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ABSTRACT

Dawah is scenario-based and it varies with respect to time, place and person. Owing
to this fact dawah and daee are given different names in the Holy Quran that could be
regarded as their scenario-specific synonyms and substitutes. In this article lexical
interpretation and dimensions of dawah and daee are taken into account in context of
the holy Quran.
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For the purpose of leading human beings to the right path, Allah al-Mighty
established a system, from the first day of human existence on earth; this system is
called ‘Nizam-ud-Dawah’ (i.e., the System of Dawah). Dawah provides solutions in
form of its various modes for curing human beings’ ill at individual and communal
scales. Dawah prepares mind and produces typescripts as well as converts script into
spirit. But, its effectiveness depends upon sincerity of daee and the selection of
appropriate mode in varied situations.

In His Book, the Creator of Universe has disclosed His liking and disliking. The Book
is replete with the glad tiding on good deeds and devoid of any glad tidings on
accumulation of physical wealth, in this life as well as in the life-after-death.
Simultaneously, it expounds that human beings are greedy, unthankful and oblivion in
nature.

For well-being and true guidance of mankind Allah Al-Mighty sent Du‘at [P1. of Daee
i.e., preachers] amongst all the nations in every epoch (Al-Quran: Surat-ur-Ra'd 13:7;
Surah Yunus 10:47; Surat-ul-Fatir 35:24; Surat-ul-Mu’minoon 23 : 44). These Du‘at
were the Ambya’ [pl. of Nabi i.c., Prophet] (Al-Qur'an: Surat-ul-Ahzab 33:46) and
Rusul [pl. of Rasul i.e., Messenger] (Al-Qur'an: Surat-ul-Ma'idah 5:19) as well as
non-Prophet reformers (Al-Qur'an: Surat-ul-Bagarah 2:143). These Ambya’ and
Rusul left no stone unturned to bring man out from the darkness of ignorance to the
light of truth (Al-Qur'an Surat Ibrahim 14:1). These Du‘at of Allah employed various
modes of dawah to convincing the people to the obedience of Allah, such as: they
bore good tidings to the righteous people (Al-Qur'an: Surat-uz-Zumar 39:18), warned
the evil-doers (Al-Qur'an: Surat-ul-Fussilat 41:13) and admonished and advised the
humble ones (Al-Qur'an: Surah 'Aal-e-'Imran 3:138).

The series of Prophets and Messenger ends at Prophet Muhammad (s.a.w) and the
responsibility of the work of dawah transferred to the Ummah of Muhammad (Al-
Qur’an: Surah Aal-e-‘Imran 3:110). Similar to the Prophets, non-Prophet du‘at from
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amongst the Ummah of Muhammad (s.a.w) also endeavored to establish peace and
tranquility on land through the work of dawah (Al-Quran: Surat-ul-Qasus 28:57) and
ensured blessing and never-ending bounties in Jannah (Al-Qur'an: Surat-ul-Kahf
18:107,108) for human beings.

Dawah
Dictionary meaning of dawah is: call out (Lane 883), invitation, instigate, call aloud,
urge (Steingass 362, 364), supplication, invocation (Penrice 48), crying for aid,
message (‘. A. Nadvi 188) and/or call (Elias 215).
Dawah, in general, can be employed to Muslims and non-Muslims alike. In Islamic
terminology it is referred to the activity of proselytizing and persuasion towards
Islamic beliefs and practices. In shari‘ah dawah is considered to be the Muslims
responsibility to invite Muslims and/or non-Muslims to Islamic teaching. It is also
referred to as the act of ‘preaching Islam’ (Alori).
Dawah can be defined as: to invite people towards a [specific] religion or creed
(Ma‘luf 42) or to convince people to a [specific] religion or [particular] thought(s)
(Kiranwi 527).
Meaning of dawah in Islamic perspective is: to call the people towards correct beliefs
and actions, refrain them from going astray and save them from everlasting
punishment. (Tarikh-ud-Da‘wah Ila-Allah Bain al-Ams wal Yaum 17).
Dawah is an act of informing others about Islam and its message by conveying it,
practicing upon it and making it available to others through all best possible
resources. It is not the mere act of imparting information of Islam through dialogue,
discussion and presentations etc., rather it is a steady effort of transmitting Message of
Islam through preaching and practicing, and providing answers and material when
necessary.
Successful dawah requires knowledge, sincerity, steadfastness, determination and
du‘a [supplication]. Holy Q states:

(125:(16) Jouih) 2ol (2 b Hotes icdy daegly sy 855 oo U] §31
In shari‘ah objective of dawah is: to invite people to tawh}eed [i.e. oneness] and
ibadah [i.e., worship] of Allah# as well as to inform about the Prophets and the Life
after death etc., without caring the results (i.e., whether people agree or disagree).
Shari‘ah does not impose responsibility of the deed of people, whether good or bad,
on du‘at; rather it demands from them to convey the right message in most
appropriate way. As far as the decision of hidayah of people is concerned, it is
ultimate matter between the people and Allah Al-Mighty.
Another objective of dawah is to strengthen the Muslim Ummah. For Muslims, it is
the encouragement to be more observant of Allah# and to upgrade the level of piety
and piousness.
Dawah is affective for both: those who are just at the edge of Islam and similarly for
those who are already practicing the religion but want to reach the higher levels of
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spirituality. For the non-Muslim, it is the explaining of Islam by a scholarly person,
through deeds, discussions and dialogues.

Term dawah is also used in Hadith as; when, the Prophet Muhammad (s.a.w)
presented Islam, in 7" A.H., through dispatched letters, to the Rulers and Emperors of
the world, he wrote to the Hiraqal, Ruler of Rome: ‘I present dawah to you towards
the Message of Islam; if you accept it, you will live in peace.” (Kandhalvi) Similarly,
when the Prophet Muhammad (s.a.w) sent Mu‘adh bin Jabal (r.a) to Yaman, he
instructed: ‘Indeed you are going to the nation who are [known as] the People of
Scripture; hence, when you reach to them give them dawah towards the oneness of
Allah#. . .” (Bukhari).

Daee
Word daee [common noun] or ad-daee [proper noun] is derived from the word dawah
[common noun] or ad-dawah [proper noun], is an inviter or a caller to the religion
(Alori 17).
Dictionary meaning of daee is caller, summoner (Glasse 91) and/or convener
(Kiranwi 526). Du‘at is the plural of daee (Zamakhshary 131) and da‘iyah is
employed for exaggeration (Kiranwi 526). Ibrahim ‘Unais (Al-Mu‘jam-ul-Waseet:
Arabic-Arabic Dictionary 287) and Abdul Hafiz Baldyawi (Misbah-ul-Lughat:
Arabic-Urdu Dictionary 241) defines daee as: a person who calls towards a
[particular] religion or [specific] thought(s).
Alori (17) defines daee in perspective of religion as: daee is a person who calls or
invites to the religion of Islam. The Holy Q states:
(46:(33) =) Tt Tt a3y A0 Iy Toiss - Ty 13285 st Sl €) 2 el g
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Scenario-Specific Substitutes Dawah and Daee in the Holy Q

Synonyms of dawah and daee are used in the Holy Q frequently to express their
scenario-specific meanings. Synonyms of dawah and daee mentioned in the Holy Q
are: a) Amr [bil Ma‘roof], Aamir; b) Basharah, Basheer; ¢) Hidayah, Hadi; d) Indhar,
Mundhir, Nadheer; e) Jihad, Mujahid; f) Tabsheer, Mubashshir; g) Nida’, Munad; h)
Rushd, Murshid; i) Nahyu [‘anil Munkar], Nahi; j) Nas}ih}ah, Nas}eh; k) Risalah,
Rasul; 1) Shahadah, Shaheed or Shahid; m) Tadhkeer, Mudhakkir; n) Tazkiyah,
Muzakkee; 0) Wa‘z} or Mauw‘iz}a , Wa‘iz etc.

Besides the scenario-specific synonyms of dawah having their fa‘il (i.e., substitutes to
daee) mentioned in the Holy Q, there are some substitutes of dawah that do not have
their fa‘il in it, they are: a) Bayan; b) Irshad; c) Is}lah; d) Tableegh; Khit}ab; f)
Mujadalah; g) Qas} }us}}; h) Qawl; 1) Qir’at; j) Raghbah; k) Tafs}eel; 1) Ta‘leem; m)
Tafseer; n) Taws}yah; 0) Tah}reed}; p) Tilawah etc.
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Amr [bil Ma‘roof] means: to order, to enjoin (Penrice 10) or to command (‘. A.
Nadvi 44). According to Luis Ma’luf (Al-Munjad: Arabic-Arabic Dictionary 451)
Amr is to command or to send order or to give instruction either for good or bad.
Kelani (Mutaradifat-ul-Qur’an Ma'-al-Furug-il-Lughwiyah 451) expounds that it
is common for both: either a ruler commands his people or common people
communicate to each another.

