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Abstract:

In modern ages, the nations, faiths and commurétieanore in
need of better relationship, tolerance and peaoenfany other
phase of the human history. Therefore, interfaiflogjue has
become the most significant activity in this ageth& conflict
and clash. Due to its importance, many religiousn-neligious
even political parties have deeply involved inlit. Pakistani
perspective, the Christian Study CentegwRlpind, has a
historical role to promote Muslim-Christian Dialogu The
Christian Study Center,dalpind;, is one of the major dialogue
institutes in Rkistzn has been busy in holding interfaith
dialogue, meetings, workshops, seminars and camfege at
national and international levels for the past 5@ays.
Definitely, this activity has some kinds of positand negative
impacts on Pakistani society. Therefore, Muslim @inistians
have shown their concerns about modern interfdigiogue
movement for various reasons. In such a situatio@,question
arises whether these activities have any future ekopnd
impacts on the society and what are the chancesuotess
taking into account their usual directions? What sicholars
think about the future of interreligious dialogurePakistan? In
this study, efforts are being made to evaluate ittterfaith
dialogue movement in Pakistan from futuristic pertjve in the
light of Muslim-Christian scholarly views. The aytidal and
critical research methodology was adopted in thisdg with
qualitative approach. For data collection librariesvebsites,
journals, interviews and discussion methods weeslus

Keywords. Future Hopes, Interfaith Dialogue, dRistan,
Christian

Interfaith dialogue has become one of the mostbthing issues
cum activities in the current global socio-politicgcenario, especially
from the Muslim and Christian perspectives. Musliamsl Christians both
claim to be the pioneers and experts of interfditdogue and use it in
their own style and strategy for their DaWw’and missions. Moreover,
some secular groups from both sides are usingfaitteractivity for fame,



e UOCHJRS, ISSN: 262-6496 Vol. 2| Issue2 |Jar-Jun¢ 2019

DOI: 10.33195/uochjrs-v2i(4)1152019
even as anti-religious movement. As a result, mamganizations,
individuals and some political parties have gotoired in this interfaith
activity. In Rikistan, there are many churches, Christian and Muslim
institutes and individuals who are actively invalvie this activity. Some
political parties also show keen interest in tlugwvéty. All over the world,
many countries, in order to make their image bet#icially promote the
interreligious dialogue. For example, many inteoral interfaith
dialogue conferences are arranged by USA, UK andliSarabia. Once
Dr. Mahmud Ahmad GhaZia leading Muslim scholar of the 2@entury,
said about dialogue:

“It is a fact that the Muslim nation always welcane

cooperation and conduction of dialogue betweemicais

and civilizations. The Qura’n calls other religiots act

jointly to promote common values and spiritual aske of

the human beings’”

This statement addresses the main objectives aald gbinterfaith
dialogue. As we know it very well, Dr. Ghazi atteddmany interfaith
dialogue conferences at national and internatiénadls, but he has some
concerns over the nature of the dialogues. He eaitkin a lecture during
interfaith dialogue, “This dialogue can be useditpady, as well as,
negatively, because the nature of this dialoguesdsio-political and
western political leaders use it for their own H#aé3 Furthermore,
Muslim scholars have criticized the political udeirdgerfaith dialogue as
well as some modern scholars have also shown ¢beirerns on current
movement of interfaith dialogue. Here, a contempotaading Muslim
scholar, Sheikh Yusuf al-Qara\i4, has openly said about the end result
of these conferences in a different way:

“Brothers, there is a problem with our dialoguehnihese

people (Liberal and secular Christians) ... Give nme o

practical thing that these conferences have actiitarethe

benefit of the Islamic nation. | cannot find a s$ething.”

But if there is no complete agreement, then therea complete
disagreement on this issue as well. In other wopdstially, it can be
agreed because the end result of these dialoguereanes is not very
bright and it can also be partially disagreed ie thense that the
involvement in interfaith dialogue opens the door peaceful mutual
understanding and peace process between faiths cantmunities.
However, the most important issue is that thisadjaé should be kept
away from political involvement of any kind. Theveé, the concern
regarding political involvement is true. The Musliracholars of
international repute, who are considered moderthéir approach, even
they do not like political interference in this enfaith dialogue activity.
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They show their concerns at political involvementthe interreligious
dialogue. One of the most powerful voices in tlegard is of Prof. Dr.
Mustafa Ma#ghi, the rector of Al-Azhar University Cairo, Egyptle
raised this issue in an International conferenceWyrld Faith for
Interfaith Dialogue. He said, “Any political invadwnent in the process of
interfaith dialogue movement would ruin &il.” Therefore, it is in the
benefit of this dialogue that it should be kept wvieom any kind of
political involvement.

