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Abstract
An important discussion Of the Qur’anic Sciences is the Oaths of the Holy Qur’an

which contributes substantially to the linguistic elegance of the Holy Discourse. It
is abundant with the ability of effective persuasion. The expression and the intents
of the Qur’anic Oaths are greatly significant in demonstrating the rationale behind
them. There are numerous objects (Muqgsam) the Exalted Allah has taken oaths
upon, exhibiting their magnificence and esteem. The Oaths of the Qur’an serve the
purpose of auxiliary emphasis to assure the authenticity of their complements
(Mugsam “Alayh). In this research paper, the meaning and components of the Oath,
the expression of the Qur’anic Oaths, their intents, objects, complements and their
interpretation in the light of Al-Jami” li-Ahkam al-Qur’an are highlighted with
respect to multiple objects of Oaths. Moreover, this paper accentuates the inferences
of Imam al-Qurtubi in elucidation of the Qur’anic Oaths through descriptive and
analytical method and concludes with the styles of expression and motives behind
the Oaths taken by the Omnipotent Allah in the Qur’an as interpreted in his
exegesis.

Keywords: Qur’anic Sciences, Exegesis, Qurzubi, Oaths, Components, Objects,
Complements.
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Introduction:

The Oaths of the Qur'an (T 481 aLa3l) isanimportant discussion of
the Qur’anic Sciences. It pertains to the exceptionally optimal phraseology of the
Qur’an. Most of the Qur’anic Oaths comprise of small rhyming style adding to its
splendid rhetorical inimitability. The Arabs were keen on such manner of
expression and the Omnipotent Allah retained their style of parlance in the Qur’an.
The oaths not only have an appealing exhibition but also serve to amplify the
emphasis on some significant matter by exaltation in the sanctity and prestige of
something as Allah is the All Mighty to take an oath of whatever He wills to glorify.

Research Questions:

What is the rationale behind the Qur’anic Oaths?

What is the significance of objects of the Qur’anic Oaths?

To which important matters the complements of the Qur’anic Oaths direct?

What methodology has been used by Imam al-Qurtubi in explicating the Qur’anic Oaths?
How Imam al-Qurtubi justifies the objectives of the Qur’anic Oaths?

How important does Imam Qurtubi consider the Qur’anic Oaths as a mode of expression?

Research Objectives:

There are multiple stances of the scholars explaining the rationale behind the
Qur’anic Oaths. Imam Qurtubi ! is also one of those exegetes who have discussed
various traits of the Qur’anic Sciences in his exegesis very comprehensively, so
does the Oaths of the Qur’an. In this article, the inferences of Imam Qurtubi in
rendering verses of the Qur’anic Oaths will be elaborated along with the meaning
of “Qasam” and its related terminologies.

Literature Review:

The very first organized volume on the subject matter has been written by Imam
Ibn Qayyim as Al-Tibyan fi Agsam al-Qur’an, providing exceptionally detailed
knowledge about the Qur’anic Oaths. In Indo-Pak subcontinent, a different
approach was adopted by Molana Hamid al-Din Farahi in his book Im‘an fi Aqsam
al-Qur’an. Many scholars included this subject as an independent trait of the
Qur’anic Sciences in their books like Imam Suytti and Imam Zarkashi.

Methodology:

The methodology adopted in the research paper is predominantly descriptive and
analytical which tends to reproduce the opinions of various scholars and analyze
them rationally.
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Meaning of Qasam:

The word 4 MJ ¥ is a noun having root letters (a ¢ (3) and its plural
is ¢ o Ladl ¥ It belongs to Bab If‘al (JLx_31) from the category other
than Triliteral verbs (Thulatht Mazid fih- o8 430 5d5) and its
composition is: Agsama ( P.wJ| )5 Yugsimu ( pwi’) ; Igsaman ( Lo Lw]).
It is used in the following meanings:
A)
L 13525 13005 ¢2 4 desetanl 5 il pandl 0B 5”7 aLudl ipamdly < el odidly
3 Gt of (ol e Opanedy Aelendl AN 5 s 3 5 dsallas ipsall aelas o0 )
o] s Laluall cpass”
The word 4 w ¥ means an Oath and its plural is “ a Lw_31”. When someone swears by the
Almighty Allah, he takes an oath of Him; and when people swear, they also take an oath. It is

mentioned in the Qur’an: “They said: Swear one to another by Allah”. ¢ o Ll ¥ means
a group swearing or witnessing upon something (usually an incident of murder) and that witness
used to be attributed to their oath.