The Holy Quran (Surat-un-Nahl 16:90) uses this word for the purpose of enjoining
the good deeds only, such as:

e L ]

Aamir is the pretense of daece when he gives ‘commands’ (Penrice 10) or appears as a
‘learned man and a ruler’ (Lane 96) or as a man who is ‘charged with authority’
(Khan). The Holy Quran (Surat-un-Nisa' 4:83) states:

Gobng Al 3% 590 31 djs 420 4555 355
Basharah means: Joyful annunciation, glad tidings or good news (Lane 208, v I).
This term refers to an annunciation which produces a [good] change in [the
complexion of] the person. (Lane 208). It is mentioned in the Holy Quran (Surat-uz-

Zumar 39:18) as:
e 535 2 4 ) 19T Lediag of &opellal 12558
Mubashshir is the pretense of dace when he ‘announces joyful news’ (Penrice 17) or
‘gives good tidings’ (A.Nadvi 69). The Holy Quran (Surat-ul-An‘am 6:48) expounds:
Gog Guai N Gkt sl g
Hidayah means: to guide (A.Nadvi 694). In shari‘ah, according to Kelani
(Mutaradifat-ul-Qur’an Ma'-al-Furug-il-Lughwiyah 883) word Hidayah is used in
the Holy Q to guide [to the right path] sympathetically. The Holy Quran (Surat-ush-
Shura 42:53) mentions:
A B ) s 25
Hadi is pretense of daee when he ‘leads or guides’ (A.Nadvi 695) to likings of Allah
Al-Mighty. The Holy Q mentions in Surat-ur-Ra‘d (13:7) as:
Indhar means: to warn, to admonish, to preach, to give warning (Penrice 145), call
attention to, or show the danger to come. (A.Nadvi 656) The Holy Quran (Surat-ul-
Fussilat 41:13) employs the word Inzar to refrain from that bad deeds on which
punishments are executed, as:
585 e sl (s et 1S511 18 250 B
Mundhir is pretense of dace when he ‘warns’ (A.Nadvi 657) or ‘exhorts’ (Hava 761).
The Holy Quran (Al-Quran: Sud 38:65) states:
S A Y ) e g s O G o8
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Nadheer is pretense of dace when he ‘warns in his preaching’ (Penrice 159).
According to Mohar Ali (A Word for Word Meaning of the Holy Qur’an 339. v I), in
shari‘ah, Nadher is a warner when he gives warning about punishment and hell for the
unbelievers and wrong-doers. The Holy Quran (Surat-ul-Fatir 35:24) states:
208 G S Yy 38l 2 0l Ty s iy s gy

Jihad means to ‘struggle hard, strive, fight or wage war’ (Ali 609, v II) . According to
Encyclopedia Britannica: ‘It is a religious duty imposed on Muslims to spread Islam
by waging war. Jihad has come to denote any conflict waged for principle or belief
and is often translated to mean ‘holy war’. Islam distinguishes four ways by which the
duty of jihad can be fulfilled: by the heart, the tongue, the hand, and the sword. The
first consists in a spiritual purification of one’s own heart by doing battle with the
devil and overcoming his inducements to evil. The propagation of Islam through the
tongue and hand is accomplished in large measure by supporting what is right and
correcting what is wrong (Encyclopedia Brtiannica). In the Holy Quran word Jihad is
used, as:

B i il Spand A0 Y 502 Y gl SBiG 3 Gkt o Gaethtd Byl 0
(79:(9) ) 4
(52:(25) 06,a1) 158 Toles & WAlalsg 53S0 odaf 36
o el Gatdh o A5 5 128 sk w0 gh Ol s o2 1K B e BT 0l Wl
(54:(5) swll) Y &3 OSE Y5 A0 Lot 3 Sdald 5380
(44 1 (9) 2 ity 2l 0y 2o b il Biald o 290 oy b 0 o Asleg §
(78:(22) b)) o3lez 3= A0 3 lyalss

Mujahid is the pretense of daee when he appears as a ‘struggler, fighter or warrior’
(Ali285.v1). The Holy Q states:

) J""’ V'@M\j V'M}”b Y JM.\.« d dju\.lhbuuj\j )JA\ éj\ J""’ Wj‘d\ e d)J&LAJ\ 6j~w.: Y
(95:(4) sbdh) 8255 oneldh) Jo 2ol 2higsl coasisndd
(31:(47) ) s 5l poptlally Ra pssdd s £5 155l

Nahyu [‘anil Munkar] means: ‘to forbid, to interdict, to prohibit, to hinder’ (Penrice
151), ‘to restrain, or to make one stop from” (‘. A. Nadvi 684). Nahi ‘anil Munkar, in
shari‘ah, is the forbidding of evil deeds (Kelani 550), as mentioned in the Holy Quran
(Surat-ul-A'raf 7:165):

SRR reed PN SEANENEE
Nahi is the pretense of dace when he ‘forbids’ (Penrice 151) and ‘prevents’ (A.Nadvi