Moreover, every dialogue movement and activity htasown
objectives and agenda, some of them are religiodssame of them are
political.

The question we want to focus on is that do theseites have
any hope in future in &istan? What do Muslim and Christian scholars
think about this activity? Here, we shall evalutite religious, social and
political impacts in Bkistani context. In this important and live study, we
will examine the future hopes of modern Muslim Ghan dialogue
movement in the context ofakstan, with special reference to the
Christian Study CenteRawalpind and in the light of Muslim-Christian
scholarly views. Hopefully, this study will introde many new
dimensions of dialogue and will help out the scloland researchers to
improve the quality and quantity of the dialoguePirkistan specially and
in all over the world generally.

4.1. Futureof Interfaith Dialoguein Pakistan:

It has been noticed during this study that someplge@specially
those having links with the CSC, warmly agree tthalogue, but most
of the Muslim scholars disagree and they have sogservations and
doubts about this kind of dialogue. Some of theis@ilan scholars and
participants are also doubtful about this dialogtie)s raise some
important points for the effectiveness of this dgale movement. The
most interesting thing is that the majority of Muoslscholars agree to
Muslim-Christian dialogue in &istan and accept its importance but they
disagree to the present movement of dialogue. On¢he leading
Pakistani Islamic scholars, Mufti Muhammakhg Usnani’, commented:

“Dialogue is very necessary and important betweeislivhs

and Christans of dkistan for Islamic Daw’ah

communication, understanding, respect and peaacsgl

existence but the present dialogue does not fthidse
requirements because this is a social and politiesgue.?

Even some impatrtial Christian scholars do notegpehis kind of
dialogue. As we read in an interview of a renowRgkistani priest: “We
do not like and appreciate the present interfaitodue because there is
no discussion of theology in this dialogue and thia liberal and social
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dialogue.® The main reason of controversy behind this diatoguthat
every individual and party is involved in this aigle for its own interest
and objective. It has been found in a study, “Mamgups of scholars,
institutes, organizations and even governments iaw@lved in it.
Everyone has its own objectives and agenda; evary reecular, liberal
and political parties are also promoting this djale.”® We can see that
there are real reasons behind ineffectiveness isfdialogue. Here, we
would like to describe the future hopes of thislafjae as well as some
important reasons for its prospective failure areffectiveness.

4. 1. Bright Future of Interfaith Dialoguein Pakistan:

Some of the Muslim and Christian scholars and $c#vists
claim that the modern interfaith dialogue is goimghe right direction and
its future is very bright in &istan. The foremost are the scholars of the
CSC and its administration. The administration dedders of the
Christian Study CenteRawalpind are satisfied with its future. Mr.
Mehbtb Saaf?’, the director of the CSC, stated in an interviéiam
hopeful that the direction of the Christian Studgn@@r Rawalpind
dialogue is right and the future of the Muslim-Gtian Dialogue is very
bright in Pakistan®® He further explained: “A happy society can be
developed if all the issues are solved with comraitin If we support
peace bridges, revise the education curriculum sytidbus, revise the
media policy and work together to build up a goad hberal society, the
future of the dialogue are very bright and suce#ssi Pakistan*®
Another important personality of the CSC is Madaomina Baslir, who
is the program coordinator of the Center. She isaah interview:

“The Christian Study Center dialogue activities énav lot of religious,
social and political impacts on Christian-Muslinmomunities of Pakistan.
The social harmony increases on religious basi® fMhmbers of our
contributors are increasing day by day. On thesedd can say that the
future of Muslim-Christian dialogue in Pakistan v&ry good and
bright.”** Another important Christian scholar, dialogue experd the
main resource person of the Christian Study Cerienlpind, Fr. James
Channan OB, also agrees with this thinking that the futuretaf present
dialogue is bright. He said in an interview, “Wee se good improvement
in interfaith dialogue activities in Pakistan. Nadlyaalked and listened to
such dialogue, thirty years ago, but now the dadogculture is
developing. Thus, | can see the dialogue futureiy good.*®

