jamhoor (i.e. majority of jurists)
According to the views of the majority the of jurists i,e the
Malikis,Shafeis and Hanabala there are four elements of a will and
they are:
1) Sigah (Aaps )
i.e. the offer and acceptance
2) Testator ( sl )
3) Legatee (4 asall )
4) Legace ( 4 4wasalt )(5)
Now we would like to discuss all these essentials separately, in
some detail:
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Sigah — offer and acceptance ( Js3¥ 5 <)

In the Fighi terminology the term sigah (4xu<) is used and applied both for
offer and acceptance. As it has already been mentioned that according to
the views of Imam Zufar there is only one element of a will and it is Al-
Ljab whereas the rest of the Hanafi jurists are of the view that there are two
clements of a valid will and they are Al-Ijab and Al-Qabool.

Regarding offer there is consensus of all the jurists that it is an essential
clement of a will. No will can be validly constituted without this element
of offer(6).

Concerning the formation of will by offer and acceptance no specific
mode is required. It may be express or implied i.e. it may be made by
spoken words or in writing or it may be made by the conduct of the
parties. All the jurists of Islam they agree on this point(7).

A valid will may be constituted by using the word will or by using any
other word which conveys the same sense and meaning of a will.

An acceptance is valid only if it is made by the legatee after the death of
the testator and only by this the ownership of the legatee is proved and
cstablished over the property of the testator; irrespective of it either he gets
a possession of it or not. But if the testator dies before acceptance or
rejection by the legatee, no property will be transferred to him and it will
be considered as the property of heirs of the deccased. Moreover, his
acceptance or rejection will be having no effect if it is made during the life
time of the testator, as only that acceptance or rejection is considered as
valid which is made after the death of the testator(8).

Regarding the time of acceptance or rejection of a will, no time period is
prescribed for it. It depends at the discretion of the legatee either to accept
it immediately after the death of the testator or delays it for a longer period
of time(9). There is consensus of the jurists on this point; however,
alongwith this agreement Imam Shafi’e(10) is of the view that it is the
right of legal heirs to demand its acceptance by the legatee. If the legatee
does not accept it, it will stand as rejection from the legatee side. The
Hanbali(11) also agree on this issue with Imam Shafi’e. If a situation
arises under which the legatee accepts half of the will rejecting another
half as if a testator make a will of a house and of some land and the
legatee accepts the house rejecting the land or vice-versa; then the will
will be enforceable to the extent of what he has accepted and will be
considered as void to the extent what he has rejected.If a will is made in
favour of a group of people or a class and some of the people belonging to
that class they accept it, while the others reject it; then the will will be
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considered enforceable in favour of those who have accepted it and be
treated as void in favour of those who have rejected it; as the rejection of
some does not effect the rights of those who have accepted it. But if a will
is made with the condition of its indivisibility then the condition of the
testator will be considered as binding(11 (a) ). In case if a will is rejected
by the legatee after acceptance, then according to Hanafia(12). this
rejection will be considered as valid. Whereas, Shafi’a(13) and
Hanabala(14) are of the view that any rejection after acceptance is in
effective, as the ownership is proved and established with acceptance and
enforced with possession. No rejection therefore, will be effective after
acceptance.

In case if the legatee dies after the death of testator but before any
acceptance or rejection by the legatee, then according to the views of
Hanafia this will be enforceable on equitable ground and the death of the
legatee will be considered as an implied acceptance by him(15). However,
in the views of majority of the jurists the right of acceptance or rejection
will be shifted to the Legal heirs under the circumstances(16). They base
their view on the following sayings of the Messenger of Allah:

4ol Yo i lia &5 0
“He who leaves a right or property it is for his legal heirs.” (17)
The law favours the views of Hanafia as it has been decided by the Court
in one of its case stating as:

“Consent need not be express but could be inferred from the
conduct of the heirs”(18).

This implies that if the legal heirs of the deceased do not object on the
transfer of property to the legatee then their silence will be considered as
and implied acceptance. As it has been decided by the Court of law that ...
“under the Mohammadan Law the consent of the heirs to a will may be
express or implied. A will in which the legal heirs of the testator had not
questioned the will for three quarters of a century and the legatee had
drawn allowances under the will month after month for that period then it
was impossible to come to another conclusion but that the heirs consented
to the will(19).