685) from bad deeds. The Holy Quran describes the quality of Muslim male and
female that they prevent one another from bad deeds. The Holy Q states (Surat-ut-
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Tawbah 9:71):

Sl o O3ais Sarall Ol ks Wil tdans SR Osaiils
Nas}ih}ah literally means: to counsel, to admonish, to advice (Penrice 147) or to give
sincere advice (‘. A. Nadvi 667). Lane (2801, v I1l) expounds Nas}ih}ah as: it is a
sincere, honest or faithful advice or earnest counsel to what is good by words, speech

or otherwise. The Holy Quran expresses in Surah Hud (11:34) and Surat-ul-A’raf
(7:79) as:

35,8 of A 08 0) 380 st OF Sl &) el 1800 95
Camep W 052 NS0350 Eauialy 35 Ay 2SELT 380 38 6 J65 24 58
Nas}eh is a pretense of dace when he ‘counsels or advices or acts as a sincere friend’
(Penrice 147). Abbas Nadvi (Vocabulary of the Holy Qur’an: Arabic-English 667)
says: Nas}eh is a person who is ‘a good counselor’. Adward Lane says (Arabic-

English Lexicon 280, vol I): ‘one who desires what is good for other is a Nas}eh. The
Holy Q depicts the pose of daee in Surat-ul-A‘raf (7:68) as:

Bl 20 0Tl 35 o KL
Nida’ literally means: to call or summon (Hava 760). Nida’ refers to call loudly from
a distant place [without mentioning anyone specifically (Asfahani 284)]. (Kelani
284). The Holy Quran (Surat-u-Qasas 28:65) states:

Gkt il 56 055 208 359
Munad is a pretense of dace when he appears as a ‘public caller or herald’ (Hava
761), as stated in the Holy Quran (Al-Quran: Aal-e-‘Imran 3:193):
Risalah means: message, mission or consignment (Ali 363). In shari‘ah this is

referred to the message of Allah to his Prophets for the true guidance of mankind. The
Holy Q (Surat-ul-A'raf 7:79) states:
e B2 Y STp 180 Sty 3 ey (SEET A o8 6 065 ape Jss
Rasul [pl. Rusul] is a Daee with special status that he receives Wah}i from Allah Al-
Mighty (Al-Qur'an: Surat-ul-A'raf 7:104) through Jibra’il (a.s) (Al-Qur'an: Surat-ut-
Takweer 81:19) and conveys it to his Ummah without alteration (Surah Yunus 10:15).
English word for ‘Rasul’ is ‘Messenger’ which is used in the Holy Q for Allah’s
Prophets amongst the human beings (Al-Qur'an: Surat-ul-Ma'idah 5:75) as well as the
Angel, Jibra’il (Al-Qur'an: Surat-ut-Takweer 81:19). In Hadith, this word is also used
by Companions of Muhammad (s.a.w) in literal sense as being the messenger of the
Messenger of Allah (i.e., Prophet Muhammad) (Dehlavi, Al-Ahadith-ul-Muntakhiba
651). The Holy Q states:
(144:(3) Olee JT) 2280 5 o s 36 Jo25 ) 322 U

(75:(5) sasth) sushah o8 G180 45 L8 s 0 &0 38 02 0 2 13 bt o




Habibia Islamicus / VVol. 2, Issue.2 (2018) Lexical Interpretation of Quranic Modes of Preaching
(104:(7) S1e9) Gl 25 3 I 31 558 6 ot I3
(2:(98) aed) 5kt Lt Jfis 0 22 025
(38:(13) we ) 03 Yy 1L i of Jst) 08w s Loigfl o dlansg B 3 2 dlasf 35
(19:(81) 52 £ Yyt I35 4y
When ‘Amr bin Murrah Juhanni (r.a) embraced Islam on dawah of Prophet

Muhammad (s.a.w), he went immediately to his nation and invited them towards
Islam as:

B Jsmy Jgmy 3] g Blae U ol o borcdis o el B sed) 0 gpes o0
(441:8 wlgdll miny gl mast) SU WSy 2 U] WSyel (S| £
Mursal [pl. Mursaleen, passive participle from of rasila] means: those sent out or
messengers (Ali 1412, v 111) . The Holy Q (Surat Yaseen 36:13) says:

Oslaol el HEH] PR 4 o
Rushd means: right and proper conduct, or integrity of conduct (Ali, A Word for

Word Meaning of the Holy Qur’an 1895), as mentioned in the Holy Quran (Surat-ul-
Jinn 72:21):