Some people do not agree with the direction antessf the CSC
dialogue, but they are hopeful that the future efshMin-Christian dialogue
in Pakistan is bright. An active person in ChristMuslim relations and
dialogue,Qazi Abdul Qadir Khamush, said in an interview, “I do not totally
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agree to the approaches, issues and methodolothedChristian Study

Center’s dialogue, but | am hopeful that the futoiréhe Muslim-Christian

dialogue in Pakistan is very good and brigHtli fact, the actual situation
of dialogue in Pakistan is not so good becausemthmstream Muslim

scholars and public do not like the present intdrfdialogue because they
show their reservations and doubts. Majority ohthdo not participate in

such dialogue. What is very interesting and stramggrding interfaith

dialogue is that the majority of the Muslim schelareven the

representatives of different sects and school @fights, want to promote
it but they take the present interfaith dialogueaasonspiracy against
Islam and Muslims. The future of the present diaog Pakistan can be
bright if its basic rules and regulations, issued approaches are revised.

4.2. Nominal Future of Dialogue Movement in Pakistan:

According to a reasonable majority of the Muslinhdars, the
future of the Christian Study Center’'s dialoguen@minal because the
approaches, issues, methodology and scholarshtheoChristian study
Center is also nominal and mainstream Muslim seb@ad public do not
have any interest in this kind of dialogue. Evemsomodern Muslim
scholars also demand to change and revise the dwtlgy of this
dialogue. Dr. Muhammadviodassir Ali*® stated in a discussion on
interfaith dialogue:

“If we want to establish a fruitful dialogue betwee

Muslims and Christians Communities of Pakistan, we

should completely revise the present direction stnategy

and approach of the dialogue because it does ntthma

with the temperament and interests of Pakistariesot™®

Most of the Muslim scholars of Pakistan agree as point that
the future of this interfaith dialogue movementnigminal rather than
bright. According to Dr. Muhammadkrant®, “Although the future of this
dialogue is nominal and the direction and methoglpls also not right
but we should participate in this dialogue becauns¢his way we can
deliver our Islamic message to them and understheid point of view
about Islam.®® A renowned professor of comparative religion a th
university of Punjab, Lahore, Prof. D&h«/in Ali khan, said, “The future
of modern interfaith dialogue is not bright but rnoed and weak because
their vision is not clear, their issues are soambtgal rather than
interreligious, as well as, their methodology todgrdialogue is
controversial.* Prof. Dr. Imtiaz Zafar, who practically participated in the
CSC dialogue stated, “The future of the modern Muslhristian
dialogue in Pakistan is not bright but nominal doesome academic
reasons and non-academic reasGi<Even their resource persons and
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contributors do not agree with the idea of the ltrfgture of this dialogue.
Ex-chairman of Islamic ideology Council and IRI,oRr Dr. Khalid
Masud* said, “The future of the modern interfaith dialegmovement is
nominal due to our environment and some other ipalitand religious
reasons?® Dr. Modassir Ali further said, “The future of the present
Muslim-Christian dialogue in Pakistan is nominalt buwe revise its
approaches, issues and methodology, it may beccdimtfal activity for
Pakistani interreligious community® Some social activists have deep
interest in this interfaith activity. A social aggt and an active resource
person of the CSC, Madasaina Imtiaz, stated about the future hopes of
interfaith dialogue in this way, “The future of th@SC'’s interfaith
dialogue is nominal in Pakistan due to differemtsans.?’

The future of the Christian Study Center’s dialogaems nominal
due to the national, political, social and religgoenvironment and some
other academic and non-academic reasons. Anothaoriamt reason of
the weakness of this dialogue is the social dioectnd controversial
scholarship (contributors) of this dialogue. If want to establish fruitful
dialogue activities, we need to accept the valuahiggestions of the
Muslim scholars and try to remove their reservation

4.3. Weak Future of interreligious Dialogue Movement in Pakistani
Society:

A number of Pakistani Muslim scholars, especidtlg traditional
Muslim scholars(‘ Ulama) think that the future of the present Muslim-
Christian dialogue is weak in Pakistan due to aenteasons. There are
some misunderstandings which may damage the futlutbe dialogue.
Shahid Habib said:

“There are some misunderstandings regarding dialagu

Pakistan. There is a huge gap between followerislaim

and others. Many critics viewed the situation froifferent

angles. They have highlighted some problems whiehte

difficulties to carry out dialogue in Pakistaff.”