B)

(13

S Lol 5l of eJsrall bl e il olaal (29 AL (e dlialy il sl

7 il
The word 4 P“‘J—” ¥ means an Oath and it is derived from “ Lol 4
i»Lwill ¥ are those oaths which were taken from the family members of the

assassinated person (to enquire about the murderer). Later on, it was ascribed to an
oath generally.

Glad malan of 4 y5ed 408 0585 Ly ilmyd oo (e ikl @ISEL) Wy O 5 eal]
a3l Alse gkl zyiee Loyl ol 3309 J3all e Lol of il 3 of 0ya] dugis o7 sl
ST e 50 &) a1 slatdl £330 mall cam gy ey Jlay il el )i
Aalae Jaly 5,08 wlacl puadll dreatt® “Y dOshlais
An oath means: when a speaker intends to swear upon anything, he takes an oath
on that thing in which there is an element of pride for him; or there is elevation in

the significance of that thing; or promotion of its status; or there is a denunciation
for others; or it can replace a marvelous poetry as it is said in the Qur’an:



The Expression of the Qur’anic Oaths and Inferences of Imam Qurtubt

“And by the Lord of the heavens and the earth, it is the truth (i.e.
what has been promised to you), just as it is the truth that you can
speak.”

In this verse, Allah the Exalted took an oath due to the pride caused by His Greatest
Omnipotence and Sublimity.
It can be derived from the above meanings that:

Theword ¢ w3 ¥ meansan Oath which a person takes to do something
or it is a solemn declaration that something is true or untrue;

The other words used for Qasam are Yamin and Halaf;

It has been derived from the word 4 Lol ¥ which was the oath
for witness and afterwards started to be used as an oath for every matter.

Components of an Oath:
There are four (4) components of an oath. They are:

1) The verb of anoath ¢ pw d I J=3 ¥
2)  Thelettersof anoath 4 pw il Gy>1

3) The object of an oath ¢ 4 mwiedl ¥
4) The complement of an oath or the answer to an oath ” ¢~ auuiio |
e ¥

Brief Introduction to Related Terminologies:

A succinct introduction to some terminologies related to the science of Qasam is
as under:

The verb by which an oath is taken is called Fi‘l al-Qasam such as 4
pudl porg Gl y8
The subject who takes an oath is called Mugsim. In the Qur’an, it is always
the Almighty Allah. ® Gl J>, 31 @ pwiall”
The object on which an oath is taken is called Mugsam biht;, °
“auh Gl il mssall puwiall”
The complement of an oath is Mugsam ‘Alayh. It is the matter of which
affirmation is aimed through an oath as Imam Ibn Qayyim stated:
1 Caiing g 0 6 andlly 3y Ale audall 57

The letters used for expressing an oath are Huraf al-Qasam. They are: Ba’;
Ta’; Lam and Waw;

75l sl g a3 5 £l g elll caldl) i af12 ¢ @
The statement explaining what the oath has to prove or deny is called Jawab
al-Qasam.
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Pagi ol ASLEY aldll (Gl La s aladll ol g 13 «
Oaths in the Qur’an:
There are more than two hundred oaths in the Qur’an and among them almost

one hundred are categorical and direct. * Fifteen Chapters of the Qur’an incept with
the oaths taken by Allah. *°

Intents of the Oaths in the Qur’an:

