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ABSTRACT
The Qur’an, a quintessential code of conduct and an ultimate authority for guidance,
is exceptional in exquisite splendor of its language and diction. Its eloguence,
cadence, phraseology and articulation is nonpareil. A reader is overwhelmed by its
rhetoric even before its dignified message breaks upon him. Every single word is
couched with several styles and meanings. There are many words used multiple
times in the Qur’an, but have different significations, meanings and implications.
The exegetes have endeavored hard to determine their connotation with the aid of
transmissions and with respect to milieus of verses. This article has been written to
unveil the significations and relational implications of a word “Imra’a (53%)” used
in the Qur’an. Moreover, it would mention synonymous words of that relation with
brief literal elaboration. Descriptive and Analytical research methodologies have
been opted in this work to accentuate the grandiose of linguistic elegance of the
Qur’an through Prophetic Traditions, exegetical citations, lexicological references
and tabular presentations.
Key words: Imra’a, Homonyms (Wujiih), Significations (Dalalat), Implications,
Exegetical, Lexicological.
Introduction
One of the major factors, contributing to inimitability of the Qur’an, is its linguistic
excellence. The Almighty Allah has challenged all creatures of the Universe to
produce even a single Surah like that of the Qur’an and declared explicitly the
failure of every creature to do that. Even the severe opponents of Islam, not only
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admitted its rhetoric supremacy at that time, but many Orientalists, despite their
hostility, spoke very high of it.
The Science of Homonyms and Synonyms is one of the most interesting topics of
the Qur’anic Sciences. Many scholars have written solitary books on the subject
and many others made it an important discussion of their books. There are many
words in the Qur’an which agree in wording but have different meanings and are
called Wujith (Homonyms). Imam Suyiitt defined them as follows:
L s sae § et o0 il 1aali a2 3
On the other hand, there are many words with structural resemblance and they share
one meaning and are called Naza’ir (Synonyms). Imam Suyiiti defined them as:
2 < iblpAl LERIE ki
This article has been written to enlighten the substantiation of a word “Imra’a”, a
homonym in the Qur’an, which has been mentioned for various significations and
different relational implications. The past and present exegetes have narrated
multiple transmissions to determine its most appropriate signification with respect
to the context of the verse. Here, transmissions of those exegetes will be quoted
who have comprehensibly discussed the signification of /mra’a in a certain verse.
Moreover, additional information will be cited from other commentaries. The
expert scholars of the Qur’anic Sciences have also mentioned specific significations
of the subject word, which would also be cited in this research paper.
Literature Review:
The research works which were reviewed before attempting to write this article are:
VAN A Bl 2
This is more likely a booklet of 142 pages which has been written by ‘Abbas
Mahmid al-‘Iqad and was published in 2003 by Nahda Misr. It portrays the rank,
dignity and moral attributes of a woman, her rights and the glorified attributes of
wives of the Prophet £,
31 sal) anma .Y
This book has been written by Dr. ‘Isa Barhiima. It was published by Wazarat al-
Thaqafa in 2010 and comprises of 297 pages. It is a dictionary of adjectives used
for a woman; her physical characteristics, her noble and evil ethical qualities; the
words used for her foolishness, sanctity and her ornamentation of apparel and
jewelry and the words used for her in a role of mother, wife, daughter etc.
aaSH IRl B 31 jal g A g 31 iladl AdYa LY
This is an article written by Abdul Jawwad Abdul Hassan ‘Ali and published by
Journal of Ahl al-Bayt, Issue: 13 (pg. 117-124). It mainly focusses on linguistic
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meanings of the words Zauja and Imra’a, their usage in the Qur’an and the
differentiation in their meanings.
Novelty and Significance of the Topic:
There is a lot of literature available on woman as a gender; her social, domestic,
religious, moral, political and relational rights, duties and Qur’anic injunctions.
This research paper is quite different from all the publications mentioned in the
literature review because it would bring to light the signification of the word
Imra’a, as interpreted by the exegetes with the aid of Prophetic Traditions and
narrations. It also enlightens the proclamation by experts of the Qur’anic Sciences,
being one of the homonyms of the Qur’an. Moreover, a distinctive feature of this
article is the explication of synonyms of Imra’a when implied to various relations.
Keeping in view the aforementioned aspects of research, it was deemed necessary
to present it by necessary abridgement without losing its essence.
Research Questions:
1. What are the significations of Imra’a in the Qur’an as perceived by the
exegetes?
2. What are the significations of Imra’a in the Qur’an as perceived by experts
of the Qur’anic Sciences?
3. How has the word Imra’a been implied to various relations in the Qur’an?
4. What are the synonyms of those relational implications for which the word
Imra’a has been used in the Qur’an?
Literal Meaning of A/-Imra’a: ) )
The word ¢ 31 ! } is a noun with root letters = _ . It can be written as (31 5%) or (312)
which means a woman. 3
In Mu ‘jam al-Wastt, it is stated that:
L5t 5 2l s panlly B3a Ei5a 2915 L2501 el ] 2510
In Al-Mu‘jam al-Lughat al-°Arabiyyah al-Mu‘agirah, it has been defined as:
- 55 ol 541 e (Lladd e (0) Bosady (Llas) a2 (0) sl e i[350] 3134)
"G Lasls T, (il
6.5 " badl dis 5215} ahal pudae day S 6lg”
G201 - Bsi> araz BTN A5l Jner Ja5l il s -l Ldayad e - 3llas 31,40
BT v zgtzan 150 G301 ¢ s 5553 s
In Basa’ir dhawt al-Tamyiz, it is mentioned:
lg ol Jie s WUsuo skl sl (ye Loag by Jad e olowel 81,0195 50 &1 el ™