The editor of ‘Focus Magazine’ describes these ammsof
ineffectiveness of the dialogue: one of them isuméerstanding about
interfaith dialogue. He says, “It means that thalajue was obstructed
because of misunderstanding about its very natoth Muslims and
Christians are afraid of being converted. Chntiare worried about
their survival so they do not go for dialoguf@.Even some modern and
famous scholars do not agree with the current timec approach and
methodology of the Muslim-Christian dialogue. Adatiog to Prof. Dr.
Ghulam Ali Khan:

“The future of the present Muslim-Christian dialegs not
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bright but nominal and weak because their visiomas

clear and their direction and methodology are nitable

for Islamic teachings about dialogue and Pakiskéumslim

society.®

According to many dialogue experts, the futurehi$ dialogue is
weak and the participation of the Muslim scholarsl gublic is also
nominal and feeble. A well-known Islamic scholar obmparative
religions and dialogue expert, Diafir Akhtar’’, said in a letter regarding
this dialogue activity, “The future of the preseilogue is weak due to
some reasons.” He further said, “The nature of th&ogue is social,
rather than religious and the participation of Nsl (public as well as
scholars) is also normaf?Even the scholars and resource persons of the
CSC are not satisfied with the future of this ifagh dialogue. A well-
known resource person of the CSC, DNt Mmbqu%, says, “The future
of this dialogue is very weak because the contoitsudf the CSC do not
know what interfaith dialogue is? And even theyndd know about their
own religion or about Islam. Majority of them arecml activists and
belong to different NGOs* He further said, “According to my thinking,
they do not have any clear vision of dialogue ngateseme of them are
destroying the dialogue and spreading confusiorutabtuslim-Christian
dialogue in Pakistar:> Another famous resource person of the Christian
Study CenterRawalpind as well as an active social activiglyzz Javid,
stated in an interview with a note of differencAlthough, the future and
impacts of the CSC dialogue is not so bright bus ia little effort in a
tense and extreme environment of Pakistan forfaiterpeace, harmony
and peaceful co-existenc®."According to some traditional Muslim
scholars, the modern interfaith dialogue movemenpromoted by the
Western powers and thus has no future in Pakistdmsame practice and
approach. DrTahir Mahmud, principal ofaia Salfialslamabad, said in
an interview, “Interfaith dialogue is a good adiyvbut it is assumed the
present dialogue movement is launched and promuwtetie West, so it
has no good future and even cannot play a positileto make Muslim—
Christian relations better in Pakistani conteXtlt is observed from this
dialogue that normally, Christians are the hostthief dialogue and they
enforce their policies, especially foreign agend®akistan. Another most
prominent Muslim scholar Dr4/z analyses the situation as:

“The topics of the dialogue are those which theolgaan

countries set to influence the Muslim states andeses,

such as freedom of women, human rights, rights of

minorities, secularization and enforcemensbhi’ah, etc.

In these meetings, the behavior of Christians grespive

while that of the Muslims is defensive and apolaget
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Due to these issues, some of the Muslims scholarisl &0 participate
in this kind of dialogue because they think these \mestern promoted
activities and Christian are more organized andbdished to get benefit
from them. Mr. KhalidJa»z, director publications, Karachi University
said, “We should not have dialogue with these kioid€hristians because
the western powers are supporting them and thewatieorganized in
their economic, political and defensive systemse @ralogue should be
based on equality. The dialogue is useless if waatareach up to their
level of growth, advancement and developméntControversial issues
are discussed in this dialogue and sometimes theipants of dialogue
raise question on the Islamic identity of PakistB@menic Mughal, a
renowned resource person and ex-director of the @8BEs in a book,
“The state must repeal all discriminatory laws suah, the Hudid
Ordinancé’, the Blasphemy LavDiyat (Blood Money), the Law ofiss,
the Law of Evidence and the separate electorate sfdte must give basic
rights to the minorities™ The Christians should avoid controversial
issues and demands if they want a fruitful and tans8ve dialogue
between Muslims and Christians of Pakistan. Thesatraversial
activities damage the cause of interfaith dialogne leave question marks
on the validity and importance of the dialogue &kiBtani society.