Different scholars have expressed their opinions about the presence of oaths in
the Qur’an. The common aspects in their stances about their presence are:
o [mam Qurtubi states:
Bk ol Jo o3I U3 § 23401 05 . QT 1 G el § 48l 6
3l 055 G40 A (Sl 3 (30m ¥ 238005 028" Sy (e 2alls 2855
3853 & 3l Ja duls o4l Je 1O i A %5 & gians 3BT 13) Zadls cgall
suis ba AN O pasls 51 gl
What is the prudence behind taking an oath by the Almighty Allah; although there
were only two types of people at that time: Acceptors and Deniers; hence, the
acceptors used to verify even without an oath and the deniers used to refuse even
with an oath. It will be replied to them that the Qur’an was revealed in the language
of Arabs; and the Arabs, when intended to ascertain their words, they used to take
an oath. Thus, the Exalted Allah demonstrated them by taking oaths (and retaining
their style) that the Qur’an was revealed from Him.

e As the Qur’an was revealed in the language of Arabs who were used to
swear commonly, especially when they intend to lay emphasis on a certain
matter to give it a special prominence and substantiation; or need to respond
to somebody in an assured manner. Hence, to create a familiarity in the
genre of accosts for Arabs, Allah also took oaths at many places in the
Qur’an. This assertion has been supported by Imam Suyiiti who stated:

" Ola T3 54T 3855 G oyl 13] el Lpole Gap osadl Bk i ghall - 1T
The Qur’an was revealed in the language of Arabs and in their habits was to swear
when they intended to affirm some matter.
Therefore, it can be summarized that the intents of oaths are:

e To make a matter more impactful and influential;

e To present something more striking to others;

e To make others believe the authenticity of a certain matter; an example is
the oath of the Satin to make Adam and Eve believe his statement which is
mentioned in the Qur’an:
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18 «“And he swore by ¥ (oxwaiJl el Lal 3 51 Lagawl sy +
Allah to them both (saying): Verily | am one of the sincere well-wishers for you
both”
e Toaggrandize and elevate the prestige of something, an oath is taken; Imam
Qurtub states: )
7 40 AT snan O30 a3l 15151 N o
e To evidence the greatness of the Omnipotent Lord;
e To affirm the certainty of some matter, either truthfulness or mendacity.

Objects of the Oaths in the Quran: (o hall § 45 eidll):

There are many objects on which the oaths have been taken in the Qur’an. The
foremost of them is the oath of Allah the Omnipotent upon Himself (there are seven
instances in the Qur’an?®). The other objects on which oaths have been taken are:
The Qur’an; # The life of the Prophet (¥); 2 The Angels; % The sacred places; 2*
The Time (Day, Night, Dawn etc.); 2 The Celestial Bodies (the Sun, the Moon and
the Stars); 2° The other Creatures (the trees, 2’ the horses, 28 the earth, the heavens,
29 the stars, ° the winds, 3! the Pen 32 etc.); The Doomsday *3 etc.

The objects of the oath indicate their sacredness and sublimity. Imam Ibn Qayyim
specified:

7 a3lus dslian 2 gum gl duniiy ey Lasls sl (e Hgals oy dilin 529 Lapliud

014 iy LT eilae (o 4T e Jus clislill (any doludls™?

The Exalted Allah takes an oath on some matters through several things and above
all, He takes an oath of His Own self which ascribes to His Glorious Attributes; or
takes an oath of those signs which entail His Self or His Attributes; and He takes
oath of some creatures affirming them among His great signs.

Complements of the Oaths in the Quran: (&l § 4se eidll):
There are multiple complements of the oaths in the Qur’an. The foremost are described by

Imam Ibn Qayyim in the following words:

5,059« sl e oy 85 <Lz yan Bl e cmy 1 cOle¥) gunl (e iy dilomins 42

e 5,59 3> Jseoyl o e 3,9 3> oLall of olad¥l o (e 3555777 “ ol e wudy

Seeolly aeolly ol

Principles of Faith which are incumbent on mankind to percept;
Unity of the Omnipotent Allah for strengthening the faith;

Approbation of the Book of Allah;
Affirmation of the prophethood of the Prophet Muhammad (£);

6
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Assurance of the life hereafter and the matters pertaining to the rewards and punishment;

Validity of the promises made by the Dignified Lord;
Restating the warnings to the disobeyers;
Explaining the conditions and attributes of mankind.