9 alail cyo posms Vg oL - el Atlie - 51,05 25015 ol (ol
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From the above lexicological explanations, it can be derived that:
1. The word (s !') means a man and its feminine is (s/_!). Generally, they
both mean a human being and are among the Relative Pronouns.
2. (314 is singular and has no verbal plural. Its nonverbal plural is Nisa’ or
Niswa.
3. It represents gender of a female which means a woman.
4. The word Imra’a is usually used with attribution towards a relation with
man, like wife.
The reason of naming a woman as (31 ) is described as under:

OIS Jaill ol e Jus 29 329, (0 (29 5pel il (ya el BT,LL (&5¥1 dpaidy”

10"-%“&Uﬁ—‘-§ ade uadll alud) e
The name given to a female as (314! is the feminine of the word (') which
comes from (3¢ s<l), it implies on the self-act of some person without the effect of
any external factors.
(3=5.=) can also be defined as under:

OE 13505 . Lad ) (e 4GLads « Sa11 Gy 853406 (o 511 1a5T a gad Bz gl
OULia15 el G152 L B8 G QLady! limy Wbl G8Uail i Easa>
ll//, z
ez
Al-Muri’at. It is a psychological attribute of a human being by which he is
distinguished from an animal and an accursed Satan.
The Word Imra’ain the Qur’an:

The Word Imra’a has been used 26 times in the Qur’an in various forms. The
following table shows its word forms and existence in the Qur’an:

Word Forms of | No. of Times appeared Verse Numbers
Imra’a in the Qur’an
5l el 11 times (3:35), (4: 12), (4: 128), (12: 30), (12: 51), (27:
23), (28:9), (33:50), twice in (66: 10), (66: 11)
<Bhal 2 times (11: 81), (29: 33)
Ghal 8 times (7: 83), (11: 71), (12: 21), (15: 60), (27: 57),
(29: 32), (51: 29), (111: 4)
bl 3 times (3: 40), (19: 5), (19: 8)
Shal 1time (2: 282)
Rl 1 time (28: 23) 12
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Ways of writing /mra’ain ‘Uthmanic Script of the Qur’an: )
There are two ways of writing Imra a in the Qur’an, one with ta’ marbita as (31 54/
and other with ta’ maftiiha (also called majriira/ mutawwala/ mabsiita) as (< 3/).
When it is written with ta” marbiita, it depicts a common noun in which something
is partially or fully unknown e.g. (&84 3153 ())5); whereas, when written with ta’
mafttiha, it indicates imputation of woman towards her husband or some known
woman e.g. (oae &L, (L3l &5l ete. At seven places in the Qur’an, the word
Imra’a has been written with ta’ maftiiha. 12 It is the excellence of ‘Uthmanic Script
that difference in the meaning of both the words is well exhibited by the way of
inscription.
Qur’anic Readings of the word Imra’a:
Abt Hayyan Andalust stated:
415 24 505 cinnia sl S50 S5 oGl ¥ o, Gl 0 58
cariall ool U Bl Oshas il JAD £o15 dai 55235 5415 Loyl
ool 8T 4T (25 23 § camiall i i 135 el 3Lasilg g yae o3 Cabig
The people of Medina used to recite the subject word as /mra 'at with
ta’ in the end as they follow ‘Uthmanic Script of the Qur’an;
whereas Abt ‘Amr and Kisa’i read it with ha’ in the end as they did
not follow traditional script but the language of most Arabs. 4
Signification of /mra’atin Exegetical Literature:
The word Imra’a signifies various women in the Qur’an. Various exegetes have
narrated multiple traditions regarding their signification in the Qur’an. Here, only
those verses, out of twenty six, would be discussed in which the word Imra’a
indicates different women.
Biyae &hal iz i) )
“When the wife of 'Imran said”
Imam Tabari stated that the wife of ‘Imran was the mother of Maryam A.S. who
was the daughter ‘Imran and mother of ‘Isa A.S. and her name has been reported to
be Hanna b. Fagidh b. Qatil. *® He further quoted a narration from Muhammad b.
Ishaq that ‘Imran and Zakariyya A.S. married two sisters; the mother of Yahya A.S.
was Zakariyya’s wife and the mother of Maryam A.S. was ‘Imran’s wife. ‘Imran
died when her wife was pregnant and that’s why she vowed to Allah to accept what
was in her belly. ¥/
100 e L ki 1 ol 253 50 Lals ) 3113358 las G 2315 351 ol
“If a woman fears ill treatment from her husband, or desertion, it is
no sin for them twain if they make terms of peace between
themselves.”
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Imam Qurtubi mentioned that this verse has been revealed for Hadrat Sawda b.
Zam‘a R.A. and inferred from the following Prophetic Tradition quoted in
Tirmidht:

“Sawdah feared that the Prophet (/i) was going to divorce her, so

she said: 'Do not divorce me, but keep me and give my day to 'Aisha.’

So he ({Jl»f;d) did so, and the following was revealed: Then there is no

sin on them both if they make terms of peace between themselves,

and making peace is better (4:128). So whatever they agree to make

peace in something then it is permissible” 1°,20
He further mentioned a narration from Sa‘id b. Musayyib that this verse has been
revealed for Khawla b. Muhammad b. Maslama who was the wife of Hadrat Rafi’
b. Khadij R.A. He disliked his wife for some reason and intended to divorce her but
she requested him not to leave her and allocate whatever the turn he wished for her.
So, a new custom was introduced and verse 4: 128 was revealed. %
Another tradition narrated by Hadrat ‘A’isha R.A. has been quoted by Imam
Qurtubi from Sahih al-Bukharf:
“Regarding the explanation of the following verse: "If a wife fears Cruelty or desertion on
her husband's part." (4.128). A man may dislike his wife and intend to divorce her, so she
says to him, "I give up my rights, so do not divorce me." The above verse was revealed

concerning such a case.” 22, 23
24// 7% 7

“And women in the city said: The ruler's wife is asking of her slave-

boy an ill-deed”
Imam Tabart narrated from Ibn Ishaq that name of Egypt’s ruler’s wife was Ra‘1l
b. Ra‘@’1l. % Ibn ‘Atiya reported that woman was Ra‘1l or it is said that she was
Rabiha or Zalikha and she was a disbeliever because Yusuf A.S. saw an idol in her
house. % Imam Qurtubi quoted from Ibn Ishaq that Itfir b. Ruwaihab (ruler of
Egypt) purchased Yisuf A.S. for his wife Ra‘il and it is also said that her name was
Zalikha 2’ Muhammad Rashid Rida mentioned that Firdawsi, a Persian poet, wrote
a love story of Zalikha and Yusuf A.S. in a beautiful manner. In history, the name
of ruler’s wife is found to be Zalikha and it is also said that her name was Ra‘l. 28
The wife of Egypt’s ruler has also been mentioned in Stra Yisuf, 12: 21.