This decision of the Court also favours the Hanafi view, rather the Law
goes a step further by stating that if one of the heirs have consented to a
will it will be considered as valid and none of the heirs can challenge it
subsequently(20).
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It is also essential for the validity of a will that an acceptance must
completely corresponds to offer.In case if it does not correspond to offer
no valid will will be constituted. '
The law favours and recognises this point of view of shariah. It prescribes
that for the validity of the acceptance it is necessary that it must be
equivocal, unconditional and without any variance of any sort between
acceptance and the proposal (offer). A binding contract can only occur
when the offer made is met by an acceptance which corresponds with the
offer made in every particular(Section 7 of the Contract Act).

Testator and his competence

The essential requirements for the capacity of a testator alongwith the
views of jurists on the issue may be mentioned as below:

1. Every Muslim of a sound mind either male or female is competent
to make a will and there is consensus of the Muslim jurists on the point. A
will, therefore, made by an insane, lunatic or idiot person can not be
considered as valid(21):

According to Fatawa Alamgiri a will made by a person who is
incompetent to perform a gratuitous act is void but if a will is made by a
lunatic during his lucid interval it is valid(22).

The same is the position in law which treats a will made by a lunatic as
void but if it is made during his lucid interval is valid(23)

Regarding the age of majority as an essential ingredient for the

capacity of the testator the divergence between the Schools is very great.
Some jurists they take the age of majority as an essential ingredient for the
competency of a testator. Therefore, according to their view a will made
by a minor is void(24).
While some others are of the view that a will made by a minor may be
considered as valid. Those who consider a will made by a minor as valid
they themselves have divergence of opinion regarding the age of the minor
and state of his understanding, the detail of which may be mentioned as
below:

The majority of the Maliki jurists they generally do not regard a will made
by a minor as valid. However, some of the Maliki jurists they regard the
will of a minor as valid if it is made for a pious purpose while others are of
the opinion that it should not be restricted to these purposes alone. They
give the absolute right to a minor who can comprehend his act to make a
will for any purpose recognized by Shariah(25). The Shafeis and Shias
they also agree generally with the Malikis(26).
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The Hanafis on the other hand, they do not consider a will made by a
minor as valid excepting few who consider it valid if it is made by a minor
who is approaching to his puberty or if it is made concerning his funeral
arrangements . It is expressed in Fataw-i-Alamgiri that “a will made by a
person under puberty whether he is Murahik {one approaching puberty) or
not is unlawful according to us”(27).

The same view is expressed in Radd-ul-Mukhtar that “a will of minor
either he can comprehend his act or not is void”.

So a will made by a minor either mummayiz or ghair mummayiz is invalid
according to the majority of the jurists, as they take the age of majority of
the testator as an essential ingredient for his competence to make a valid
will. The Shafeis(29) they also agree with the views of Hanafia on this
1ssue. :
The law favours the views of Hanafis and Shafeis and does not recognize
the will a minor irrespective of it either he can comprehend his act or not. -
In law any person under 18 years of age is considered as minor and
transactions made by him during his minority will be considered as
invalhid(30).

3. As regard the capacity of a person who is condemned to death for
an offence there is no provision both in Shariah & Law to deprive him of
making a valid will. '

4. As regard the difference of religions of the testator and legatee, a
will made by the testator will be considered as valid according to the
majority of the jurists(31) except Shafia(32) who do not consider it as
valid.

5. Alongwith this agreement of the majority of jurists there is
divergence of opinion among them on the issues mentioned below:

a) If a Zimmi makes a will of one third of his property to mourners or
singers or to erect a church it will be void and if he makes a will to
send certain muslims on Hajj or to construct a Masjid for the
muslims then it will be valid only if the persons are specified but in
case they are not specified it is void. This is the view of Imam Abu
Yousaf and Muhammad but according to Imam Abu Hanifah it is
absolutely valid under all circumstances(33).

b) When an alien mustamin makes a will to a muslim or a zimmi for
the whole of his property it will be valid unless his legal heirs are
residing in Dar-ul-Islam. Then in this case it will be valid only to
the extent of one third of his property and the excess will pass on
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d)

g

to his heirs but if he has no heirs then it will be valid in the whole
of his property(34).

If a Christian or a Jew makes a will to built Church or Synagogue
and dies, then such building would descend to the legal heirs of
the testator, as according to Abu Hanifa’s view the erection of this
nature of will be equivalent to Waqf or for a pious purpose and
will be treated as valid. However, according to the disciple’s
views all such erections are sinful in their nature and therefore, are
not valid(35).