Instances from Al-Jami’ li-Ahkam al-Qur’an:

The selection of the instances has been made on the basis of diversity of oaths
in the Qur’an to highlight their assortment. Wherever there is such an instance in
the Qur’an, Imam Qurtubi especially accentuates the aspect of the oath while
interpretation and sometimes provides the reason of the subject oath by quoting the
Qur’anic verses, Prophetic Traditions and most prominently the prudent opinions
of the Muslim scholars. Some of the examples of the objects of the Oaths in the
Qur’an have been described as follows and their enlightenment in Al-Jami’ [i-
Ahkam al-Qur’an.

Oath by the Almighty Allah upon Himself:

There are various places in the Qur’an where the Exalted Allah took an oath
upon Himself with the name ¢ 4 » and < o3I ¥.The Muslim scholars
have variant opinions about the number of times they appear in the Qur’an. An
example will be mentioned here with its elaboration by /mam Qurtubi.
¥ G5 a85T 1o J8 a0 A5 @o¥1a s Llahdl Oy
“And by the Lord of the heavens and the earth, it is the truth (i.e. what has been
promised to you), just as it is the truth that you can speak.”

In this verse, Mugsim and Mugsam bihi is the Almighty Allah Himself, Mugsam
‘Alayh is the truthfulness of what has been promised to mankind and Harf al-Qasam
is Waw.

In interpretation of this verse, Imam Qurtubi describes that an oath has been taken
by Allah on Himself to affirm the information in the previous verse about the
provisions to the mankind which have been promised to them; among them the
ability to speak has been specified. 3 Moreover, he quotes an incident reported by
Asma ‘T which is stated as under in a summarized form:

Once Asma T met a Bedouin to whom he told that he belonged to a town where the
Book of Rahman was recited. That Bedouin demanded to recite some words from
it and Asma 7 read Siirah Al-Dhariyat. When he recited till the verse 3 ¢ -3
Hade a5 Lag szJJ s LaZw !l ¥, the Bedouin asked him to stop and
went away. Once Asma 7 went to perform Hajj where he again met that Bedouin
who seemed to be very weak and tired. He told Asma 7 that he found the promise
of the Almighty very truthful and demanded to recite some more verses. Asma ‘T

7
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read the subject verse 4  Jib 5 %0 A51 Y13 s Laidl g
Gaihis 851 La ). After listening to the verse, the Bedouin shouted and
said: Subhan Allah! Who made the Almighty so aggressive that He was compelled
to take an oath; did they not affirm to what Allah said? He repeated his words thrice
and passed away. *°

Oath upon the Qur’an:

At many places in the Qur’an, the Almighty Allah took an oath of His Holy
Book with the names ¢ T .41 ¥ and ¢ o L3S I ¥ . Twoexamples from
Tafstr al-Qurtubi will be quoted here:

40 v 511 ol 5l 5 “By the wise Qur’an”

In the above verse, Mugsam bihi is the Qur’an, Mugsam ‘Alayh is the prophethood

of Hadrat Muhammad (%) Harf al-Qasam is Waw and Jawab al-Qasam is the next

verse ¢ (o el e 51 b

For interpreting this verse, Imam Qurtubi infers from opinions of some Muslim

scholars. Out of them, three relevant axioms are quoted as under:

Opinion of Ka‘b: The view of Ka ‘b is summarized as follows:

is also an oath that had been taken by Allah the Gracious two thousand ¥ ju 442

years earlier to the creation of the heavens and the earth to affirm that Muhammad

) was among the Prophets. Then he created two assumptions for its elaboration:(

If it is considered that Yasin is one of the names of the Prophet (:) and also an oath,

there becomes an element of veneration in it which is corroborated through another

oath 4 psSa il ol 3501y ¥

If Yasin is considered to be an interjection, another oath 4 M| g | HJ|

¥ confirms the prophethood of Muhammad () and his direction towards the Right

Path. 43

Opinion of Nagqqash: He proclaimed that the Glorious Allah took an oath for

) which indicates his exaltation #declaring the prophethood of only Muhammad (

and acclaim. #

4 _»,0pinion of Qushayrt: He inferred from an adage of Hadrat Ibn ‘Abbas (

) who asserted that the pagans denied the prophethood of Muhammad . i

), for answering them, the Magnificent Allah took an oath for verification that %(
) was among the Prophets. 4 #Muhammad (