It is noticed that the most important reason ta jthis dialogical
activity from the Muslim side is IslamiDa’'wah. A renowned Muslim
dialogue expert and scholar, Dr. Muhamma&d/iah Siddigz said, "Muslim
participation in dialogue needs to be seen first theological perspective
and secondly as an encounter with Christianity he tontemporary
situation.*? So for that purpose, Muslims have expectatioBafvah and
mutual understanding from this dialogue. But unfodtely due to some
reasons, this kind of dialogue is eliminated unither banner of modern
socio-political dialogue. Hence, some Muslim scholaave shown their
reservation towards this kind of dialogue; becatsg think this dialogue
minimizes the option of Islami®a'wah and most of the time, the
participants’ compromise over it. A renowned prefesof Islamic studies
at the University of Punjab, Lahore, Prof. Dr. Matvaad Hazmmad 1akhvi
says:

“The very sad aspect of this dialogue for Muslimghat it

is limiting, decreasing and sometimes harming Igtam
Da'wah in generally all over the world, especially, in
Islamic Republic of Pakistan. Of course, we strgragiree

with interfaith dialogue but disagree with theseciso
political sittings and statements in the name aériaith
dialogue.**

| was surprised to know that the University Depaninof Islamic
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studies was going to initiate a research studshahtopic to recognize its
merits, demerits, challenges and opportunitieslatet on in 2012, it was
practically lunched and finally completed in 2016tited, “Islamic
Da’'wah in the context of Global Interfaith Dialog&eenario: Challenges
and opportunities**

In addition, as | mentioned earlier, the missionactivities under
the umbrella of interfaith dialogue have been anpaf concern for
Muslim scholars. There are many evidences of thes. fit is said from
Qazi Mu’iz ud Din, an expert of dialogue activities: “He himsatfanged
many conferences and judged them thoroughly. Heheshthe conclusion
that dialogue is a part of Christian missions anBakistan those churches
and Christians are working for their cause andivecéunds from the
foreign countries. These people make a hole irbtda in which they are
voyaging.”® Most of the dialogue activities in Muslim coungimcrease
the Christian missionary activities. An internaabrresearch journal,
Missiology reveals the inside of this stof{Dialogue in its very nature is
a missionary activity. It is, to Catholic Church,neeans to expand the
mission of Christ and lead the people to eternblatian by converting
them to Christianity® The appreciation of Pop Johan Paul for interfaith
dialogue for missions is also a reason of Musliomicerns. He said in an
international interfaith dialogue conference, “I @ad to see the active
participation of Franciscan community in interredigs dialogue with a
new spirit because this dialogue is an important @ahe Church mission
for the Universalization of Christianity.”’ For that purpose, Muslim
scholars show their concerns for interfaith diagior its methodology,
iIssues, status and future. Prof. Dr. Khalldi, a well-known Pakistani
scholar said, “It is a new tactic, which is usecctmfuse the Muslims in
interreligious dialogue. In diplomatic languageisitalled engagement®
Therefore, these kinds of reservations compel usetbink about the
modern interfaith dialogue movement. It is the doiftyhe representatives
of this dialogue to give suitable answer to theservations.

Some Christian scholars also do not see a brightedwf dialogue
in Pakistan. They show their concerns and resemstior the dialogues
due to some reasons. A renowned Christian schimagnSlomp says:

“There are some deeper political and religioussoaa

embedded in the Islamic Culture (for the failure of

dialogue). 1- Christian community was not readydose it

has Hindu background. 2-Muslims never acceptedtme

Muslim in Pakistan as an equal partner. 3- The Seahi

Christian Church has no (scholarly) people fordreogue

at that level. 4- (For Muslim concern), Muslims dak

dialogue as dangerous to their faith. Pakistanplgegiew
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missions are enemy to Islarft.”

A renowned supporter of interfaith dialogue als@egpts some
deficiencies within dialogue. Jane Smith articidaten her book,
“Nonetheless, not all interfaith experiences tuut well. Those who are
engaged in the lengthy experience in dialogue wtaed that there are
traps into which even the most ardent advocatemteffaith exchange
may fall, and problems that must be addressedaif peogress is to take
place in mutual understandind”This is also like a reservation when
someone says that we are going to search for congmoamds in different
faiths because it is difficult and sometimes imgalss Understanding is a
better word for dialogue interpretation. David Lbelad, a Christian
scholar, says:

“Rather than defining dialogue as a search foregest, it

would be more helpful to define dialogue as a gearc

for understanding. To understand another traditiaio, not

have to agree with its precepts. | do not have reate

‘common ground' in order to proceed.”