A will made in favour of a murderer who has intentionally caused
the death of testator is not valid and there is consensus of the
jurists of this point. However, the difference does lie among the
jurists in case of unintentional murder and it has a detail which
may be mentioned as follows:

i) According to Imam Abu Hanifah if the cause of death is
unintentional or by mistake it will be void. Unless it is
caused by a minor or insane person(36).

i1) According to Shia law it is absolutely void (37).

If a will is made by an apostate who has converted his faith to
Christianity, Judaism or any other religion than Islam,it is void
according to Imam Abu Hanifah but valid in the views of . Abu
Yousaf and Muhammad. However in case of a female apostate it is
valid according to the views of all Hanifi jurists as according to
their views she is not liable to put to death for her apostasy(38).

The will of a person who commits suicide is valid according to the -
Hanifi doctrine(39) whereas it is invalid under the Shia Law(40)

In law it is considered to be valid if it is made before the
Commission of suicide but if it is made after doing any act towards
the Commission of suicide it is void. As it has been held in the
case of Mazhar Hussain Vs. Bodha Bibi that “the will made by the
deceased who made the will first and afterwards took poison is
valid”(41)
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Essentials of Legatee or Devisee (The Musa Lahu)

In principle any person who is capable of holding property may be a valid
legatee under a will and there is a consensus of the Muslim jurists on the
point(42). However, the divergence among the jurists on the issue may be
discussed as follows:

1)

ii)

iif)

According to the Hanafi doctrine the legatee must be in existence
at the time of making the will and if he is not alive at the time of
making the will, it will not be valid; as it is stated in Fatawai
Alamgiri(43)that "there is no will for a non -existent or a dead".-
under the Shia Law(44) it is not necessary that the legatee must be
in existence at the time of making the will however he should
come into existence before the testator’s death.

According to the majority of jurists(45) a will in favour of non-
Muslim is valid and their views are based on the tradition that the
Messenger of the Allah sent various gifts to Abu Sufyan Ibn-e-
Harb an¢d Sufyan bin Ibn-e-Ummayyah for the purpose of
distributing them among the poors of Makkah and this was the
time when they had not yet embraced Islam. On the basis of this
Hadith the Hanafi jurists(46) are of the view that gifts and will can
be made both to the muslims and non-muslims. However,
Shafeis(47) are of the view that no will can be made in favour of
non-muslim absolutely.

No will can be made to an apostate (a person who has renounced
Islam), and on this issue there is consensus(48) of all the schools;
however, in case of a women apostate there is divergence of
opinion. Some of the jurists they hold that she will be treated like a
male apostate and a will made in her favour will alse be invalid.
While others they hold a different view and are of the opinion that
in case of a women apostate it is valid.

A will in favour of a child in the mother’s womb is valid according
to Hanafi doctrine(49) provided he is born within six months of the
will. They are of the opinion that if a child is born within six
months of the date of making the will he will be treated as a
legatee in existence and is competent to take the will. According to
Shiah(50) and Maliki(51) doctrines there is no limitation as to time
when the child should born. All that is necessary is that the legatee
must be in existence before the death of the testator(s).

The law favours and recognizes the position of Hanafi doctrme(SZ)
on this issue, as it has been decided by the Lahore High Court in
one of it's case titled chano bibi vs Mohammad Riaz(53) that for
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vi)

vii}

the validity of a will the legatee must be in existence at the time of
making the will or should be born with in six months of the death
of the testator

A will can be made for any legal, pious or charitable purpose. It
can be made in favour of poor generally or in favour of a
particular body of them. According to the Hanafi doctrine(54} it is
lawful to make a will in favour of poor christians as there is no sin
contrary to constructing a church for which there is a sin and
therefore it is illegal and this principle applies to the poor of all
religions and faiths in their views. However, according to Shia(55)
a will can only be made in favour of muslim poor.

It is lawful to make a will in favour of a Masjid but according to
Imam Abu Hanifah no will can be made to make a graveyard or for
constructing inns for the passers-by. However, according to his
two disciples it can be validly made for all such purposes.

A will can also be made either to an identified individual or in
favour of a class for example a will in favour of someone by name
or by description as a will in favour of certain students, patients, a
family or a group or for the construction of a certain houses or
institutions or hospitals for a particular purpose. According to the
Hanafi doctrine(56) a will can also be made in favour of
unspecified class or a group of people.