Ppilaz 552 5 2 0oh O (on 2l 815 8501 Sz )
“I found a woman ruling over them, and she has been given
(abundance) of all things, and hers is a mighty throne.”
Imam TabarT mentioned that the ruling woman’s name was Bilqis b. Sharahil, she
belonged to Labiba and her people were Heretics. 3 Tha‘alabi mentioned a
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Prophetic Tradition that one of Bilqis’s parents was a jinn; but the chain of
transmitters is weak. 3! Imam Qurtubi stated that fmra at means Bilqis b. Sharahil
whose mother was among Jinns and her name was Bal‘ama b. Shaisan. 32 Ibn
‘Ashiir explicated that ¢ s 5l 3 in this verse is Bilqis b. Sharahil. The historians
remained confused in determining her and her father’s name but it is authentic that
she was a contemporary of Sulaiman A.S. and built The Great Dam of Marib. She
ascended the throne after her father’s death, Shurahbil or Sharahil. Her matrimonial
relationship has not been found anywhere in the Qur’an. It is said that she got
married to Shadad b. Zar‘a who died soon after marriage. Her people were
worshipers of the Sun. * Ahmad Mustafa al-Maraghf also declared her name Bilqis
b. Sharahil and elaborated that her throne was at a wonderful location in the palace
and was embedded with precious jewels. This glamorous depiction is a sign of any
ruler’s magnificence. 3*
P2l ofe 255 G3259 231 2153 -y
“And the wife of Pharaoh said: (He will be) a consolation for me
and for you”
Imam Baghawi expounded that Pharaoh married a woman of Bani Israel whose
name was Asiya b. Muzahim. She was a noble woman from the progeny of
Prophets. She used to have mercy on the needy, give alms to them and feed them.
3 Exegetes narrate that when Moses defeated the sorcerers, she believed in him.
When it became clear to Pharaoh that she had converted to Islam, he tied her hands
and feet with four pegs. She was tormented in the scorching heat of sun and when
they turned away from her, the angels shadowed her. She prayed to Allah to build
a house for her in Paradise and Allah showed her the house she asked for. Pharaoh
ordered to throw a big stone on her, hence, her soul was seized away, so the rock
was thrown on a body without a soul, and she had no pain. *’
Ibn ‘Ashiir quoted a Prophetic Tradition from Bukharf: 3
“Narrated Abt Miisa: Allah's Messenger (3) said, "Many amongst
men reached (the level of) perfection but none amongst the women
reached this level except Asiya, Pharaoh's wife, and Mary, the
daughter of “Imran. And no doubt, the superiority of “Aisha to other
women is like the superiority of Tharid (i.e. a meat and bread dish)
to other meals."” 3°
00l s 243 & BadA 8315 Y
“And a believing woman if she give herself unto the Prophet”
Imam TabarT asserted that the verse has been revealed for Maimiina b. Harith R.A.
who presented herself to the Prophet (¥). ' Imam Zamakhshari stated that four
women presented themselves to the Prophet (¥): Maimana b. Harith, Zainab b.
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Khuzaima, Umm e Sharik b. Jabir and Khawla b. Hakim (May Allah be pleased
with them). 2 Imam Qurtubi referred to a Prophetic Tradition reported in Sahthin:
“Narrated Hisham's father: Khawla b. Hakim was one of those ladies
who presented themselves to the Prophet (£) for marriage. “Aisha
said, "Doesn't a lady feel ashamed for presenting herself to a man?"

But when the Verse: (O Muhammad) You may postpone (the turn
of) any of them (your wives) that you please,' (33.51) was revealed,

" "Aisha said, 'O Allah's Messenger (¥)! | do not see, but, that your

Lord hurries in pleasing you."” *3
He further mentioned that the scholars dissent in the names of those women who
presented themselves to the Prophet #. He quoted from Qatada that she was
Maimiuna b. Harith; Sha‘bi said that she was Zainab b. Khuzaima; ‘Ali b. Hussain,
Dahhak and Magatil proclaimed that she was Umm e Sharik b. Jabir Asadiyya and
‘Urwa b. Zubair asserted that her name was Umm e Hakim b. Auqas Sulamya.
Imam Qurtubit further mentioned that it is said that she was Umm e Sharik and her
name was either Ghuzayya or Ghuzaila. It is also narrated that she was Laila b.
Hakim. He commented that indeed Allah is the best knower about her name and
whereabouts. 44