“By the manifest Book” (ool oSS iy 2)
In the above verse, Mugsam bihi is the Holy Book Qur’an, Mugsam ‘Alayh is the
revelation of the Qur’an in Arabic language Harf al-Qasam is Waw and Jawab al-

2

yooaias afdxd Uioge L5435 Lidas LS50 4Qasamis
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4 isanoathand » &> +4Imam Qurtubl explains that it has been said that *
is another oath because the Omnipotent Allah is All Gomadl ods g
. %y A5Jx> LS 4Mighty to take an oath on anything. The answer to it is
He furthers infers from a saying of Ibn Anbari who asserted: Those who considered
ina ¥ u_w_ﬂ u_;JJI 3 4 ananswer to the oath, paused at } > +
. and those who ! 3 <3>3 4!y Jj_similar manner as it is said “

4 an answer to the oath, did not pause at ¥ 4_;_1_0- l_ﬁu 4 considered

0y U_)“_)_ix_\l u_Lx_i_]l 9

means all those ¥ <5.S_J1 4 Then he elaborates that it is said that in this verse
books revealed on the previous Prophets because it is a generic name and an oath
has been taken on all the books that the Qur’an was revealed in Arabic. °!

Oath upon the life of the Prophet (éjz"{?"):

yonce in¥  The Almighty Allah took an oath of the life of His beloved Prophet (
) and to elevate his #the Qur’an as an expression of His Compassion to him (
dignity and prestige in the following verse:
GogarD pgiSh il pgsl Uhax
“Verily, by your life (O Muhammad ) in their wild intoxication, they were wandering blindly”
In the aforementioned verse, Mugsam bihi is the life of the Prophet (3), Mugsam
‘Alayh is the people of Quraysh who moved blindly in the frenzy of approaching
death and Harf al-Qasam is Lam.>® Imam Qurtubi mentions many opinions of the
scholars in explanation to this verse. Few of them are mentioned as under:
Qadrt Abii Bakr b. ‘Arabrt said that all the exegetes are agreed on it that Allah took
an oath of the life of His beloved Prophet (£) which is a manifestation of his glory
and sanctity to affirm that the Quraysh were wandering blindly in their wild
intoxication. >
Imam Qurtubi presents the view of Qadr ‘Ayyad in corroboration of his own point
of view who proclaimed that the exegetes have consensus on it that Allah the
Benevolent took an oath of the life duration of the Prophet (¥) which is an
exhibition of his (2) utmost beneficence and grandeur. *°
Abii al-Jawza’ asserted that Allah the Exalted took an oath of nobody’s life but
only the life of the Prophet (%) because he was the most honorable of all His
creatures.
Imam Qurtubt expounds that the oath on the life of the Prophet (%) is a parenthesis
(4o )bz dde>) inthe narrative of Hadrat Lit (o>t ) (described in
the previous verse). >
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Oath upon the Creatures:

There are so many instances in the Qur’an in which oaths have been taken by
the Omnipotent on His Creatures. Imam Qurtubi explains that the mere purpose of
the oaths upon the creatures is to exhibit their distinction and supremacy over other

creatures. He states:

P 4 S T o e 0 08 5138 D e 15 0985015 0y Jad el 153
12’132"3 él.l;j 59\.3_9 L_?,U—’)’J-E % u’&_ 5/]”. 4 L5’&_57 “
Some instances from Al-/ami’ li-Ahkam al-Quranwill be mentioned here to draw attention to the

assertion of the exegete.