Subject of Will (Legace) and its Validity

Any property moveable or immovable which is capable of being
transferred and which exists at the time of the testator’s death can be the
subject of a will. It is also necessary for the validity of legace that it must
be owned and possessed by someone in his individual capacity. In other
words, we can say that the following conditions are necessary for the
validity of legace to make a valid will:

a)
b)
c)

The property must be capable of being transferred.

The testator must be the owner of the property.

The property must be in existence at the time of testator’s
death.

It 1s not necessary, however, that the subject of will must be an existence
at the time of making the will as in the case of Bai-us-Salam and there is
consensus of the jurists on this issue, alongwith some difference in some
minor matters(57).
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d) A will can also be made in rights of Easements which can be
capable of transfer e.g. right of way, right of water, light etc.
and there is consensus of the jurists on this issue(58)

e) Although the Quran does not impose any restriction on the
extent of the disposition of the property, however, there is
complete unanimity of jurists both Sunni and Shia that a will
can only be made to the extent of one third of the total property
belonging to the testator and this limitation is based on the
address made by the Messenger of Allah at the time of Hajjah-
tul-Wadah which states as follows:

“O people, verily Allah has specified the shares of each heirs in
the property of the deceased, it is not permissible to make a
will in favour of heirs nor should it exceed to one third(59).

The law also recognizes this position of Shariah(60)

A will can however, be made beyond one third of the total property to
legatee with the consent of all legal heirs and there is consensus of
jurists(61) on this issue. The law recognizes this point of Shariah as it has
been held in the cases cited below that a will to an heir beyond one third of
the property is not valid except with the consent of all other heirs(62).
However, under the Shia law(63) a testator can make a will in favour of
legatee even without the consent of other heirs only to the extent of one
third but when it exceeds one third it is not valid without their consent and
on this issue the law(64) favours the Shia views.
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ABSTRACTS

1. Islamic Legal Tradition By Tahira Basharat

The developments in Islamic law and jurisprudence that we see
today were meant to be when the second rightly guided caliph Abu Bakr
started Ridda wars on mutinous allies. Those wars marked the beginning
of the Muslim expansion towards the North, West and the East. And when
Muslims met different cultures and societies, they realized the needs of a
legal system to rule them all. There were two basic sources of knowledge,
Quran and the Sunna and there were two types of juristic inferences;
Sharia’h and figh. Sharia’h was laid down in Quran and Sunnah in obvious
wording whereas figh developed over time based upon different
experiences and different interpretations. Different have been since made
and broken taking care of one prime factor that nothing should transgress
the rules set out in Quran and Sunnah in order to accommodate the needs
of modern society.

2. Ahkam al Quran - Mufti Abdul Shakoor Tirmizi, A Reflection on its
Methodology by Muhammad Abdulllah Chinioti

There are many explanatory ways of Holy Quran. One of them is
extraction of judgments from the verses of Holy Quran. In this series, a
great book is composed by five scholars in the supervision of Molana
Ashraf Ali Thanvi which name is Ahkam ul Quran. The second part of
Holy Quran is composed by Mufti Abdul Shakoor Tirmizi. He also
composed the seventh part elucidationaly. This part has some typical
qualities (1) to extract the evidences about Figa Hanafi a (2) to extract the
judgments about creed, act of devotion, transaction, social relation and
moral. There are also discussed particularly about those problems and
suspicion which have created by the effect ion of eastern civilization .

3. Urdu Translation of The Holy Quran and Linguistic Evolution By M.
Abdullah

Urdu is a widely spoken language that is communicated, not only
in Subcontinent but also in a vast ranged part of the world. Urdu took a
long time to get the present stage. This is the combination of so many
languages i.e. Arabic, Persian, Hindi and Turkish.

This thesis would cover the Urdu translations of the Holy Quran. It
has been noted that with the evolution of this language the translation also
got many changes, A lot of words and idioms have been given up. There
are new tcrms. Translators began to give meanings instead of strictly
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transmitted with the language. They took care of the mass culture and their
interests, in this sense the translation of Quran in Urdu language is very
interesting. This translation process does not get a stoppage but continues
with the development of the said language.

In this thesis here would be a comparison of related selected
examples of translations instead of some particular translations.