PLgi a5 235 Sl 15558 Gl s Al i Y

“Allah cites an example for those who disbelieve: the wife of Noah

and the wife of Lot”
The above verse exhibits two significances of Imra’a i.e. wife of Nuh (A.S.) and
wife of Lut (A.S.).
Imam Qurtubi narrated from Magqatil that Nah’s (A.S.) wife was Waliha and Lat’s
(A.S.) wife was Wali‘a. Further, he cited a Prophetic Tradition from Hadrat ‘A’isha
R.A. that Gabriel came to the Prophet (3) and told him the name of Nah’s wife as
Wa‘ila and that of Lut’s wife as Waliha. Both were disbelievers and were not
sincere to their pious husbands. He quoted from Sulaiman b. Qatta that Nuh’s wife
used to tell people that her husband is insane and Liit’s wife used to spill the beans
about his sacred guests. QushairT mentioned the consensus of exegetes that their
betrayal was in religion only as they both were disbelievers and hypocrites. 4
Wife of Nih A.S:
Ibn ‘Ashiir asserted that Niih’s wife has not been mentioned anywhere else in the
Qur’an other than this verse. Nth A.S. did not know about his infringement but
Allah revealed to him. 47 . 48
Wife of Lt A.S:
Imam BaghawT professed that Lt A.S. was ordered to migrate with his family in a
part of the night, and was also instructed to let not anyone of them turn around. Lt
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A.S. took his wife with him, when she heard the agony of torment, she turned
around in affection of her people. Suddenly a stone hit her and she was slayed. 4°
The wife of Lit A.S. has also been mentioned in the Qur’an in the following verses:
20c2 sl G 23K SHAN T SUATS S13534 B )
“We are to deliver you and your household, (all) save your wife,
who is of those who stay behind”
Lk an ) 4lals gl

“And We rescued him and his household, save his wife”

R ST ESAE ROY R ESANESUVERX SSE PR ERE TR

“And his wife, standing by laughed when We gave her good tidings
(of the birth) of Isaac, and, after Isaac, of Jacob”
Imam Tabari quoted from Abii Ja‘far that ¢ 43 )5 ) is Sara b. Haran b. Nahir b,
Sarogh b. Arghawa b. Falagh and she was the cousin of lorahim A.S. ® Ibn ‘Ashiir
cited a reference of Eighteenth Chapter of Genesis in Torah which described the
name of Ibrahim’s (A.S.) wife as Sara. The verse is: “Where is your wife Sarah?”
they asked him. “There, in the tent,” he said. °*. *°
56 Ll alas Li215- ¢
“And his wife, the wood-carrier”
Imam Qurtubi narrated that /mra’at is Umm e Jamil. Ibn ‘ Arabl mentioned that she
was Umm e Qabih, her name was ‘Aura’ and she was blind from an eye. Ibn ‘Abbas
R.A., Mujahid, Qatada and SuddaT opined that she was a back biter. Qatada further
elaborated that she used to embarrass the Prophet () for his poverty but she herself
was such a miser that in spite of being abundant with wealth, she used to carry
wooden sticks on her back. Murra Hamdani narrated that she used to carry bundle
of small wooden branches to strew in the path of Muslims. One day, after being
tired, she sat on a stone to have rest, an angel pushed her backwards and she died.
57
Ibn “Ashar stated: ¢ 4535 ¢sl :455%05 ). He expounded that mra ’at is Umm e Jamil,
her name was Arwa b. Harb b. Umayya. She was the sister of Abti Sufyan R.A. It
is said that her name was Aura’ and it is also said that it was her peculiarity because
she was one eyed. It has also been reported that her name was ‘Awwa’. %8
2351z Ta15 5 Al A8 ple O35 ST g B Lo
“He said: My Lord! How can I have a son when age has overtaken
me already and my wife is barren?”
Imam Tha‘alabt asserted that Imran (Father of Maryam A.S.) and Zakariyya A.S.
(Father of Yahya A.S.) married two sisters; wife of Zakariyya A.S. was Isha‘ b.
Faqiidh and wife of Imran was Hanna b. Faqiidh.®° Imam Baghawi quoted that the

59



The Qur’anic Word al-Imra’a: its Significations and Implications

age of Zakariyya’s (A.S.) wife was 98 years when she was given the glad tidings.
61