0 V3 o 180 Bl Y ) o
Murshid is the pretense of dace when he ‘guides or directs aright’ (Penrice 58). The
Holy Quran (Surat-ul-Kahf 18:17) describes as:

st B 40 32 8 s 33
Shahadah [pl. Ash-Shuhada’] means: ‘witness’ (Ali 67, v I). It is mentioned in the
Holy Q that Muhammad (s.a.w) in the capacity of Prophet of Allah, is a witness on
his Ummah (Muslim community) and his Ummabh is a witness on other nations. The
Holy Q (Surat-ul-Bagarah 2:143) states:
Taegd 3856 J5tah 5,555 01 I o1igd 180 lans 161 30as 3G

Shaheed is the pretense of daee when he ‘bears witness to the truth’ (Penrice 80). The
Holy Quran (Surat-un-Nisa' 4:41) states:
Shahid is the pretense of daee when he ‘shows his presence or bears witness’ (Penrice
80). The Holy Quran (Surat-ul-Ahgaf 46:10) states about the witness of Abdullah bin
Salam to the truth as:

¥ by Eeny o0 s e it g o5 el dehs g BB B e 5 O 0) 0T o
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Tabsheer means: ‘to give good tidings, joyful news’ (Penrice 17), or ‘to give good

news’ (‘. A. Nadyvi 68). In shari‘ah, according to Alori (Tarikh-ud-Da‘wah Ila-Allah
Bain al-Ams wal Yaum 17) tabsheer is the glad tiding that amuses and delights the
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hearts. The Holy Q (Surah Maryam 19:97) states:

G g 52l Bl 6 GG
Basheer is the pretense of daee when he ‘bears good tidings’ (Penrice 17). The Holy
Quran (Surat-ul-Ma'idah 5:19) states:

35 i Y5 i o ol 1 B OF 20 02 5 e 0 G it s 36 e g
PRGN (,f s
Tadhkeer literally means: to remind, to warn (Penrice), exhortation to obedience
(Lane 969), an admonishment (‘. A. Nadvi 201), to advice or to draw attention to a
point or a thing. (Kelani 850). In shari‘ah, tazkeer refers to the reminder of bounties
and favors of Allah Al-Mighty to soften the hearts of people, to urge them to pay

thanks to Him and to refrain them from His disobedience. As mentioned in the Holy
Quran (Surah Taha 20:2,3):

239 0T e il k- sk 55N
Mudhakkir is the pretence of dace when he ‘warns or admonishes’ (Penrice 52).
According to ‘Abbas Nadvi (‘. A. Nadvi 201) mudhakkir is ‘an admonisher’. The
Holy Quran (Surat-ul-Ghashiyah 88:21) states:
B et 3
Tazkiyah means: to purify, to sanctify (Elias 277) or to reform (Kiranwi 711). Zakka

is to make pure, to reform or prosper. In shar‘iah, it refers to inward purification.
(Kelani 265) as mentioned in the Holy Q (Surat-ul-Jum'ah 62:2):

s bl agde SlE i s aa¥) g w3
Muzakkee is the pretense of daee when he ‘purifies’ (Parekh 72) the hearts of people
from false concepts and wrong believes. The Holy Quran (Surah Aal-e-'Imran 3:164)
mentions it as the basic responsibility of Ambya’ for their work of dawah, as:

2575 96T el e 02 V525 e B 3y s o a1 0 30

Wa’z} or Mauw‘iz}a literally means: to remind (Lane 2953, v IlI), to warn (Penrice
160), to admonish (‘. A. Nadvi 728) and/or to exhort (Pikthall). According to Edward
Lane (Arabic-English Lexicon 2953. v III) wa‘z} or mauw‘iz}ah is a reminder that

softens the heart by mentioning reward and punishment. The Holy Quran (Surah
Yunus 10:57) states:

55 o e Les B0 g
Wa‘iz} is the pretense of daece when he ‘exhorts to obedience, commands to obey or
reminds of the results of affairs’ (Lane 2954). The Holy Q (Ash-Shu'ara’ 26:136)
expresses:
GUR TR IS e N E
Following are the details of the scenario-specific synonyms of dawah whose fa‘il are
not mentioned categorically in the Holy Q:
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Bayan literally means: to explain or to declare’ (Elias 86). According to Lane (286, v
I) bayan is a speaking or writing, clearly, plainly or distinctly, as to meaning; or, with
eloquence. The Holy Qu’ran (Surah Aal-e-'Imran 3:138) employs this word as
declaration for mankind toward the right path, as:
Gl Hasgas 345 0 S 18
The Holy Quran (Surah Ibrahim 14:4) declares ‘byan’ as basic responsibility of Daee:
S A 3h5 055 a ody B o 800 2 D G wal Ok §) U5 e T 5
Irshad means: direction, spiritual instruction (Hava 253) or to lead on the right path
(Steingass 415). Alori (Tarikh-ud-Da‘wah Ila-Allah Bain al-Ams wal Yaum 17)
explicates that Irshad is the guidance to the truth and persuasion to the good deeds.
The Holy Q mentions (Surat-ul-Kahf 18:66) as:
s cals G el of Je aiift e o2 006
Is}lah means: to reform or to improve (Baldyawi 476). In shari‘ah, is}lah refers to the
reformation and betterment of humanity (Kelani 594). The Holy Q (Surah Hud:
11:88) expresses the remarks of Hud (a.s) on absolute annihilation of his nation, as:
Skl b £S5y ) 4 ) a ST e ) el O 4,0 ug
Tableegh literally means: to make to arrive or to publish (Penrice 19), to preach (‘.
A. Nadvi 79), to convey or to deliver (Lane, Arabic-English Lexicon 251, v I). John
Penrice (A Dictionary and Glossary of the Kor-an 252) expounds: Tableegh is the
conveyance, delivery or communication of a message. This word occurs in the Holy
Q (Surat-ul-Ma'idah 5:67) for the communication or announcement of the revealed
message:
zﬁ’uv@ﬁ;@g&ﬁogéxjw@@;yué&j}zﬁ\@g
Word Muballigh is used in Hadith (Tabarani, Jami‘-us-Saghir) and this is the pretense
of dace when he ‘conveys the message or information’ (Elias 75). In Surah Yaseen
(36:17) it is stated that:
Gt g5 Y e s
It is reported in Hadith (Tabarani, Al-Mu'jamul Kabeer) that the Holy Prophet (s.a.w)
said:
S Al 5 e Ul L)
Khit}ab means: to speak, to declare, or to deliver sermon (‘. A. Nadvi 167). It is one
sided talk such as speech or sermon (Kelani 172). It is also used for discussion
(Ma‘luf 171). The Holy Q (Surah Suad 38:20) expresses:
S s 1 46277y
Khat}eeb is the status of daee when he ‘speaks or delivers lectures’ (Elias 191). An

event related with Musa (a.s) is referred in the Holy Quran in Surah Kahf (18:60),
whose details are mentioned in Hadith (Qurtubi) as:

10
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G108 61 0 g o2 3 s 18 50 s ot
Mujadalah means: to argue or to debate (Elias 107). In shar‘iah it is meant ‘to

overcome other(s) by means of dialogues. (Asfahani 404), as mentioned in the Holy
Q (Surat-un-Nahl 16:125):
tesl o Sy ot ed sl sl o oo 1 83

Qas}}us}} [Pl of Qis}s}ah] literally means: to narrate, to recount a story (Steingass
524). Raghib Asfahani (Al-Mufridat 243) says that Qas}s}a is to pursue the foot
prints of someone. In shari‘ah, according to Alori (Tarikh-ud-Da‘wah Ila-Allah Bain
al-Ams wal Yaum 18) Qas}us}} is the recounting of the stories of Ambya’
[Prophets] and S{ulah}ah} [righteous people], in such a way that hearts incline to
follow their footprints. Qas}us [narration and stories] of past destroyed nations are
related in the Holy Quran to show the consequences of good and bad deeds. The Holy
Quran (Surat-ul-A'raf 7:176) emphasizes upon this way of dawah and expresses it at
various places, such as:

(3 1 (12) Gsy) STA 1358 &) 31 G il esf Gl Bk 12
(13 (18) LSy (s3b 246355 225 1547 i3 225 oy AL Sl 2aki o2
(99 : (20) ab) 183 65 s BT 35 52 35 6 ol 10 I S WIS

2
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Main purpose of relating the stories is described in shari‘ah as to strengthen the heart
of du‘at of Islam so that they may remain steadfast in the work of dawah. The Holy Q
states:

Ebl 535 Haess 51 ol o Dot A5 o S8 G ) ol 5o S 2B 95

(120:(11) 550)

Qawl means: a word (Daryabadi), to say, to utter, to profess, to state (Elias 552) or
to speak (Yusuf). In general, any words, good or bad, uttered by tongue is regarded as
qawl, but in shar‘iah, according to Kelani (Mutaradifat-ul-Qur’an Ma'-al-Furug-il-
Lughwiyah 169) this is used in three perspectives: (i) words resounds in the minds
though not uttered, (Al-Qur’an: Surat-ul-Mujadalah 58:8) (ii) any words uttered by
tongue (Al-Qur’an: Surat-ul-Kahf 18:19) (iii) for any theory (Al-Qur’an: Surah
Maryam 19:34). The Holy Q repeatedly mentions this synonym, such as:
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Qir’at means: to read, recite or study (Ali 1969, v III). In shar1 ah qir’at means to
recite the Holy Q (Ali 1902, v IIl) particularly in salah [i.e., prayers]. The Holy Q
(Surat-ul-Inshigaq 84:21) states:

Syigeng ¥ AT 2l E55 13y
Qari is the status of daee when he ‘recites or reads’ (Elias 519) the message of Allah

Al-Might before the people to convince them to His obedience. The Holy Q (Surat-ul-
Isra’ 17:45) mentions this trait of daee as:

z
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Raghbah means: hope, expectation, wish (Ali 1037, v 1I), or beseech (‘. A. Nadvi
229). The Holy Quran (Surat-ul-Ambya' 21:90) states that Ambya’ and Du‘at turned
to Allah Al-Mighty humbly and supplicate to Him earnestly:

Grls W 1565 Lags U Wbl o 6 Ok S
Ragheeb is the pretense of dace when he ‘supplicates earnestly’ (Penrice 59) to Allah
Al-Mighty or strive to convince people towards the obedience of Allah. The Holy Q
(Surat-un-Nashrah 94:8) instructs Prophet Muhammad (s.a.w), the greatest amongst
du‘at, that when he was free from collective services of dawah, he should have turned
to his Lord with eagerness and should have toiled hard in worship:

S50 &

Tafs}eel means: to break, to explain, to differentiate (Baldyawi 636) or to express
separately and gradually (Kelani 244). The Holy Q (Surat-ul-lIsra’ 17:12) states:

Ta‘leem means to teach, to instruct, to educate (Elias 446) or to teach repeatedly and
persistently (Kelani 602). Mu‘allim is the status of daece when he ‘teaches’ (Elias

446). This is most prominent quality of daee which is counted one of the basic
responsibilities of Ambya’, as mentioned in the Holy Quran in (Surat-ul-Bagarah
2:151) as:

5815 185 1 6 (g 1Sy Qs 2Raledy 1355 6T asle Ll a8 2 o st a8
Jabir bin ‘Abdullah (r.a) narrates that the Prophet (s.a.w) used to teach us the way of
doing Istikharah with as much importance as he used to teach us the Surahs of the
Holy Q (Dehlavi, Al-Ahadith-ul-Muntakhiba 202).

Tafseer means: to explain, to discover (Baldyawi 633), to unveil or describe the
significance (Ma‘luf 244), as stated in the Holy Quran (Surat ul-Furgan 25:33):

\quu y\j d;'b JLM> ‘})\ JA‘&_/L’ij ‘}})
Taws}yah means: to give one another a command, to enjoin, or to recommend to one

another (Penrice 159). According to Luis Ma’luf (Al-Munjad: Arabic-Arabic
Dictionary) taws}iyah is to take oath, to command or to admonish. The Holy Quran
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(Surat-ul-'Asr 103:3) states:
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In shari‘ah, acéording of Kelanvi (Mutaradifat-ul-Qur’an Ma'-al-Furug-il-Lughwiyah

452) if was}iyah is from Allah, then the meaning will be taken as ‘command [to be
followed]’, as mentioned in the Holy Quran (Surat-un-Nisa' 4:11):

G s e SISV K
Moos}ee is the status of daee when he enjoins or admonishes or recommends (A.

Nadvi 773). The Holy Quran (Surat-ul-Bagarah 2:132) highlights this quality of daee
as:
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Tah}reed} literally means: to instigate, urge (Hava 119), incite, encourage, rouse,
provoke or inspire (Ali 570, v I). In shari‘ah, according to Kelani (Mutaradifat-ul-
Qur’an Ma'-al-Furug-il-Lughwiyah 108) tah}reed} means: to save [an individual
or community] from destruction and devastation by means of persuasion. Tah}reed}

also means in shari‘ah to urge the believers to any good deed, such as Jihad (Al-
Quran: Surat-ul-Anfal 8:65):

Jed Lo Gith o 30 G
Tilawah means: to read, peruse or recite (Elias 93). In shari‘ah, tilawah means,
according to Kelani (281) to keep on pursuing or to revise repeatedly the revealed

words [from the revealed Books]. The Holy Q (Surat-ut-Talaq 65:11; Surat-ul-
Jum’'ah 62:2) states:
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Tamtheel means: instance (Ali 535. v 1), similitude or example (Parekh 54). This
word recurs in the Holy Q to unveil what is right or what is wrong, such as:
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Conclusion