4. A Critical Analysis of Traditions Regarding the Legitimacy and
Illegitimacy of Writing of Traditions By Muhammad Akram Wirk.

One of the arguments put forward by those who question the
authenticity of he hadith corpus is that the Prophet himself had strictly
forbidden the recording of his sayings in written form which was the basic
reason that hadith could not be preserved in the earlier periods and it was
only in the second century that people began to record the oral tradition in
small written collections. The author in this articles tries to interpret this
prophetic injunction in its proper context, arguing that the ban was either of a
temporary nature or was directed towards some specific persons. He cites
several traditions which provide ample proof that the Prophet not only
encouraged those who wanted to write his sayings but on many occassions
himself sought that his hadiths be written down.

5. Usul-I-Figh, Its Origin and Introduction By Hafiz Abdullah

The Muhammad (SAW) was the Holy Prophet and the last
messenger of the GOD who imparted the revealed knowledge to his
companions and provided the complete guidance for human life. In his
sacred era, no need for development or compilation of any disciplines
exists due his presence. However, he advised the core principles through
revealed guidance to derive the solution of any problem rose in any age
and at any place. When Non Muslims having background of ditferent
believes converted to Islam, need was aroused to compile core principles
for Tafseer, Hadith and Figh to prevent any deviation. The Science of
Islamic Jurisprudence was developed with other Islamic Sciences.

6. Usul-I-Figh in Twentieth Century; A Study By Syed Muhammad Ismail

“Usul al Figh” as it definitely holds outstanding prestige among the
Qura nic Sciences. It is really a very remarkable and highly intellectual
work done by the Muslim Jurists (lemma) under the continuation of
Prophet’s (PBUH) training. Muslims are unique in the world and history
of sciences in the formation of this discipline. This article highlights the
ways and methods adopted by the schelar’s of Usul-al-Fig tradition in the
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modern age i.e. the 20" century. The important thing in this article is the
characteristics of the modern books in “Usul” with their political,
traditional and institutional backgrounds as they adopted simplification
according to the modern methods and techniques. Hopefully this article
displays the picture of dear involvement of “Usuliyyin™ with the tradition
of “Usul” certainly in the past and also in the present scenario with a very
graceful continuation of transferring the educational tradition accordingly.

7. Jihad and its Role in Peace By Hafiz Mahmood Akhtar.

Islam is a religion of peace. Aims and objectives of all the
teachings of Islam is to establish peace and tranquility. The prophet
Muhmmad brought a revolution in an extremist and mischievous society
in where the lives, properties and respect of persons were not secured from
others. He changed the mentality of tumultuous and factious people and
brought them up as peace loving people. He condemned the disturbance
and rebellions and took practical steps for eradication of mischief. The
prophet reformed the concept of war and declared that the purpose of
Jihad is not to achieve worldly rank, dignity subjugation and conquest of
land. He declared explicitly that the basic purpose of jihad 1s to control,
stop and eradicate mischief and to protect Islamic state from enemies.
Quran says “And fight them until there is no more mischief (Fitna).”
(2:193)

Islam withholds the war if the opponent is inclined to live with
peace. Quran says: “But if they inclined to peace, you also incline to it and
put your trust in Allah.” Quran also says, “And fight in the way of Allah
with those who fight you, but transgress not the limits. Truly, Allah likes
not the transgressors.” (2:190)

Quran also says, “Then whoever transgresses the prohibitions
against you, you transgress likewise against him. (2:194)

In this article I have approved that the prophet did not perform
Jihad for propagation and preaching of Islam. I have explained that the
main purpose of Jihad is to eradicate the mischievous of the tumultuous
people. Quran says that God eradicates the tyranny and waywardness of
mischievous people(2:251). Quran says that it is the practice of the
prophets that they delivered the people from cruel dictators through Jihad.
Hazrat Musa delivered Bani Israeil from Fir’aun (Pharaoh). In the same
way Dawud killed jalut. Shah Waliullah has also explained the philosophy
of Jihad. He also elaborates that the main purpose of Jihad is to eradicate
waywardness of rebellions. I have explained with examples of the battles
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of the Prophet (PBUH) that the main purpose of Jihad was to punish the
mischievous people and to protect the [slamic state.