L. Oath of A/-Qalam:
In the Qur’an, an oath on the Qalam has been taken once in the following verse:

8 Hyihus Ley eJlidly (5 “Nan. By the pen and what the
(angels) write (in the records of men)”
Imam Qurtubi quotes the following adages in this regard:
It is said that an oath of the Pen has been taken because it is an instrument to
elucidate matters just as a tongue is used for the same purpose. >°
Hadrat Ibn ‘Abbas (.- _Jlx5 4 _o,) elaborated that an oath on that specific
Qalam has been taken which was the first creation of the Lord; and that is the reason
it is greatly prestigious. He said:
UL I R R U U R U 1 B U B B O
R LI I [ AT TR I S S I WU S ST K SR E S

"eld 4agy 1JLS

0 veiYIy skl G50 Las b 0 (o

Imam Qurtubt mentions a Prophetic Tradition narrated by Imam Tirmidht in which
Walid b. ‘Ubada b. Samit reported about the will of his father indicating the Qalam
to be the first creation of Allah making it an honoured creature. The relevant portion
of the narration is quoted as under:

“Ata’ said: 'l met Al- Walid the son of ‘Ubada b. Samit the Companion of the
Messenger of Allah (3) and asked him: "What was your father's admonition when
he died?" He said: "He called me and said: ‘O my son! Have Tagwa of Allah, and
know that you will never have Tagwa of Allah until you believe in Allah, and you
believe in Al-Qadar-all of it-its good and its bad. If you die upon other than this
you shall enter the Fire. Indeed | heard the Messenger of Allah (%) saying: "Verily

10
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the first of what Allah created was the Pen. So He said: "Write Al-Qadar, what it is,
and what shall be, until the end".” ' . 62

II.  Oath of Angels (Mala ika).

There are several instances in the Qur’an where Allah the Glorious took an oath of
His sanctified creature Angels. An example will be quoted here with enlightenment
from Aly-Jdmi ’ ]i-Ahkgim al-Qur’an: .. ‘

63 ) 1580 clilld (Y3 1535 <y A () ) Ll calall 5

“By those (angels) ranged in ranks (or rows); By those (angels) who drive the cloud in a good way;

By those (angels) who bring the Qur'an from Allah to mankind”

Imam Qurtubi enlightens that 4 = aia 1 3 ) is an oath and the next two verses
are the continuation to it. The answer to this oath is % ¢ 15131 a<g 11 (!
y % and from al-Saffar till al-Taliyat, it means angels according to the
interpretation of Hadrat Ibn ‘Abbas (s x5 4 _s,), Hadrat Ibn Mas ‘ud
(e Jas & by), Thkrima, Sa‘id b. Jubayr, Mujahid and Qatadah. The angels
stand up in rows on the heavens just like the mankind stand on the earth for prayers.
% He further explains that according to Magatil, these verses were revealed in
response to the remonstrance of the Quraysh who raised the query about the
sufficiency of only one God for all the creatures of the Universe. For expressing
His Glory and Grandeur, Allah the Omnipotent took an oath of the angels. '

III.  Oath of Sacred Cities:

At numerous places in the Qur’an, the Almighty Allah took an oath of the sacred
cities. One example will be mentioned here with insight through Al-Jami’ li-Ahkam
al-Qur’an:
68 WLl 13 andl ¥
“I swear by this city (Makkah)”
Imam Qurtubt expounds that according to Akhfash, La is additional in this verse
and it expresses that Allah definitely takes an oath on the sacred city. On the
contrary, Makkt narrated that this is a negative statement which means that Allah
will not take an oath on the sacred city after the Prophet (¥) would leave it. %
Further, he elaborated that all the Muslim scholars have consensus upon the
meaning of ¢ 511 ¥ which is the holy city of Makkah. The verse means that
Allah takes oath on the holy city in which the Prophet (¥¥) lived because it is
imperative for Him to honour His beloved Prophet (). "° He then mentions an
axiom of Wastt who interpreted that Allah takes an oath on the sacred city due to
the Prophet (¥). The city was made sacred due to his (¥) stay in it during his
lifetime and became blessed even after his death; it means the city of Madinah. "
11
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Imam Qurtubt comments that the first point of view is better (Al-Balad means
Makkah) because all Muslim scholars are agreed that the subject Chapter of the
Qur’an was revealed in Makkah. "2

IV. Oath of Time:

The Gracious Allah took an oath of different times in the Qur’an such as Day,
Night, Dawn, Dusk, Time of Fajr and ‘4sr. Two instances will be mentioned here
and their description from Al-Jami’ li-Ahkam al-Qur’an.