The wife of Zakariyya A.S. has also been mentioned in verse number 5 and 8 of
Chapter 19 (Stira Maryam) in the Qur’an.
58388 LG5 2nd & T2l (on G338 Bk 035315 U353 o135 B33 AT B8
%2531 ag 3
“And if two men be not (at hand) then a man and two women, of
such as ye approve as witnesses, so that if the one errs (through
forgetfulness) the other will remember”
Imam Tabari cited from Aba Ja‘far that if anybody does not find two men for
witness, then it is permissible to have witness by a man and two women. He
commented that if there are two men, even then it is permissible to bear witness
from a man and two women. % In the above verse, (¢ %)) denotes those two woman
who are believers and are independent enough to bear witness.
003555 LAl fgd e 4555 -2
“And he found apart from them two women keeping back (their
flocks)”
Imam Qurtubt stated that the name of one woman was Layya and the other’s was
Saftiriya. Both were the daughters of Yathrin who was Shu‘aib A.S. One of the
opinions is that they were the granddaughters of Shu‘aib A.S. and he had died till
then but most of the scholars consent that they were the daughters and not the
granddaughters. ® Abii Hayyan Andalusi reported that the name of younger
daughter was ‘Abra and elder one’s was Sabiira.
Significations of a/-Imra’ain the books of Qur’anic Sciences:
Many adept scholars of the Qur’anic Sciences have made the subject word a part of
their discussion while explaining its variant significations. The following table
would describe the opinions of scholars in signifying Imra’a in the Qur’an.
Moreover, it would identify the verse numbers in which the word has been used as
a homonym.
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Author Ibn Jawzi ¢’ Damghani Feriizabadr %
No. of 12 12 12 Verse Number
Homonyms (Twelve) (Twelve) (Twelve) of Homonyms
Zalikha Zalikha Zalikha Yasuf, 12: 21
Bilqgis Bilqis Bilqis Naml, 27:23
Asiya Asiya b. Asiya Qasas, 28: 9
Muzahim
Sara Sara Sara Huad, 11: 71
Hanna Hanna Hanna Ale-‘Imran, 3:
35
Wali‘a Waghla Wahila Huad, 11: 81
()] Waliha Wabhila Wa‘ila Tahrim, 66: 10
2 Umm e Jamil Umm e Jamil Umm e Jamil Lahab, 111: 4
> Khaula b. Khaula b. Khaula b. Nisa’, 4: 128
= Muhammad Muhammad Muhammad
@) Younger Daughters of Daughters of Qasas, 28: 23
S daughter: Shu‘aib A.S. Shu‘aib A.S.
O ‘Abra (Brother of
Elder daughter: Yathriin)
o Sabtira
Umm e Sharik | Umm e Sharik b. | Umm e Sharik Ahzab, 33: 50
Jabir al-
‘Amiriyya
Anonymous Anonymous Any woman Bagara, 2: 282
among Muslims
who is
righteous and
honest

Implications of the Word /mira’a and Similar Words in the Qur’an:

The word Imra’a has been found to be used for three relations in the Qur’an: as a
wife, as a daughter and as a woman generally. It is inimitability and linguistic
beauty of the Qur’an that it uses a same word for various relations depending upon
the contextual background of verses. There are many other words which represent
the same relation; but the usage of a certain word entirely depends on the milieus
of verses as well as literal meaning of a word. When the secret behind their usage
becomes known, optimal and supreme lexicological eloquence of the Qur’an is
revealed. Here, implications of the word /mra ‘at have been mentioned and the other
words used for the same relation will be mentioned and differences for the cause of
usage would be briefly elaborated:
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1. The word Imra’a used as a Wife:
The word Imra’a has been used for both the married and unmarried women in the
Qur’an and mostly for a wife who is attributed to a certain man.
For instance, while interpreting the verse
POl 51as b 2l 1 0153
Ibn ‘Ashiir wrote:

az 5501 Gas das S35 80T el e (sllad A 5301 G5 45 55 8l0aa T4 15
Other words used for Wife in the Qur’an:

a. Al-Zauja (433Y): For a relation of wife, the word (3&33V) has been
frequently used in the Qur’an. It is a feminine form of (z3)) which means a
person of equal rank and capacity, pair of similar things or a husband. Anything
that is associated with the other according to similarity or contradiction is also
called Zauj. ?