Dawah is a comprehensive word. It refers to the introduction and propagation of
fundamental beliefs, ways of worship, laws, mutual dealings and rituals of Deen. It
also encompasses all the means and resources as well as methods and strategies of
propagation of Deen. Hence, dawah has dual characteristic; on one hand it acts as a
‘way’ while on the other hand it lies as an ‘objective’. Though various words are
employed for presentation, propagating or persuasion to the message of Islam, but the
word dawah is used most frequently for the propagation of Deen, as obvious from the
following quotations:

(87:(28) _obuadll) Exsab e 55555 95 285 ) 315
(33:(41) olas) Gkl 5 81 IG5 Wl g 1 ) es 2 958 4eat 445
(125:(16) o) 22l op Gl alsg wiacd slasglg 1adA, 805 L ) £

(108:(12) i) a2 oo B a5 1 sy o) oty B gt Jo a0 J) 0257 Loz os o
Synonyms and substitutes of dawah and daee are frequently used in the Holy Quran
for convincing and conveying the message of Islam. These synonyms and substitutes
of dawah are to express their scenario-specific meanings. The explicitly mentioned
scenario-specific substitutes for dawah and daee in the Holy Quran are: a) Amr [bil
Ma‘roof] (Surat-un-Nahl 16:90), Aamir (Al-Quran: Surat-un-Nisa’ 4:83); b) Basharah
(Surat-uz-Zumar 39:18), Basheer (Al-Quran: Surat-ul-Ma'idah 5:19); ¢) Hidayah
(Surat-ush-Shura 42:53), Hadi (Al-Qruan: Surat-ur-Ra'd 13:7); d) Indhar (Surat-ul-
Fussilat 41:13), Mundhir (Al-Quran: Surah Suad 38:65), Nadheer (Al-Quran: Surat-
ul-Al-Fatir 35:24); e) Jihad (Surat-ul-Hajj 22:78), Mujahid (Surat-un-Nisa' 4:95); f)
Tabsheer (Surah Maryam 19:97), Mubashshir (Surat-ul-An'am 6:48); g) Nida’ (Surat-
u-Qasas 28:65), Munad (Al-Quran: Aal-e-‘Imran 3:193); h) Rushd (Surat-ul-Jinn
72:21), Murshid (Al-Quran: Surat-ul-Kahf 18:17); i) Nahyu [‘anil Munkar] (Surat-ul-
A'raf 7:165), Nahi (Surat-ut-Tawbah 9:71) ; j) Nas}ih}ah (Surat-ul-A'raf 7:79),
Nas}eh (Al-Qruan: Al-A'raf 7:68); k) Risalah (Surat-ul-A'raf 7:79), Rasul (Al-Qur'an:
Surat-ul-Bayyinah 98:2) ; I) Shahadah (Surat-ul-Bagarah 2:143), Shaheed (Al-Quran:
Surah Qaf 50:37), Shahid (Al-Quran: Surat-ul-Fath 48:8); m) Tadhkeer (Surah Taha
20:2,3), Mudhakkir (Surat-ul-Ghashiyah 88:21); n) Tazkiyah (Surat-ul-Jum‘ah 62:2),
Muzakkee (Surah Aal-e-'Imran 3:164); o) Wa’z} or Mauw‘iz}a (Surah Yunus 10:57),
Wa‘iz (Ash-Shu'ara’ 26:136) etc.

Besides the synonyms of dawah having their fa‘il (i.e., substitute of daee) in the Holy
Quran, there are also substitutes of dawah that do not have their fa‘il categorically
mentioned in it; these substitutes are: a) Bayan (Surah Aal-e-'Imran 3:138); b) Irshad
(Surat-ul-Kahf 18:66); c) Is}lah (Surah Hud: 11:88); d) Tableegh (Surat-ul-Ma'idah
5:67); e) Khit}ab (Surah Suad 38:20); f) Mujadalah (Surat-un-Nahl 16:125); g)
Qas}}us}} (Surat-ul-A'raf 7:176); h) Qawl (Surah Taha 20:44); i) Qir’at (Surat-ul-
Inshigagq 84:21); j) Raghbah (Surat-ul-Ambya' 21:90); k) Tafs}eel (Surat-ul-lsra’
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17:12); 1) Ta‘leem (Surat-ul-Bagarah 2:151); m) Tafseer (Surat-ul-Furgan 25:33); n)
Taws}yah (Surat-ul-'Asr 103:3); o) Tah}reed} (Surat-ul-Anfal 8:65); p) Tilawah
(Surat-ut-Talaqg 65:11) etc.

From above discussion it is obvious that dawah, in general, is basic term used in the
Holy Quran for propagation of Deen while its synonyms are used to express dawah in
scenario-specific or in particular circumstances.
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