8. Islamic Concept of Harmony Among Religions By Huzzafa Rafique.

With the creation of man and civilization harmony, love and
mutual understanding among all the groups and classes beyond any race
and creed was the basic need of society. So in all the ages and eras religion
has played a model role in creating the positive attitudes, love and respect
and rejected the disgrace, disintegration and classification beyond the race,
color and creed. A person belonging to any group, class, religion, beliefs
and dogmas, he deserves respect, human rights and liberty of religion. It
has not been allowed to impose any religion’s belief or dogma on any
other human being belonging to other religion.

It must be emphasized that since Islamic embraces the hole of life
and does not distinguish between the sacred and secular, it concern itself
with force and power which characterize this world as such. But Islam, in
controlling the use of force in the direction of creating equilibrium and
harmony, limits and opposes violence as aggression to rights of both God
and His creatures as defined by the divine Law. Islam emphasizes social
harmony; its basic point 1s that one should not harm others. The prophet
(PBUH) said,” A believer is one from who people feel secure as regards
their lives and property.” ( Al-Tirmidhi, Hadith No.2551.)

For social harmony, Islamic teaches that we must recognize all
human beings are one family . “O People, be conscious of your Lord, who
created from one soul and from it created its mate and from them twain
scattered many men and women. Be conscious of God and remember the
right of the wombs. Surely God is always watching you. (4:1)

Today, it should be the model role and mission Islamic civilization
to conversant among the civilizations. In this perspective, Islamic
civilization can play a leading role to create harmony and peace among all
the religions and civilization of the world, because it is a divine mission
and everlasting guidance for all times.

9. Muslim Historiography in Medieval India By Hafiz M. Bilal Ejaz
History has been a favourite discipline with the Muslims. They
brought the highest standards of objectivity into their writings. During the
compilation of working biographies of all the better known narrators of
traditions, amongst Muslims developed methods of Historical research. In
this perspective the Muslim have rich and old tradition of historiography.
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In this article I have discussed the histories and historians of Medieval
India and salient features of their historical scholarship. For the analysis I
have discussed the methodology of all the prominent historians of the said
period like Abdal Qadir Badayuni, Nizam Ul din Ahmad, Zia ul-din Barni
and some provincial and local histories and historians.

10. Molana Sayed Manazir Ahsan Gelani and Journal*Sidq” Lakhnow By
Aman Ullah Rathore

This article tells us not only the relationship of two great writers of
subcontinent Moulana Manazir Ahsan Gilani and Moulana Abdul Majid
Duryabadi, but it is also a source of Moulana Gilani’s work which he had
been rendered to a well known Journal ““Sidq”. According to my opinion
that will help not only for research scholars but for all other renders who
have interest in history, religious personalities, journalism and literature.

11. Usul-I-Figh; its Evolution and Compilation By Atta Ullah Faizi

Usool al-Figh is one of the most important field of research of
Islamic Sciences. This knowledge deals with methodology of derivation of
rules from original sources in accordance with the needs of time. During
the period of Holly Prophet divine guidance was communicated through
the revelation. Holly prophet himself was used to tell how to implement
the revelation and his example was treated as practical example for the
Ummah. Due to this reason, like other Islamic sciences, usool al-Figh was
not required for understating and derivation of rulings from the text of
Quran & Sunnah during this period. The terminology of Usool al-Figh was
unknown during the period of the companions but the methodologies
involved in Usool al-Figh were practices for the settlement of new issues
and the problems. Later on Muslim Jurists felt that certain sets of rules are
required for the purpose of derivation of rules so that this process should
be kept in accordance with mainstream Islamic teachings. Particularly
during the period of successors particularly, concentration was made on
the development of Usool al-Figh. This article deals with this early
development of Usool al-Figh. During the period of compilation of Figh
specialized books were written. Imam Shafi is considered as the pioneer
of Usool al-Figh and his writings are very important in this regard.
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12. Images of Usurers and Their Meaning in Islamic Religious Discourse
By Abduruof Zahdi Mustafa, Saud Mehmood Abdul Jabir.

This research focuses on images of usury and usurers in the
Islamic religious discourse, which replaced poetry in the Islamic Era. It
aims at pointing out how such images were able to remedy and influence
many aspects of life (such as customs and traditions) that prevailed in the
Pre-Islamic period. The research also sheds light on the meaning of usury
linguistically and idiomatically with the purpose of illustrating the role of
religious discourse in tackling the phenomenon of usury and specifying
the individual and collective punishment that is inflected upon them in this
life and hereafter. A number of Holy Qura'nic verses and prophetic
sayings illustrate the usurer's incredible and ugly images that guarantee the
extraction of their souls out of their bodies. Such images are exemplary for
those who are indulged in usury and are advised to give up and not try it
again.