Imam Ibn Qayyim explicated in a detailed way the reason of using Zauja and

Imra’a for the same relation in various verses. It has been summarized as under:

“(z'33¥) is the plural of (z) and it may be called (%33V) but the
first one is more eloquent as said in the Qur’an: [E N SRR
4all @i 555) . Tbn ‘Abbas R.A. said about ‘A’isha R.A. that she is the
wife of your Prophet /i¢ in this world and in the life hereafter. In
the Qur’an, reports about the believer wives have been mentioned
with the word Zauja or its plural and the reports disbeliever wives
have been mentioned by the word Imra’a like the wife of Aba
Lahab, Lt A.S., Nuh A.S. A group of scholars like Suhailt said
those wives are not described by word Zauja who will not be
married to their men in the life hereafter because marriage is a matter
of religion. After that, Suhaili raised a self-query that why the word
Imra’a has been used for the wives of Zakariyya A.S. and Ibrahim
A.S. and replied to it by clarifying that being a wife, ability of
childbirth and fertility is greatly necessary; and in both the cases, the
wives were barren at that time, so mentioning the word Imra’at is
more appropriate for them. After they were made fertile by Allah,
the word of Zauj is mentioned in the Qur’an. ‘Umar b. Khattab R.A.
said that spouses are the counterparts of each other, righteous ones
will be with each other in the Heaven and the wicked ones in the
Hell. If you ponder upon the words of the Qur’an, you will always
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find consistence in the meaning. In the verse of inheritance, the word
Azwajukum has been used (Nisa, 4:12) because the ruling of
inheritance is applicable in the marriage of proportionality and
conformity and there is no similarity or proportionality between
believer and disbeliever. The secrets of the vocabulary of the Qur’an
and its compounds are above the minds of the worlds”.
Therefore, it can be precisely said that the word Zauja has been used for the wives
with whom relationship of marriage is complete to their husbands in compatibility,
religion, conjugation and harmony; whereas, Imra’a has been used for the case
opposite to that.

b. Al-Mohsana (33a3al): Another word used for a married woman in the
Qur’an is Mohsana (Ai=3ill) and it can also be pronounced as Mohsina. It is an
Accusative Noun (Ism Maf*il) and feminine form of the adjective ((s=al). The
root letters of Mohsana are (0 u=), Hisn means a fortress for protecting a town
and al- Hisan means a protected woman either by her chastity or wedlock or
honor and freedom. Imam Raghib stated:

Plasyos Ly e iles ol Lz 355 ol <Ly L] Aasl) stz 3 Gliasdls

Therefore, it can be derived that Mohsana is used when a woman becomes married

or chaste or free. The fundamental aspect of Hisan is the protection. A married

woman is protected by wedlock, as she is prevented from fornication and her
husband becomes her guardian. A chaste and free woman prevents herself from evil
and Islam provides her protection.

C. Al-Sahiba (&alal): It is a feminine of al-Sakib which means someone who
physically stays with the other forever, an intimate companion. In the Qur’an,
it has been used many times like (<_e¥) Glaal), (sl Claal), (Ol clsaal)
etc. ’® It shows that the subject word is a female companion for some cause or
similarity. The word Sahiba is used as a wife in the Qur’an as well e.g. in the
following verse:

774 e 4 385 35 505 40 035 T 15 o 2l 4
“The Originator of the heavens and the earth! How can He have a
child, when there is for Him no consort?”

2. The word Imra’a used as a Daughter:

In the verse 23 of Sara al-Qasas, the word Imra’atain denotes two daughters of

Shu‘aib A.S. The common word for daughters could be used here but the word

Imra’atain has been used. In fact, it indicates the independence of both woman.

They were carrying out that work which was indeed the responsibility of a man but

their father was older enough to perform the task. Therefore, to represent confident
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and responsible females, the word Imra 'atain has been used for them who were not

dependent to take their flocks to well.

The common word used for a daughter in the Qur’an is (<) which is feminine

form of (&) i.e. son.