In addition, another prominent Christian scholad @heologian,
Terry Muck, criticizes the current dialogue, “Iriugitions where hostility
Is not present, where the mutual exclusions ohtare assumed, where
commitment is allowed, and where agreement is @&t inimal
expectation, interreligious dialogue is not justowkd, but | would
suggest the world situation demands®#t.It is another objection from
Christians that the interfaith dialogue is conddate an apologetic way,
not in the sense of understanding and defenseligiore A renowned
Christian scholar, Jason Barker, writes:

“Mostly religious communities have leaders who egsponsible
for defining what is considered orthodox doctrirnEhese doctrines
frequently contradict the doctrines held by otheligrous communities.
Thus, for interreligious dialogue to be effectiyaarticipants must be
allowed to make doctrinal claims, to temperateliicgee the doctrinal
claims of others, and to defend their doctrinalnstawhen criticized. The
caution is that such criticism and defense mustdme in a respectful,
non-aggressive mannet>"

These are the views and discussions about futupeshof the
Muslim-Christian dialogue in Pakistan with specigference to Christian
Study CenterRawalpind, which at the moment is not good, bright and
desirable. After a long interaction with the CSCnaedl as a good number
of interviews and discussions with the CSC adnmaists, resource
persons and Muslim-Christian scholars ande#z from Islamabad to
Karachi, we found that the hope for future of diple is of intermediate
level, not bright. It is stated on behalf of thisidy that it will remain
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nominal and weak until the issues, approaches, adetbgy and agenda
of the dialogue are revised with wider consultamgyh Muslims and
Christian’s scholars of Pakistan. Here, | completagree with Dr.
MuhammadModassirAli's views:

“If we want to establish a fruitful dialogue betwekluslim

and Christian Communities of Pakistan, we should

completely revise the present direction, stratéggyes and

approaches of this dialogue because it does nathnvath

the temperament and interests of Pakistani sotiéty.

We also cannot ignore the concerns of Diuzuiiah Bajawah regarding
interfaith dialogue and Islamic Da'wah. He conclside his PhD thesis,
“If we want to initiate a meaningful interfaith disggue which meets the
standard, goals and objectives of the IslabDa&wah, we should revisit
our policy about contemporary interfaith dialogbecause sometimes it
becomes a tool to eliminate or damapa’'wah.”> Here, he shows his
concern that the modern interfaith dialogue mailgea the scope of
Islamic Daw’ah in Pakistan, especially all over tierld.

Here, | feel necessary to quote a Christian diaogxpert, Paul
Griffith, whose suggestions should be considered fa®d for thought for
meaningful interfaith dialogue, “The (Interfaith dddgue) participants
should be the representative intellectuals of ayicels community who
typically engage, among other things, in the foatioh and defense of
sentences expressing doctrines of the commurfityri other words,
equality should be observed in knowledge, learrang responsibilities.
An important question which is raised by a renowhaslim scholar,
Prof. Dr. Muhammad Yusuf &wrudhlw, “We recognize Christianity
(their religion, their Prophet and their book) lkn¢y (Christians) do not
recognize us (our Religion, our Book and our Propté It is interesting
that many Christians orthodox have lack of interastlialogue because
there is no conversion in this dialogue. A Bulgarischolar, Millen
Markov, argues:

“According to the Christian understanding, intdigieus

dialog verifies the abilities of the opponent tonfoilate in a

non-contradictory way doctrines of his religion. cBu

criterion of verification is restrictive, as far @sexcludes

from the discussion field dimensions coming frone th

personal experience. They actually constitute #ipghility

of the religious faith. The theological discourgesnot have

hidden agenda of conversion of the opponent. They

demonstrates that his arguments do not bear oificagon

of reason.®®

Although, Muslim scholars appreciate and parti@pat all kinds
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of interfaith dialogue activities, but they contously show their concerns
and reservations on this type of dialogue for itsuse by secular lobby,
extremist religious leaders and political figuresOne of the most
important and comprehensive reservation on thetsatess is of a reputed
Pakistani scholar of comparative religion and a mvgparticipant of
interfaith dialogue, Prof. Dr. Miraj al-Islam Zia;

“Interfaith dialogue has evolved over the years #&ad

been influenced to some degree by missionary #esvi

and political interests of Christians. The reasamholding

such dialogue should be according to the teachuwifgs

Islam. Qur'an and Hadith have produced some specifi

guidance to Muslims on how to conduct their affaiuigh

Christians, Jews and other non-Muslims. On theraont

the New Testament contains no such details witaroce¢p

Muslims and therefore, it is hard to clearly idénti

Christian objectives in interreligious dialogug.”