The research lucidly confirms that happiness, comfort and security
will never co-exist in a society whose members deal with this epidemic
disease specially when God threatens them with War.

13. The Validity of Giving Preference to Some Children Over Others in
Gifts and Donations By Tahir Hakeem

This essay attempts to verify the validity of giving preference to
some children over others in gifts and donations. The Muslim jurists have
by a consensus upheld the validity of the gift transaction in principle.
They, however, disagree on the validity or otherwise of preferring some of
the children over others. Thus, majority of them including the Hanafis, the
Malikis and the Shafi‘is have held that although this act is disapproved,
but if somebody does so the transaction will be valid and enforced. As
apposed to this, the Hanbalis believe that such a transaction being unjust is
invalid as it causes hatred and enmity among the children, which should
be avoided. The author prefers this latter view as it is in conformity with
the general propositions of Islamic Law.

Then, some of the jurists have held that the children should be
given shares in proportionate to their shares in inheritance. Thus, son
should be given double the share of a daughter. But in the opinion of other
jurists, and this is the preferred view in the opinion of the author, all the
children should be given equal share in gift.

Finally, the author has argued that although the general rule is that
of equality, yet some of the children may be given more share as
compared to others if there are some cogent legal grounds for this, such as
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poverty, disability etc. Similarly, some of the children may be given lesser
amount on the basis of their disobedience or any other legal ground. In the
opinion of the author, this is the only proper way to resolve the apparent
contradiction between the texts.

14. Some Aspects of Marriage and Divorce in Muslim Family Law By
Shahzad Igbal Sham

Family is treated as fulcrum of every society. That is why, the
societies of the world, in order to protect themselves, maintain their
norms, traditions and customs and make necessary legislation . But Islam
has it own code of life according to which some principles, in this regard,
are static and settled and at the same time some principles are dynamic.
The author, in this article, with the aid of original sources, tried to
elaborate some of the primary aspects of family. He, in fact, drew a
complete picture of marriage in Islamic law and in the end of his article he
concluded that the area under discussion was not identical to man made
laws, rather it has its own salient features.

15. The Requisites of a Valid Will By Attique Tahir

A will according to Islamic pint of view is a divine institution, the
purpose of which is to correct to a certain extent the Law of Inheritance on
the one hand and to accommodate some of the relatives who are excluded
from inheritance, to obtain a share in property. In this way Islam not only
rectifies the laws of the pre Islamic civilizations and religions but it also
recognizes it as a right of strangers along with protecting the rights of
legal heirs by imposing limitation that no will can be made to a stranger
beyond one third of the total property of the testator. The law favors this
position of Shariah.

Regarding the essentials of a valid will the majority of the Islamic
Jurists are of the View that there are four essentials of a valid will and they
are Sigah (Offer and Acceptance), testator, legatee and legacee. Whereas
Hanafi jurists are of the view that there are only two elements of a valid
will and that is Offer and Acceptance.

A will may be express or implied both in Shariah and Law. If a
legatee dies after the death of testator but before any acceptance or
rejection by the legatee, then opposite to the views of the majority of
jurists, Hanafies are of the view that this will be enforceable on equitable
ground and the death of the legatee will stand as an implied acceptance by
him. The law favors the views of Hanafeis on this issue. In both Shariah
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and Law for the validity of will it is essential that an acceptance must
completely correspond to offer. The law also favors the views of Hanafies
and some of the Shafi’s and does not recognize the will of a minor
irrespective of it either he can comprehend his act or not. Where as the
majority of Malikeis, Shafeis and Shias are of the view that a minor who
can comprehend his act or not, can make a valid will. Both in law and
Hanafies views a will in a favor of child who is in the mother’s womb is
valid, provided he is born withinh six months of the will where as Shias
and Malikies do not make any limitation as to when the child is born. A
will can be made of any moveable and immovable property and even in
rights of Easements both in Shariah and Law. No will can be made beyond
one third of the total property except with the consent of legal heirs., in the
views of the majority of the jurists. However, Shias are of the view that a
will can be made beyond one third of the total property even without the
consent of the legal heirs. The law favors the Shia’s view on this issue.
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