3. The word Imra’aused as a General Woman:

The word Imra’a has been used for a common woman in various verses. It does

signify a certain woman but the ruling is general for every woman. e.g. The verse

in which woman who fears ill treatment from her husband has been mentioned,
signifies the wife of Hadrat Rafi’ b. Khadij R.A. but its ruling can be applied to any
woman who faces the same situation.

Other words used for a Woman in the Qur’an:

a. Al-Nisa’: This is a noun with root letters (5 o= &) or (¢ v ©). The word (slw)
represents a woman who has reached to the age of puberty and able to bear child
and does not apply to immature girls. It depicts the concealed attributes of a
woman like menstruation and pregnancy. ’® For instance:

79 alall elas e clibialy b clabial @l &) asa A0 6 315
“And when the angels said: O Mary! Allah has chosen you and
made you pure, and has preferred you above (all) the women of
creation.”

In the above verse, preference of Maryam A.S. has been mentioned over all the

women of the world and the word used is (<) because here, the preference is

typically for the process of giving birth to a Prophet (‘Isa A.S.).

b. Al-Untha: Itis a word used opposite to (_,S¥) and describes the feminine part
of a woman. In actual, Zakara and Untha are the names of genital parts of a
man and woman respectively and latterly, it used to represent the gender of a
male and a female. & Therefore, this word is used when the physical and
womanly characteristics of a female are to be described like appearance,
fragility, soft heartedness, aesthetic sense etc. For example:

BLaaN15 58T oz 330 G5 4T
“And that He created the two spouses, the male and the female”

In the above verse, especially creation of male and female has been discussed which

pertains to physicality, therefore (<) has been used.

Usage of Imra’a with respect to religion of a woman:

The word Imra’a has been used for two moral and religious categories in the

Qur’an. One for pious or righteous women and the other for wicked and non-

believer women. The following table would depict segregation of both the

categories:
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Believers

Non-Believers

Wife of Pharaoh (Asiya), Wife of lbrahim
(Sara), Wife of ‘Imran (Hanna), Wife of
Zakariyya (Isha‘), Daughters of Shoaib A.S.
(Layya and Saftra), Queen of Saba (Bilqis),
Khawla b. Maslama, Umm e Sharik, Any two

Wife of Egypt’s Ruler (Zalikha),
Wife of Lat A.S.,

Wife of Nuh A.S.,

Wife of Aba Lahab (Umm e Jamil)

believer women for witness

The above table shows that the word /mra’a has been used in the Qur’an to denote
both the women who are at summit of their faith or at the summit of insurgence. 8

Conclusion:

The Science of Homonyms (Wujizh) is one of the significant topics of the
Qur’anic Sciences which pertains to linguistics of the Qur’an.

Al-Imra’a is one of the homonyms in the Qur’an used for variant
significations (Dalalat).

Al-Imra’a € 3 <YV § means a woman. It is feminine form of (s <ll) which
means a man. Both words come from (¢ s)<1) which implies on the actions
of some person without the effect of external factors. It is the fineness of a
human being which make him able to distinguish between good and evil.
The word Imra’a has been used twenty six times in the Qur’an, out of which
there are thirteen significations as interpreted by exegetes and twelve by
Qur’anic Sciences’ experts. )

It has been inscribed in the Qur’an in two ways: (315/) and (</32)) which
depicts beauty of the ‘Uthmanic Script as the way of writing has an impact
on their meaning. There are two readings of the subject word: one with ta’
in the end and the other with ha’ in the end.

Many exegetes cited various narrations to determine the signification of
Imra’a in a particular verse. Some of them are very certain and some have
variant interpretations.

The experts of Qur’anic Sciences also mentioned the names of those women
for which they were certain.

The word Imra’a implies on the relation of wife and daughter; and also
denotes a general woman. The other words used for a wife in the Qur’an
are: Zauja, Mohsana and Sahiba; for a daughter: Bint and for a general
woman: Nisa’ and Untha.

This word has been used for both believers and non-believer women in the
Qur’an.

Al-Imra’a is among those Qur’anic words for which the exegetes
endeavored to point out its exact signification through various narrations
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pertaining to cause of revelation but at some places, despite its signification,
the injunction is general for all the women.
More than one signification and implication of the word /mra’a not only reveals
rhetoric supremacy and utmost eloquence of the Holy Qur’an but it also discloses
the importance of such homonyms and multi-significational words found in the
Scripture.
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