Here, as a point of objection, | have describedttindh why | feel
that this dialogue has misuses and one of thefmeisnissionary activities
from the Christian community. It is also a facttttil@e open use of this
dialogue forum is also alarming , however if Musiwbject to missionary
activities, then Christian scholars can also rtheesame question. Thus, |
think we cannot openly use this forum for that kiofdpure religious
activities under the umbrella of interfaith dialegul believe that the
positive discussion and thoughtful sharing shoukl darried on to
understand the faiths and religions of each other.

In addition, | believe we should at least carrytiois dialogue with
a positive spirit and try our best to make it ubéhu the common good of
interfaith relationship and peaceful coexistencelthdugh Muslim
scholars show their apprehensions regarding thi®glie, we should not
stop this interfaith activity. Rather we shouldeatpt to do it in a better
way and create a better environment for interfeoterance and peaceful
coexistence. Essentially, it is the duty of thedkya and experts of both
communities and we should collectively work togeth® resolve these
hurdles and issues which are damaging this intartativity. Here, Mr.
Sagib Akbar’s suggestion cannot be ignored. He adies, “According to
our opinion, instead of all clashes and complaatitpartners would reach
on the conclusion that we should use all capadsliand efforts to attain
good relationship® It is a valid and reasonable suggestion from a
Muslim scholar. We should own it in its real sprit.

Moreover, it is perceived that interfaith dialogaetivity in
Pakistan will remain weak until we revise the whoié&astructure and
foundations of this dialogue with broader consutarf Muslim and
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Christian scholars of Pakistan. The core interialig issues should be
discussed here with its real spirit for the promotiof good interfaith
understanding, better mutual cooperation, peacebtulexistence,
interreligious respect and tolerance as well asiaboand interfaith
harmony. This is the only way to move forward anpresents itself as an
ultimate choice so that the communities of différiths can survive in
the diverse global village of the world. Otherwidegse dialogue activities
are no more than beautiful academic engagemenishéat ourselves
publically, as well as a way to earn fame and viealt

Conclusion:

It is concluded from the above discussion thamntstaRepublic of
Pakistan is one of the countries, where interfdiddogue activities are
entertained at state level. As well as, many oith&rtutes are involved to
hold interfaith dialogue activities at national éévand one of the most
prominent pioneer of them, is the Christian Studgntér, Rawalpind,
Pakistan. The CSC has been involved in this agtsiitice its foundation
since 1968 (for 50 years). Many people includingosars and public have
some expectation from this dialogue activity. Officse, this activity has
some reasonable impacts and influence on Pakistamety and has some
future hopes in this field, positive or negativeh&d we deeply analyze
this interfaith activity in the light of the viewsf Muslim-Christian
scholars of Pakistan, their views are more divargkdifferent. Some says
future of dialogue is very bright, some believesihot bright, but nominal
and some even call it a wastageof time, due to sacademic and non-
academic reasons.

It is also perceived, the future of inter-religso dialogue in
Pakistan is encouraging due to some academic am@caxlemic reasons.
Therefore, a reasonable number of Pakistani Musthmolars have their
reservations about modern interfaith dialogue mammhough, they do
not disagree to it altogether. However, it is gogign for interfaith
dialogue and relations, that all Pakistani Muslichdars, including
traditional and modern, agree to promote interfditlogue, but due to
Christians’ irrelevant activities in the name oéldgue, they have some
serious reservations. The present interfaith disogannot prove fruitful
to Pakistani Muslim-Christian community, until wehange its
methodology and approaches. Thus, it is recommeridee desire to see
its prosperity, good future and positive impactsraérfaith dialogue on
Pakistani Muslim and Christian community. We musitet some bold
steps for its improvement after justified evaluatiéor that purpose, we
can get help from impartial Muslim-Christian schela
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