1) The following two verses of the same Chapter designate two oaths, both on time:

1)

1)

oYy e 13 HLESdy OV e 131 Ja g
“By the night as it envelopes, And the day as it appears in brightness”

Imam Qurtubt explains that an oath of Night has been taken when it enshrouds
which covers everything in its darkness and mentions a narration of Sa ‘id from
Qatadah that the first thing created by Allah was Light and Darkness and afterwards
He discriminated them from each other. Similarly, the Creator took an oath of the
Day when it appears in brightness and distinguishes itself from the darkness of the
Night. 7
75 Yz 1y “By Al-‘Asr (the time)”
Imam Qurtubt delineates the meaning of Al-‘Asr that according to Hadrat Ibn
‘Abbas (.—s s & _»,) and some other scholars, it means ¢ a1 ¥
which is aeon. Allah took an oath of acon because there is admonition to the
demeanor and variance of circumstances in it. Moreover, there is evidence of
creation in it. "® He further mentions three axioms regarding the interpretation of
Asr:

a) Allah took an oath of ‘Asr prayer because it is the superior to all other

prayers;
b) Allah took an oath of the epoch of the Prophet (¥8) because the prophethood
was restored in his time;
c) Al-‘4sr means the Lord of ‘Asr. 7

He explains that the answer to this oath is 7® ¢ ;a5 a0 GLasY ! 41 ¥
79 z

V. Oath of Celestial Bodies:

There are many instances in the Qur’an where an oath of various celestial bodies
like the Sun, the Moon, the Stars, the Earth and the Heavens has been taken. Two
instances will be quoted here with their elucidation in Al-Jami’ li-Ahkam al-Qur an:
8 )_A_S_l | 3 S5 “Nay, and by the moon”

12
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Imam Qurtubt alludes the saying of Imam Tabart who said that an oath has been
taken to affirm the fact that the pagans and disbelievers would not be able to combat
with the guards of the Hell but the reality would be contrary to their expectations.
81

82 GyUadty s Ladall y “By the heaven and the bright star”

Imam Qurtubt expounds that there are two oaths in this verse. There are different
opinions about the interpretation of ¢ 3 Lad1 ¥ . 8 Thevery next verse shows
the elevation in the prestige of Mugsam biht which is 8* £ Lo do)s I Lag
159 L dt ¥ 85 and the verse next to it is the answer to it 4 uJ LS| Pz_:_ﬂ
¥» that it is a star of piercing brightness. He infers from adage of Hadrat Ibn ‘Abbas

(s Jles 4 _oy) and ‘Ara’ that Al-Thagib is that star which is thrown on Satins.
8 The subject oath has been taken to affirm that no human soul but has a guardian
over it (Kiramun Katibin).

V1. Oath of the Day of Resurrection:

A few times in the Qur’an an oath of the Day of Resurrection has been taken, out
of which one instance is quoted as under:

“I swear by the Day of Resurrection”

Imam Qurtubrt states that the meaning of the above mentioned verse is that | take
an oath of the Day of Resurrection; this is what Hadrat Ibn ‘Abbas ( x5 4 o,
=), Ibn Jubayr and Abii ‘Ubayd declared. ¢ is il a3 5 ) isthe day
when our Creator will gather all mankind and He is Mighty to take an oath of

whatever He wills. He took an oath of the Day of Resurrection to describe its
importance. &

VII. Oath of the Trees:

There are two trees of which the Magmﬁcent Allah took an oath on. The following
verse indicates the oaths: © (35 55 11 3 (551 5 “Bythefig, and the olive”
Imam Qurtubi mentions that Hadrat Ibn ‘Abbas (s x5 4 _s,), Hassan,
Mujahid, ‘lkrima, Ibrahim Nakha't, ‘Ata’ b. Rubah, Jabir b. Zayd, Magatil and
Kalbi asserted that 4 5511 ¥ is which is eaten and 4 Uﬁ_x_u_)l ¥ IS
from which oil is extracted. '

He infers from two Prophetlc Traditions for further elucidation of both the words.
For Tin: 06 & A 815 0 506 (o O g e 0 i i il on 4 06
U

13



The Expression of the Qur’anic Oaths and Inferences of Imam Qurtubt

92,93 « 4daki g8 a 58 cane S A 2486 5Y ol G A (e 0
G Gpa &85 ¢ S )
The Prophet (¥) said that if he were to claim any fruit to be from Paradise, he would
recommend the fig; because in the Paradise, the fruits will be seedless. Then he
informed that the fig is beneficial for the treatment of Piles and Arthritis.
Reason of taking an oath of fig: Imam Qurtubi adduces axioms for explaining the
reason of taking an oath on the Fig. His preferred opinion is quoted as follows:
Allah took an oath of the Fig because it was used by Adam ( ey <) in the
Paradise to cover himself and supports his view through a verse: M axs
T xdl Gys G Lagide ¥ i.e. “they began to stick together the leaves
of Paradise over themselves” %
For Zaytun:
g zl] Usds wlas aale ) o ) B JUB5 0sh) il a4 30 Ge
(1 L AL SRR LS e ol Hps S 15”70 7T a0
Al Lals
The Prophet () said that the Miswak of Zaytin is one of the sacred
trees. It purifies the mouth, cleans the teeth and used to be Miswak
of the previous Prophets.
Reason of taking an oath of olive: Imam Qurtubi explains that an oath of olive
has been taken because it is used to describe the similitude of Hadrat Ibrahim
(sdwlt!  4yde). He supports his opinion through a verse: ® 4 o 1535
153555 483005 5,5xa ¥ %ie. “lit from a blessed tree”

VIII. Oath of the Winds:

There are several instances in the Qur’an in which an oath of the winds has been
taken. One instance is mentioned as under:
100 l 3 5 q_u J_ll 9

“By (the winds) that scatter dust”
Imam Qurtubt quotes a maxim of Hadrat “Ali (s -5 @ ,»,) Who was asked
about the meaning of ¢ <, 111 % and he told that it means the winds. °*
Imam Qurtubt explains the reason of taking an oath upon something is for the
promotion of its honour and sanctity. %2

IX. Oath of the Horses:
An oath of the horses has also been taken in the Qur an in the followmg verse:
103 L>u_,.o «_:_a J_x_I Iy
“By the (steeds) that run with panting (breath)”
14
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Imam Qurtubt explains that commonly exegetes and linguists consider the meaning
of 4 o ux ! ¥ tobe the horses that run in the cause of Allah. He infers from

a saying of Farra’that 4 xi.a ! ) is sound of panting when the horses run
fast, 104

Further he mentions an adage of Ibn ‘Arabi who asserted: The Almighty Allah took
an oath of the Prophet Muhammad (£); his life and similarly his horses when they
pant, when they raise the dust while running and when they strike sparks of fire by
their hooves. 1%

Conclusion;

e The Oaths of the Qur’an is one of the most important Qur’anic Sciences
related to linguistic beauty of the Qur’an.

o Theword ¢ alw 3l ¥ isthe plural of ( aw_3) which means to swear
upon something.

e There are more than one hundred oaths in the Qur’an on multiple objects.

e The object on which an oath is taken is called Mugsam biht; the subject who
takes an oath is called Mugsim and the complement of an oath is Mugsam
‘Alayh.

e The intents of the Qur’anic Oaths are to make something more influential
and exaltation of the honour of Mugsam bihi. There are various objects of
the Oaths of the Qur’an such as Allah the Exalted Himself, the Qur’an, the
life of the Prophet (¥), the Day of Resurrection, the Time and many
Creatures.

e Inthe exegesis, Imam Qurtubt especially mentions the reason of the subject
oath by quoting the allied Qur’anic verses, the Prophetic Traditions, the
poetic verses, linguistic explanations and most prominently the wise
opinions of the Muslim scholars.

e He always mentions the narrators of the Prophetic Traditions and deduce
them as his final verdict wherever he mentions them.

e He comments on the authenticity of the stances by scholars, and if negates
them, provides substantial reasoning.

e He usually mentions his preferred opinion backed up by strong evidentiary
testimonials.

Some of the instances in the Qur’an where the Almighty Allah took an oath have
been described with their insight in Al-Jami’ li-Ahkam al-Qur’an.

15
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